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“But what availeth it to take away beads, 
pardons, pilgrimages, and such like popery, so 
long as two chief roots remain unpulled up ? 
Whereof, so long as they remain, will spring 
again all former impediments of the Lord’s 
harvest, and corruption of his flock. The rest 
is but branches and leaves, the cutting away 
whereof is but like topping and lopping of a 
tree, or cutting down of weeds, leaving the 
body standing and the roots in the ground; but 
the very body of the tree or rather the roots of 
the weeds, is the popish doctrine of transub- 
stantiation, of the real presence of Christ’s 
flesh and blood in the sacrament of the altar (as 
they call it), and of the sacrifice and _oblation of 
Christ made by the priest, for the salvation of 
the quick and the dead. Which roots if they 
be suffered to grow in the Lord’s vineyard, they 
will overspread all the ground again with the 
old errors and superstitions.” (Cranmer on “The 
True and Catholic Doctrine and use of the Sacra- 
ee of the Lord’s Supper’’) p. xxiv. (Thynne, 3/6 
net ). 


PREFACE, 


WE live in the day of crisis. Unless I am mis- 
taken the day is not far distant when the Battle 
of the Reformation will have to be refought. 
Then, as in the 16th century—as even now, for 
the struggle may be said already to have com- 
menced—the fight will rage the hottest around 
the Supper of the Lord. 

That was the great battle-ground in the days 
of the Reformation. It is the great battle- 
ground still between the forces of truth and error. 

In his book “ Light from Old Times ”’ (which 
should be read by every churchman and indeed 
every Englishman) the late Bishop J. C. Ryle 
wrote as follows : 

“The principal reason why they (1.e., the 
Reformers) were burned was because they 
refused one of the peculiar doctrines of the 
Romish Church. On that doctrine, in almost 
every case, hinged their life or death. If they 
admitted it, they might live ; if they refused it, 
they must die. ’ 

‘The doctrine in question was the real presence 
of the body and blood of Christ in the consecrated 
elements of bread and wine in the Lord’s Supper. 
Did they, or did they not believe that the body 
and blood of Christ were really, that is cor- 
porally, literally, locally and materially, present 
under the forms of bread and wine after the 
words of consecration were pronounced? Did 
they or did they not believe that the real body of 
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Christ, which was born of the Virgin Mary, was 
present on the so-called altar so soon as the 
mystical words had passed the lips of the priest ? 
Did they or did they not ? That was the simple 
question. If they did not believe and admit it 
they were burned.” (“‘ Light from Old Times ”’ 
Edit. 1902, page 40) (Thynne, 2/6 net), and the 
Bishop quotes with approval in the same place 
the words of Foxe, the Martyrologist, “ The 
Mass was one of the principal causes why so much 
turmoil was made in the church, with the blood- 
shed of so many godly men.” 

To-day a large and influential body of men in 
our beloved Church of England are teaching 
a doctrine of the Real Presence in the Eucharist 
which, as was pointed out by Bishop Jackson 
of London as far back as 1875, differs ‘‘ but 
verbally, 7f verbally ” from transubstantiation, 
and of which the late Lord Arthur Harvey, 
Bishop of Bath and Wells, said: ‘‘The difference 
between the doctrine of transubstantiation and 
that taught by the new school (7.e., the Ritual- 
ists) is absolutely insignificant in the region of 
religion.” (See for above and further testi- 
monies to the same effect ‘‘Quousque,” edited 
by Canon Christopher and J. C. Sharpe, Esq.) 

This being the case, it becomes increasingly 
important that the people of England and 
especially every churchman and churchwoman of 
all classes and all ages, should know clearly what 
the doctrine of the Church of England on the 
Lord’s Supper really is and how closely it agrees 
with the teaching alike of Scripture and of the 
Primitive Church, while on the other hand it 
is poles asunder from, and in the most diametrical 
opposition to, the teaching of the Church of Rome, 
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This book, the greater part of which formed 
recently the substance of a dissertation by the 
writer for an Oxford theological degree, is sent 
forth in the earnest hope that, with the blessing 
of Almighty God, it may be widely used—to the 
demolition of error and to the establishment of 
His truth. 

The prayer of young King Edward the Sixth 
in 1553, every true English churchman should 
make his own to-day : 

“O Lord God, defend this realm from Papis- 
try, and maintain Thy true religion.” 

Such a prayer made now, unitedly, in faith, 
cannot be made in vain. ‘‘O Lord, arise, help 
us, and deliver us for Thine honour.” 


Pp. C.-INGROUILLE, B.D. 


Batu, October, 1909. 


“They (i.e. the Papists) teach that Christ is in 
the bread and wine; but we say, according to 
the truth, that he is in them that worthily eat 
and drink the bread and wine.” . . . . 

“They say that Christ is received in the 
mouth, and entereth in with the bread and wine : 
we say, that he is received in the heart, and 
entereth-in ‘by faith.” =.) oe 

“They say, that every man, good and evil, 
eateth the body of Christ; we say that both do 
eat the sacramental bread and drink the wine, 
but none do eat the very body of Christ and 
drink his blood, but only they that be lively 
members of his body.” ... . 

“They say that good men eat the body of 
Christ and drink his blood, only at that time 
when they receive the sacrament; we say, that 
they eat, drink and feed of Christ continually, 
so long as they be members of his body.” 

(Cranmer “ Lord’s Supper’’) p-p 98 & 99 
(edit. Thynne). 
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“Seeing that many have set to their hands, 
and whetted their tools, to pluck up the weeds, 
and to cut down the tree of error, I, not know- 
ing otherwise how to excuse myself at the last 
day, have in this book set to my hand and axe 
with the rest, to cut down this tree, and to 
pluck up the weeds and plants by the roots 
which our heavenly Father never planted, but 
were grafted and sown in his vineyard by his 
adversary the devil and antichrist his minister. 
The Lord grant that this my travail and labour 
in his vineyard be not in vain, but that it may 
prosper and bring forth fruits to his honour and 
glory! For when I see his vineyard overgrown 
with thorns, brambles, and weeds, I know that 
everlasting woe appertaineth unto me, if I hold 
my peace, and put not to my hands and tongue 
to labour in purging his vineyard.” (Cranmer 
“Lord's Supper’) p. xxv. (Thynne). 


These words of a great man in his Preface to 
his great work on ‘“‘The Lord’s Supper,” the 
writer of the present book would, with all humi- 
lity make his own. 


PREFATORY REMARKS 


InasMuCH as the Church of England so con- 
stantly refers to the Holy Scriptures as the basis 
of her creed and the touchstone of her teaching, 
and as the final court of appeal in matters of 
faith and doctrine (see Articles 6, 8, and 20) 
and also to a certain extent in questions of 
rites and ceremonies—to this extent I mean 
that, while “the Church hath power to decree 
rites and ceremonies, and authority in con- 
troversies of faith,” yet “it is not lawful for the 
Church to ordain anything that is contrary to 
God’s Word written ” (Article 20)—it seems best 
to approach our subject by stating and investi- 
gating in the first place the teaching of Holy 
Scripture in reference to the subject before us, 
1.€., the Lord’s Supper. 

Having done this, it will, I think, be simpler 
to state next the teaching of the Primitive 
Church, as far as it can be gathered ; and also the 
doctrine of the Church of Rome. Then to give 
an account of the teaching of the Church of 
England on the subject as derived from her 
authorized formularies, and finally to draw a 
comparison between the latter and the three 
former. 
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CHAPTER I 
Tue TEACHING oF Houy ScrIPTURE 


Or the Institution of the Lord’s Supper (one of the 
earliest names of the sacred rite, 1 Cor. xi. 20) we have 
four accounts which fall into two types—the Mark- 
Matthew, and the Luke-Paul—as we shall see at 
once by placing the four accounts side by side. 

They are found in St. Matthew xxvi. 26—30; St. 
Mark xiv. 22—26; St. Luke xxii. 15—20; and 1 Cor. 


xi. 28—26. 


OUR SACRIFICE OF PRAISE 


18 


9109 OFT I} G}eop s,pso7Ty oy} wrepooid of dno Siq} JUIIp pue peosq sq} 3¥e af S¥ Wa}JO SB JOT 1 —SpP7—'HOD t 


9UIOD [[@YS poy JO Wopsury oy} * Se ee Or IT 

poy) Jo Wopsury ey} ul * * ° MoU }T yULIp y ueym Aep ze} [TUQ— AAV 

WOPsUTY S,JOyIeT pe ut nod ym mou HI yup [ ueym Aep yey} [UUQ— LLV 

HOD Tt 

SUTA Ot} JO }INIF SITY} JO YULIP YJsoyoouay woz 30U TIM J NOA ozuN Avs [| 1Ooq—'(gI os10A) AMAT 

aUTA OY} JO WIZ stg} Jo Yup © * osour * * oOupTMy nod oqun Kes J ATMO, —'xAVIN 

SUTA 94} JO INI SIg} Jo yup * * Yoyoousy * * jou ies I nos ps kes T ng—'LLvN 

SU JO SOURIQMIOWIOI UI }I yULIp aA seyoseopsiy, © ° * °° 5 eee ae AOR) E 


aoe Joy pays SI YONA — “aAAT 
Aueul 10} poys st YOIUM— YUVAL 
SUIS JO UOISSIWoI OYUN AULU IOF Pays SI YSIYMA—'LLVIA 


poorq Au ul yueueace mou oy} stdnostyy—xA0D I 
pooyq Aur ut jueuaA0. Mou oy} stdnosiy,— axay 


yueusAocd 9y} Jo poojq Aut * (jueuascdo) * ~*~ st sty,—"xuvIn 

jueusAoo 9y} Jo pooyq Aur * (jueuaA0D) ~*~ ~*~ SI SIq} IO4J— LIVIN 

SUMES NOMS ISiWE IOUUEWUMOM UT ie )osen ety Mate, Perrier we ey se in Ten VeRO OUI. 0 ao PUN NOs), 

Sutfes ‘raddns s037e souueUI oyI] Ur * * etal ee eS OUI yee DU aol 

Woy} O}UN ples of] puy Iso yuesp [je Aoy} pue wey} 0} ae: oY syuey} Ferrer pey oH eq pur dno & yoo} ox] puy— AAV 
Wyo je a4 yurig ‘surdes way} 0} aAes pure syueyy anes - * pue dno e yoo] af] puy— ‘Livy 


OUI JO 9DULIQUIOUI9I UI OP SI. — "AOD I 
OUI JO <OULIQUIDUIEI Ul Op sIu,—axN'T 


NOAMOPs is SrsgoMyp aA ADO MUTIST.STYI, © ook so ss PIBS PUB ty Newent eh aes ea OnE AC ope Oo) 1 
no& Jof uaats st yorum Apoq Aur ststyy - * * * Sutses * * Woy}o} eaves ~ ~ pue i oxeiq oF] —axnT 
Apoq Aw st sit} ‘of ayey ‘ples pue ° * Wey} 0} 9Aes - * pue iI oYeIG BF]R—'NAVIAL 


Apog Aut st sty} ‘Jee ‘exe y, ‘pres pue so]diostp 94} 0} oavs oF] pue Ht ayeIq puy— LLVIN 
syuey} USAIS pey off UsYA pue peeiq YOO} snsof pio oq} paxerjeq sem eH Yor ur yysta ey} UIT —YoOD I 


squey} uaat8 pey oF] wayM pue peeiq yoo} Grae ey & fea » 3) puy—‘s30'7 
pessa[q ped oH veya pue peerq yoo} © * fF 8 OH FP Surjee o19m Ady} se puy— AAV] 
pesseqq °° ‘+ pue peaiq yoo} - * * * + snsaof * * * ' * sguryea orem Ay} se puy— LIV 


THE TEACHING OF HOLY SCRIPTURE 19 


From these accounts it is clear that the Lord’s 
Supper was instituted at the close of the Paschal meal 
of which our Lord had just partaken with His disciples 
on that evening of the night in which He was betrayed; 
that the elements used were, bread,—which our Lord 
took and after giving thanks brake and gave to His 
disciples with the words ‘‘ Take, eat, this is My body 
which is given for you,”’—and wine, which He gave to 
them saying : “ Drink ye all of it, for this is My blood 
of the new covenant, which is shed for you and for 
many for the remission of sins ; ” that both the bread 
and the wine were partaken of by the disciples at the 
express command of our Lord ; that our Lord bade His 
disciples ‘‘ Do this in remembrance of Me; ”’ that the 
contents of the cup are called “ the fruit of the vine ”’ 
after what we call ‘“‘ consecration,” just as in St. Paul’s 
account, in adding a characteristic comment at its 
close, which some indeed suppose to be not the com- 
ment of the Apostle, but a continuation of the words 
of Jesus used at the Institution, the “‘ bread ”’ is stil 
called “ bread ”’ after “‘ consecration.” 

It may be noted here that the view that the words 
of 1 Cor. xi. 26 (“‘ For as often as ye eat this bread, etc.’’) 
formed part of our Lord’s words at the Institution of 
the Lord’s Supper, certainly derives support from the 
fact that in the earliest complete Liturgy, the Clemen- 
tine Liturgy (found in the Apostolical Constitutions) 
these words are quoted without break, in the recital 
of the words of Institution, thus “ For as often as ye 
eat this bread and drink this cup ye do shew My death 
till I come ; ”’ showing that the writer (who wrote in. 
the latter half of the 4th century) evidently believed 
them to be a portion of the words used by our Lord. 
It is true that this writer does not quote the words of 
Institution with exact precision e.g., he connects our 
Lord’s words about the new covenant with the 
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delivery of the “‘ bread” instead of as in the New 
Testament accounts, with the delivery of the cup ; 
nevertheless his use of them in the above form is 
remarkable. 

There are other references to the Lord’s Supper 
which must be considered, but before we take note 
of these it may be well to deal at once with various 
points in the accounts of the Institution which have 
given rise to controversy and diversities of inter- 
pretation. 

The chief point of controversy has been the meaning 
of the words, ‘‘ This is My body,” (‘“ which is [given 
broken] for you,”’ Luke and 1 Cor.) and “ This is My 
blood of the covenant ”’ (Matthew, Mark), or “ This 
cup is the new covenant in My blood (Luke, 1 Cor.) 

The point in dispute is, of course, the meaning of the 
word “‘ is.” 

The question whether our Lord spoke in Aramaic or 
in Greek need not really be considered, for even 
supposing the words to have been uttered in Aramaic 
and the copula “is” to have been consequently 
lacking in the original, the copula must nevertheless 
be supplied, and the moment this is done enquiry will 
arise as to its meaning. Moreover, not in Aramaic but. 
in Greek, has Christ handed down these words of His 
to His Church. All four accounts have the éorw of 
the bread and of the cup, and as has been well said : 
“The fact that Christ probably used a language in 
which the copula was not expressed, is no good reason. 
for giving the minimum of meaning to the éerw which 
is conspicuous in the Scriptures given to us by Him.’” 
(Art. “‘ Lord’s Supper”? in Hastings D.B. vol. iii. p. 149a).. 

What then does the “is”? mean? Does it identify 
the subject “this” (de, obviously the ‘“ bread ” 
which our Lord gave to His disciples) with the predi- 
cate “ My body,” or does it not ? 
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The grammar, it may be said at once, does not help 
us here. From a grammatical point of view the words 
might denote identity or they might not. 

We shall best arrive at the meaning of these disputed 
words by a consideration of the circumstances and 
setting under which they were uttered. 

There was, in the first place, a close connection 
between the Institution of the Lord’s Supper and the 
Passover meal. The former was preceded, as we 
know, by the latter and it was at the close of the latter 
that the former was instituted by our Lord. 

In the Passover Feast, before the unleavened bread 
was partaken of the presiding elder used words cast 
into a form of similar construction to those used by 
our Lord. 

Addressing the guests he said: “ This (7.e., the un- 
leavened bread) is the bread of affliction which our 
fathers ate when they came out of Egypt ; ”’ obviously 
not intending to identify the bread then about to be 
partaken of with the actual bread used at the first 
Passover in Egypt, but clearly meaning, “ This un- 
leavened bread of which we are now about to partake 
represents the bread of affliction (or, is a type of the 
bread of affliction) which our fathers ate when they 
came out of Egypt.” 

When, from the Passover Feast we turn to the 
Institution of the Lord’s Supper, we find our Lord 
saying, as he takes in His hands a piece of the Passover 
loaf, ‘‘ This (bread) is my body which is given for you.” 
Manifestly, He was adapting what we might call the 
old Paschal formula (to which reference has just been 
made) to His new feast, and meant, not ‘‘ This bread is 
identical with My body ” but “‘ This bread represents 
(or, is a type of) My body,” or quoting the words in 
their full and longer form. ‘‘ This is My body which 
is given (or‘ broken’ 1 Cor. xi. 24) for you,”’ the meaning 
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would be: “‘ This bread which I have just broken is 
a figurative representation of My body broken or 
bruised upon the Cross for you.” 

This method of speaking recurs constantly in the 
New Testament and was perfectly familiar to our 
Lord’s disciples. For example in St. Matthew xiii. we 
have our Lord saying (Parable of the Tares) “‘ The field 
as the world. The good seed are the children of the 
kingdom, but the tares are the children of the wicked 
one. The enemy that sowed them is the Devil; the 
harvest 7s the end of the world, and the reapers are 
the angels,” where in each case the copula“ repre- 
sents.” 

Similarly in the Epistles. In Galatians iv. 25 we 
have “This Agar is (represents) Mount Sinai in 
Arabia ;”’ in 1 Cor. x. 4, “ That Rock was (repre- 
sented) Christ.” 

And in the Apocalypse the usage is the same ; thus 
Rev. i. 20, ““ The seven stars are (represent) the angels 
of the seven churches ;” Rev. iv. 5, “ Seven lamps 
which are (represent) the seven spirits of God,”’ and 
Rev. v. 8, “* Vials full of odours which are (represent) 
the prayers of the saints.” 

It is quite clear, I think, that it is in this sense that 
our Lord would have been understood by His disciples. 

The analogy of the Passover and the current usage 
of the day alike point in the same direction. 

It may be noted here that while rejecting the 
interpretation of the words which would take them 
to denote what has been called ‘“ a physical identity ”’ 
they have been taken as denoting what, by contrast, 
has been called “ spiritual identity,” 7.e., as Canon 
Meyrick interprets them in his “‘ Doctrine of the Holy 
Communion ” (p. 112), as being equivalent to ‘‘ This 
is in effect My body,” “ This is in power and in efficacy 
My body.” 
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Edersheim explaines this view very well in his 
“* Life and Times of Jesus the Messiah,” (ii. 512.) “‘ If 
we may venture an explanation,” he says, “ it would 
be that ‘ this ’ received in the Holy Eucharist, conveys 
to the soul as regards the Body and Blood of the Lord, 
the same effect as the Bread and Wine to the Body— 
receiving of the Bread and Cup in the Holy Com- 
munion is, really, though spiritually, to the soul what 
the outward elements are to the Body ; that they are 
both the symbol and the vehicle of true inward, 
spiritual feeding on the Very Body and Blood of 
Christ.” 

In favour of this view is the fact that the same 
form of expression is often used in Scripture to denote 
“* sporitual identity,”’ e.g., St. Matthew v. 13, “‘ Ye are 
the salt of the earth” (7.e., spiritually); St. John 
x. 7, ‘“ I am the door ” (spiritually) ; St. John xiv. 6, 
**T am the way ” (spiritually) ; St. John xv. 1, “I am 
the vine,” “Ye are the branches ”’ (spiritually) ; and 
similarly “‘ Ye are our Epistle” (ii. Cor. i. 2) and 
“Ye are the temple of the living God ” (ii. Cor. vi. 16). 

This interpretation is of course quite a possible one, 
and has none of the difficulties of what has been called 
“the physical identity ” theory. 

Yet, against it must be placed the fact that, on this 
theory, the same interpretation cannot be given to 
the words in reference to the cup (“‘ this cup is the new 
covenant in My blood ’—Luke and 1 Cor.—or “ This 
—cup—is My blood of the covenant ’—Mark, Mat- 
thew.) These words cannot be explained so as to 
give a rational meaning with this interpretation of 
‘* spiritual identity.”’ To attempt to do so would only 
lead to absurdity of statement. 

It appears to the writer that this last-mentioned 
fact seriously affects the probability of this view. 

Any interpretation to be correct ought to be equally 
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applicable to both the words used in reference to the 
“bread ” and to the “ cup.” This is not so either on 
the view last mentioned or on the view that takes the 
copula literally as denoting actual physical or sub- 
stantial identity, and militates strongly against the 
credibility of either. 

The disciples, moreover, are more likely to have 
understood the words in the sense of the “ represen- 
tative ” interpretation than in the sense of the “ spirit- 
ual identity ’” theory—the analogy of the Passover 
formula, which would be in their minds at the time, 
being distinctly in favour of this view. Certainly 
they would not have understood the words of actual 
physical or substantial identity. 

It is clear that this idea of “ physical identity ”’— 
the idea that the bread had become or contained the 
physical body of Christ which was “ born of the Virgin” 
would never for one moment occur to their minds. ~ 
Indeed the whole idea of such an identification would 
be repellant to a Jewish mind : for to partake of blood 
was abomination to a Jew. 

“ The idea of eating human flesh and drinking human 
blood would have inspired the Apostles with unspeak- 
able horror ; and it is incredible that Christ can have 
intended to shock them with any such doctrine. He 
had warned them beforehand (John vi. 68) against 
any such carnal notion” (Dr. Plummer in Hastings 
D.B. Art. “ Lord’s Supper,” vol. iii. p. 149b.) 

Moreover this theory involves us, as we have already 
hinted, in difficulty in reference to our Lord’s words : 
‘ This (cup) is My blood of the new covenant,”’ ‘‘ This 
cup is the new covenant in My blood.” 

If the literal meaning of the “is” as expressing 
actual identity be insisted on in the first form of words 
in reference to the bread, it must logically be also 
insisted on here, and we must interpret ‘“‘ This cup,” 
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not ** symbolizes ”’ but actually is ‘‘ My blood of the 
covenant ”’ or “‘ the new covenant in My blood,” which 
leads us into absurdity, and indeed is an interpreta- 
tion proposed by no one. These words of the cup can 
only be taken figuratively. The fact then that in the 
one case we are obliged to take the words figuratively 
is a strong argument in favour of the figurative inter- 
pretation in the other case also. 

A view that is common in the present day may 
perhaps be conveniently noted here. According to 
this view the Body present in the elements is not the 
natural body as bruised on the cross as such, but 
“the glorified Body.’ The words: ‘This is My 
body ” must then be taken as equivalent to “ This 
bread has under its form the presence of My glorified 
body.” But in reply it may at once be pointed out 
that if this be so, then the Lord’s Supper as now 
administered is not the same as the original Lord’s 
Supper, for our Lord’s “‘ Glorified Body ” could not 
possibly then be present “‘ under the form or veil ”’ of 
the consecrated elements, for that “ glorified body ” 
or ‘‘ spiritual body,” as it is sometimes called, was then 
non-existent. It was of His body as “ given” and 
“broken” for us on the cross that our Lord spoke, not 
of His “ glorified ”’ or “ spiritual ” body. 

And again, if it be said that the words: “ This is 
My Body” mean: “ This has under its form the 
Presence of My body ;” what then we may ask has 
become of the literal sense of the word “is ”’ which we 
are sometimes told is ignored by Protestants, but 
preserved by those who reject the figurative inter- 
pretation ? 

Taking into consideration all the facts of the case, 
there is really no half-way house between the exact 
literal interpretation of the “‘is”’ and the figurative 
interpretation. The former as we have seen, cannot 
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stand, the latter gives a consistent meaning and must 
therefore be the true one. 

We pass now to two other disputed points in the 
accounts of the Institution, 7.e., the meaning of Todro 
novette (** This do ’’) and of els Thy eéunyv avduynow (“in 
remembrance of Me.’’) 

We shall deal with totro rovetre first. The ques- 
tion is, ‘‘Do these words mean ‘Do this’==Per- 
form this action, or do they mean: ‘ Do this’ in a 
sacrificial sense, 7.e., are they equivalent to ‘ offer 
this ?’”’ On this point I cannot, I think, do better 
than quote the weighty remarks of Dr. Plummer in 
his commentary on St. Luke in the International 
Critical Commentary Series, pp. 497—498 and supple- 
ment them by two short quotations, the one from 
Canon Mason’s: ‘‘ The Faith of the Gospel,” and the 
other from Bishop Gore’s: “‘ The Body of Christ.” 

Dr. Plummer says in the book referred to above : 

“The proposal to give these words a sacrificial 
meaning and translate them, ‘ offer, this, sacrifice this, 
offer this sacrifice,’ cannot be maintained. It has. 
against it (1) the ordinary meaning of woveiv in N.T. 
in LXX., and in Greek literature generally ; (2) the 
authority of all the Greek Fathers, who knew their own 
language, knew the N. T. and the LXX., and under- 
stood the words as having the ordinary meaning, 
‘ Perform this action ;’ (3) the authority of the Early 
Inturgies, which do not use vovety or facere when the 
bread and wine are offered, but mpoodéoew or offerre, 
although the words of institution precede the oblation, 
and thus suggest 7rovelv or facere ; (4) the authority of 
a large majority of commentators, ancient and modern, 
of the most various schools, who either make no 
comment, as if the ordinary meaning were too obvious 
to need stating ; or give the ordinary meaning without 
mentioning any other as worthy of consideration ; or 
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expressly reject the sacrificial meaning; (5) the 
testimony of the Septuagint, in which the various and 
frequent Hebrew words which mean ‘ offer ’ or ‘ sacri- 
fice ’ are translated, not by vovety, but by mpocdépew 
or «vagépew or the like; (6) the fact that here and in 
1 Cor. xi. 24, the writer might easily have made the 
sacrificial meaning clear by using mpoodépew or 
avapépew, He has not even suggested such a mean- 
ing, as he might have done by writing ‘rove?re Todt», 
1.€., TodTov Tov aptov, He has given as a trans- 
lation of Christ’s words neither ‘ offer this bread,’ nor 
‘offer this’ nor ‘do this bread’ (which might have 
suggested ‘ offer this bread,’) but ‘ do this thing.’ ” 

Canon Mason says : 

“The rendering ‘ offer this’ has against it the fact 
that it is of recent origin. All the Greek Fathers with 
the exception of Justin Martyr, treated the words 
as ‘ Perform this action.’ ’’ (Faith of the Gospel, 2nd 
Edit. p. 328 note). 

It may be noted that Dr. Plummer does not con- 
sider Justin Martyr to be an exception (Plummer 
“St. Luke” International Critical Commentary, 
p- 497 note, and Expositor, Third Series, vol. vii. 
p. 4444.) 

We may sum up in the words of Bishop Gore : 

‘* On the whole then, there is not sufficient evidence 
to entitle us to say that vovew bears the sacrificial 
sense in the New Testament.” (“ The Body of Christ” 
4th Edit. Appended Note 20, p. 318) and we may add 
in the words of the present Regius Professor of Divinity 
at Oxford (Dr. Ince) : ‘‘ Not one English Greek scholar 
sanctions the translation of tTodto 7rovette ‘ offer this,’ 
e.g., Thirlwall, C. Wordsworth, Ellicott, Alford, West- 
cott.” 

We conclude therefore from the above evidence, 
which is of quite an impartial character, that the words 
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TovTo Toveire mean not “offer this sacrifice” but 
“Perform this action.” ‘Do what I have done.’ 
“Break bread and drink wine, with thanksgiving, in 
remembrance of me.”’ 

Next, as regards eis tiv éujy dvauynow (“ in 
remembrance of me ’’) 

It has been said : 

“The primary thought suggested in the word 
“memorial ’ (dvapuvnois) is that of a memorial before 
God, though without excluding the idea of a memento 
to man.” (Darwell Stone in Hastings Dict. of Christ 
and the Gospels, Art. ‘‘ Lord’s Supper,” ii. vol. ii. 
p. 74a). 

And in proof of this assertion Mr. Darwell Stone 
refers to the use of the word in the LX X. and Hebrews 
x. 3. The passages to which he refers in the LXX. are 
Lev. xxiv.7; Numb. x. 10; Ps. xxxvii. 1 (in Hebrew 
XxXxXvill. 1); Ps. lxix. 1 (in Hebrew Ixx. 1) and Wisdom 
xvi. 6. Of these passages he says: “In Wisdom xvi. 6 
it denotes a reminder to man; in the other four 
passages it denotes a memorial before God.” 

An examination of these passages, however, does not 
seem quite to warrant so definite a statement. 

In Ps. xxxvii. 1 (=in Hebrew xxxviii. 1) and 
Ps. Ixix. 1 (=in Hebrew Ixx. 1) the word occurs 
in the titles of the Psalms. These titles have 
commonly been explained to refer to the contents 
of the Psalms as a record of suffering, though they 
have also been explained as meaning “ to bring the 
suppliant to God’s remembrance,” and by some are 
connected in thought with the Levitical ritual and 
explained as a note of the liturgical use of the Psalms 
either (1) in connection with the offering of incense 1.e., 
as a prayer for use at the offering of incense (incense 
symbolized prayer and the assigning of a special prayer 
like these Psalms to such a time as the offering of 
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incense would therefore be quite natural); or (2) at 
the Azkara or Memorial. This was a technical term 
in the Levitical Ritiul for (a) the incense placed on 
the shewbread and afterwards burnt (Lev. xxiv. 7) ; 
(b) the portion of the “ meal ”—offering mixed with 
oil and burnt with incense on the altar (Lev. ii. 2). 

These passages are thus seen to be ambiguous, for 
the word as used here may mean “ recollection”? pure 
and simple, or it may mean “ to bring the suppliant 
to God’s remembrance ”’ without any idea of a sacri- 
ficial meaning. And even if connected with the offer- 
ing of incense or the Azkara& or Memorial, it proves 
nothing as to the Lord’s Supper being a sacrifice 
presented as a memorial to God. 

Canon Meyrick in his book on ‘“‘ The Doctrine of 
the Holy Communion,” (pp. 16 and 17) has well said 
in reference to this connection with the Azkara : 

‘* Tf it proved anything as to the sacrificial character 
of the material offering in the Holy Communion, it 
would prove, not that it was a sacrifice, but that it was 
one particular part of a sacrifice, and that not the 
part which was eaten and drunk, but that part which 
was never to be consumed by either priest or people, 
and which could not have been eaten or drunk without 
the greatest impiety.” 

Let us look next at Numbers x. 10. There it is 
said of the act of blowing the trumpets at certain times 
and feasts: “‘ They shall be to you for a memorial before 
your God.” This probably means that the blowing of 
the trumpets was to remind the people of God, “‘ to 
call God to their remembrance,”’ and to put them in 
mind of certain religious duties: though, as Bishop 
Drury has pointed out : “it is at least possible that the 
word was meant to convey the idea of reminding God 
and we may compare the words of verse 9: “‘ And ye 
shall sound with the trumpets and ye shall be 
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remembered (avayvnaOjcecbe) before the Lord.” (Essay 
“ Lord’s Supper ”’ in “‘ Church and Faith,” p. 178). 

This passage then, again, is of doubtful significance. 

The last passage is Lev. xxiv. 7. The passage in 
the LXX. differs from the Hebrew followed by A.V. 
The latter reads: ‘‘ And thou shalt put pure frankin- 
cense upon each row that it may be on the bread for 
a memorial, even an offering made by fire unto the 
Lord ; ”’ while in the LXX. we read of the shewbread 
(not of the frankincense as in the Hebrew). ‘“ And 
they (the loaves) shall be for a memorial.” 

To whom the loaves were to be a memorial is at least 
doubtful. The shewbread appears to have been “a 
concrete expression of the fact that Jehovah was the 
source of every material blessing’ and Sabbath by 
Sabbath “the priestly representatives of the nation 
renewed this outward and visible acknowledgment of 
man’s continual dependence upon God.” (Art. 
‘ Shewbread,” Hastings Dict. Bible, Vol. iv. p. 497a). 

If this interpretation be correct, as we believe it is, 
then surely the idea is rather of a “ memorial” or 
reminder to the people through their representatives, 
than a memorial offering to God. The exact sense is 
at least doubtful. 

An examination of the passages in the Old Testa- 
ment, relied on as proving that dvdaprnoty is “a 
memorial before God” (Darwell Stone) and has “a 
distinctly sacrificial meaning ” (Vernon Staley, Catho- 
lic Religion, 10th Edit. p. 265) shows that to say the 
least they are no proof either for or against. 

In addition to what has been already said on this 
point, we must remember that there is no denying the 
fact that the regular word for a sacrificial memorial 
before God in the XLX. is not dvduynows but an entire- 
ly different word uvnuoovvor, 

This turns the balance distinctly in favour of the 
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meaning “memento to man ” rather than (sacrificial) 
‘* memorial before God.” 

The only passage in the New Testament (ie. 
Hebrews x., 3) in which the word occurs outside the 
Luke-Paul account of the Institution is distinctly in 
favour of the simple meaning “ recollection.” 

The passage is as follows, ‘“ But in those sacrifices 
there is a rememberance made of sins year by year.” 
(R.V.). 

Obviously, as the context shows, the word is here 
used not of “‘ a rememberance before God,”’ but of a 
“calling to mind by man.” The context clearly 
states that ‘“‘ the worshippers once purged should have 
had no more conscience (or consciousness) of sins ” if 
the sacrifices offered year by year continually had been 
able to make the comers thereunto perfect. 

But, the writer proceeds, far from that being the 
ease, far from the worshippers having no more con- 
sciousness of sins, ‘‘ in those sacrifices there is a remem- 
brance made of sins year by year;”’ year by year the 
worshipper is perpetually reminded of sin and of the 
need of expiation. 

This passage therefore strongly supports the inter- 
pretation of our Lord’s words “ Do this in remembrance 
of me,” which takes them to mean “ Do this that it 
may be for ever a memento to you of Me and of My 
vicarious sacrifice for you and all mankind.” 

A learned authority, Dr. T. K. Abbott, in his “ Es- 
says on the original texts of the Old and New Testa- 
ments” and in ‘‘ A Reply to Criticisms ”’ has dealt very 
exhaustively with this question and has come to the 
conclusion, ‘‘ Most distinctly avduynow is not a sacri- 
ficial term; it never means or can mean “memorial 
offering.” (“ Reply ” p. 41). 

And Bishop Gore has summed up the case thus: 

“¢ On the whole then, there is not sufficient evidence 
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to entitle us to say that zroveiy bears the sacrificial 
sense in the New Testament. The matter stands 
similarly with avayvnow ... . (and as to the latter 
he adds) . . . ‘‘ The weak point in the case of those 
who maintain it (i., the sacrificial sense of 
avapynots) is the fact that it was not apparently so 
understood by the Christian Church. The phrase of 
the anaphora, ‘‘ Therefore we remembering Thy blessed 
passion,” etc., “euvnuévor ody implies that they under- 
stood our Lord’s words to mean, ‘‘ This do to remember 
me.” And this phrase probably goes back to very 
early times (‘‘ The Body of Christ,” 4th Edit. Appended 
Note, 20. 1 and 2. p. 818). The Latin liturgies give a 
similar testimony, ‘‘ Unde memores, ”’ ete. 

Before leaving the accounts of the Institution we 
must note that in the three Synoptic accounts our 
Lord calls the consecrated wine most distinctly “this 
fruit of the vine”’ and similarly in 1 Cor. xi. 26. 
(whether our Lord or St. Paul be viewed as the original 
utterer of these words) the consecrated bread is still 
spoken of as “bread,” just as St. Paul in the note that 
he appends to his account of the Institution (1 Cor. xi. 
27 and 28) twice over calls the bread still “ bread ” 
after consecration. 

These facts clearly show that no transformation of 
the elements into some other substance was contem- 
plated by either the Lord or his Apostle. 
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CHAPTER I—(continued) 


Passing from the accounts of the Institution we find 
that there are two other passages which claim our 
attention as unmistakably referring to this subject, 
ie., t Cor. x. 14—22 ; 1 Cor. xi. 26-——20. 

First then, 1 Cor. x. 14—22. The passage is as 
follows in R.V.: 

‘““ Wherefore, my beloved, fiee from idolatry. I 
speak as to wise men, judge ye what I say. The cup 
of blessing which we bless, is it not a communion 
(Kowevia) of the blood of Christ ? The bread which 
we break, is it not a communion (xowevia) of the body 
of Christ ? Seeing that we who are Many are one 
bread, one body : for we all partake (ueTévouer) of the 
one bread. Behold Israel after the flesh: have not 
they which eat the sacrifices communion with the 
altar ? (ovyit of écOiovtes tas Ovclas Kowwvol tod 
Ovovacrnpiov eici ;) What say I then? that a thing 
sacrificed to idols is anything or that an idol is any- 
thing? But I say that the things which the Gentiles 
sacrifice, they sacrifice to devils and not to God, and 
I would not that ye should have communion with 
devils (od Oédw Se duds Kowwvors tov Sapoviev yiver Oar), 
Ye cannot drink the cup of the Lord and the cup of 
devils; ye cannot partake (ueréyew) of the table of 
the Lord and of the table of devils : or do we provoke 
the Lord to jealousy, are we stronger than He ? ” 

The first point to notice here is the words, “ The 
cup of blessing which we bless” (7d Totipuy ris 
evNoylas 6 evAoyoupen, 

e 
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The term “cup of blessing”’ is a Hebraism for “ the 
cup over which blessing is to be pronounced.” This 
may be the meaning here. ‘‘ The cup over which the 
blessing is pronounced ” (Ellicott), or it may mean 
“‘ the cup as to which we bless ”’ (God) : and this latter 
signification seems to agree more closely with the 
Gospel narratives of the institution in which the 
evdoynoas of St. Matthew and St. Mark is evidently 
equivalent to the evyapuotycas of St. Luke and St. 
Paul. 

The chief point, however, which requires elucidation, 
is the phrase “* communion of the blood,” “* communion 
of the body ”’ of Christ. 

The A.V. and R.V. text is practically identical ex- 
cept for the substitution of “‘a”’ for “‘ the,” the R.V. 
having “‘ a communion of the blood,” “ a communion 
of the body ” of Christ, not “the communion... ” 
and the R.V. margin has the alternative rendering “ a 
participation of.” 

The word in the Greek is cowwvia and the root idea 
of the word, which is derived from xowo0s appears to 
be jointness or community. 

It signifies more than “ a partaking of” and it is to 
be distinguished from “* a communication of ” which in 
either case would be petoyy or metadn us rather than 
xowwvia, The latter is “fellowship with,” ‘ joint 
participation of ’’ and would be best so translated. 

So much for the word itself. To get at the meaning 
of the words ‘communion of the blood of Christ,”’ 
‘** communion of the body of Christ,’ we must take the 
context into consideration at some length. 

In that context the Apostle speaks of the Israelites 
who eat the sacrifices as being towwvoi tod Pvcvactn 
piv “joint participators of the altar” 7.e, as 
having the altar “in common” (xowos), Probably 
here the altar stands for the God of the altar, and 
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the words would mean that by eating of the sacrifices 
the Israelities showed their union one with another 
and of them all with God, whose worshippers they 
were. 

The Apostle also speaks in the same context of the 
Gentiles who sacrifice to idols or rather to demons, as 
being Kowewvols tav Samoviwy “ joint participators ” 
with the demons, where evidently the meaning is that 
when, sacrificing to their idols or demons, the Gentiles 
have the demons “in common”? (owvds), that is to 
say, by their sacrificing to the demons they show their 
union with one another in a common worship and of 
them all with the demons whose worshippers they are. 

In the same way he speaks of Believers who partake 
of the table of the Lord as having a xowwvia of the 
body and blood of Christ, that is to say the cup of 
blessing as to which thanks are given is to them a 
joint-participation of the blood of Christ, and the 
bread which is broken is to them a joint-participation 
of the body of. Christ—they have “in common” 
(xowvos) the body and blood of Christ. 

By their partaking of that Table of the Lord, they 
show their union with one another in the body and 
blood of Christ i.e., in the death of their Lord ; and the 
partaking of the table of the Lord is a means to them 
of union with Christ, in that character which is indi- 
cated by the broken body and the shed blood, ice., 
union with the crucified Redeemer : just as partaking 
of the sacrifices was to the Israelite a means of union 
with his God or at least of the realization of that union, 
and partaking of the demon feast was to the Gentile 
a means of union with the demons whose worshipper 
he was. 

Before we leave this passage it would be well to note 
that in a sacrificial context in which there is a definite 
mention of the Jewish altar (@vovacrnpiov), the 
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Apostle, though using the sacrifices and idol feasts as, 
im a certain sense, analogous to the Lord’s Supper, 
nevertheless speaks of the “‘ Table” (tpazéfa) “ of 
the Lord” not of the “ Altar”? (@vavarnpiov) “‘ of the 
Lord.” 

The Apostle, it is evident, did not regard the Lord’s 
Supper as a sacrifice, else “‘ altar’ would have been 
the more appropriate term. It was rather to him a 
feast on or in memory of a sacrifice, and for this a 
“‘ table” (tpaméfa) was the correct requisite. 

The next passage is 1 Cor. xi. 26—29. (R.V.) “ For 
as often as ye eat this bread and drink this cup, ye 
proclaim («atayyé\Xere) the Lord’s death till he come. 
Wherefore whosoever shall eat the bread or drink the 
cup of the Lord unworthily, shall be guilty of the body 
and blood of the Lord. But let a man prove himself 
and so let him eat of the bread and drink of the cup. 
For he that eateth and drinketh, eateth and drinketh 
judgment unto himself, if he discern not the body.” 

We have already noticed in connection with the 
narratives of Institution that St. Paul in this passage 
calls the “ bread ”’ still “‘ bread ’”’ after consecration. 
We need not then dwell further on this point. 

The first point to be considered here is the meaning 
of KatayyédXete (“* proclaim.) 

This word undoubtedly means usually “oral an- 
nouncement.”’ It is the regular word for “ proclaim ” 
in the sense of proclaiming a message. Meyer says 
the word is never employed except in this sense. If 
this be so it tends to show that the recital of the words 
of Institution formed part of the sacred rite in Apos- 
tolic times. 

Godet (ad loc) says, ‘‘the term xararyyédAew vividly 
recalls the word Haggadah, which denoted in the 
Jewish Passover the historical explanation of the 
meaning of all the rites of the Paschal feast which the 
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father, in answer to the eldest son’s ritual question, 
gave to his family ;”’ and suggests that “ the narra- 
tive of the Lord’s death was similarly rehearsed at the 
Holy Supper.” 

The word most certainly cannot mean. “ proclaiming 
before God ”’ much less pleading, or presenting or ex- 
hibiting before Him ; though it may, and I think does, 
include the idea of the Lord’s Supper as “a visible 
word.” 

Both by the recital of the words of institution and by 
the broken bread and outpoured wine, and the separ- 
ation of the elements, each being kept distinct, the 
church is perpetually reminded of the death of Christ 
her Lord. 

The other points to notice in this passage are : 

1. The words, ‘* Till He come.” 

These words link the feast to our Lord’s Second 
Coming: but also most certainly imply His bodily 
absence for ‘‘ Commemoration ceases when He who is 
commemorated returns.”’ 

2. The meaning of eating and drinking “‘ unworthily.” 

Various interpretations have been suggested. 
Either ‘“‘ without repentance” (Theodoret); “ with 
contempt of the poor ” (Chrysostom); “‘ without faith ”’ 
(Luther); “ without self-examination ” (Bengel) ; 
“* without the grateful memory of Christ’s sufferings, 
a memory which necessarily implies the breaking of 
the will with sin ” (Godet). 

No doubt all these meanings are included, but the 
primary meaning which appears from the context is that 
‘“‘unworthily ’ denotes the spirit which looked upon 
the Lord’s Supper as an ordinary meal and did not 
recognize its sacred character and solemn meaning. 

3. The import of the words “‘ guilty of the body and 
blood of the Lord.” 

The Apostle seems to say that those who partake of 
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this ordinance ‘“‘ unworthily,’’ with none of the requi- 
site moral conditions, as if it were an ordinary meal, in 
a measure share the guilt of those who crucified His 
sacred body and shed His precious blood. The bread 
is the symbol of His body and the wine the symbol of 
His blood (see discussion of accounts of Institution 
above). Whoever then treats these sacred symbols 
with contempt or profanity may be looked upon as 
united in spirit with those who put the Lord to death, 
and therefore as guilty with them. 

4. The significance of the words: He that eateth and — 
drinketh, eateth and drinketh judgment to himself if he 
discern not the body” (un Siaxplvwv To cua). 

“fhe, discern. not. -the- -body,*’— -é.;.- 11 he 
do not distinguish between (dvaxpivew) the sacred 
elements and common food. This is the most 
common interpretation and is favoured by the 
A.V., “the Lord’s body.”” But R.V. has simply “if 
he discern not the body.” With this reading it is 
supposed by many that the Apostle means by “the 
body” not “‘the Lord’s body” symbolized by the 
Bread, in which case he would almost surely have 
added, as he does above “ and the blood ”’ ; but that he 
refers to the “Church,” the company of believers, 
which is viewed in scripture as “‘ the body of Christ.” 
(1 Cor. xii. 27; Eph. iv. 12; Col. i. 18. etc.) 

His meaning would then be that those who came to 
the Lord’s Table should remember that they must act 
as members of the body of Christ. They must estimate 
aright (Ssaxpivew) the body 7.e., they must remember 
that in that body all were on an equality, and at the 
Table of the Lord there must be no emphasizing of 
social distinctions as appears to have been the case at 
Corinth, the rich jostling aside and treating contemp- 
tuously their poorer brethren. 

5. The exhortation to self-examination (in verse 28) 
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previous to reception is the last point to notice here. 
No comment is needed beyond noting that evidently 
a certain moral condition is here presupposed as requi- 
site to a worthy partaking, and to assure himself of 
this must be the duty of every intending communicant. 

We have now considered all the passages that 
unmistakably refer to the subject before us. 

There are, of course, several allusions in the Acts of 
the Apostles to the “ breaking of bread ” ; but it is by 
no means certain that this always refers to the Lord’s 
Supper, though the prevalent interpretation both in 
ancient and modern times has been that a celebration 
of the Lord’s Supper is intended. 

Certainly in one passage, Acts xxvii. 35. (The Ship- 
wreck Passage) such an interpretation is out of the 
question. The reference in the other passages, Acts il. 
A2.,xx.'7 and 11., seems to be to the Lord’s Supper, but 
even there it must be borne in mind not to the Lord’s 
Supper as now understood, but of the Lord’s Supper 
as part of the evening meal or ay4r7 of its separation 
from which there is no trace in Scripture. Indeed it is 
to the a@ya7n or ‘‘ Love Feast”’ of which at this time 
the Lord’s Supper formed a part, that the «Aracus Tod 
aptov (“breaking of bread”) seems rather to refer. 
In this term, therefore, the Eucharist may or 
‘may not be included. Dr. Plummer in Hastings’ 
Dictionary of the Bible, (Article “‘ Lord’s Supper ”’ 
Vol. iii. p. 144a) says that it is “ doubtful whether the 
Eucharist is included in «A@vtes Kat’ oixov aptrov (Acts 
ii. 46) “ breaking bread from house to house” and 
adds, ‘‘If Acts i. 46 does not refer to the Eucharist, 
then the supposition that the Hucharist was cele- 
brated daily in the earliest ages has no foundation : 
Acts xx. 7—11, points to Sunday as the usual day.” 

Certainly these passages in the Acts are not unmis- 
takeably enough references to the Lord’s Supper to 
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warrant the deduction of definite conclusions on ths 
point. There are, however, two other passages, one 
of them very important, that are sometimes considered 
to have to do with the Lord’s Supper. I refer to 
Hebrews xiii. 10. (“‘ We have an altar”) and to St. 
John 6. 

The first passage need not detain us long. 

It runs as follows : 

“We have an altar, whereof they have no right to 
eat which serve the tabernacle.” 

An examination of the context, shows us that there 
is nothing in that context which refers to the Lord’s 
Supper and by no proper method of exegesis can such 
an allusion be maintained in the verse before us. 

Moreover, we may say in addition that an “ altar ” 
implies a sacrifice and a sacrificing priest. 

Now it is the one purpose of the Epistle to teach the 
uniqueness of our Lord’s Sacrifice and Priesthood and 
it would indeed be strange if at last the writer intro- 
duced an element contrary or at least foreign to all 
that preceded. 

The reference of the passage to the Lord’s Table 
cannot be maintained consistently with the context 
and the general tenor and purport of the Epistle as a 
whole. 

The “altar” here has usually been understood— 
eyen by St. Thomas Aquinas, the great Roman Catho- 
lic theologian—to signify the Cross : or Christ Himself 
—the alternative view suggested by the same writer. 
In this latter case to eat from it will mean “‘ to partake 
of the fruit of Christ’s passion.” 

The most that could be rightly made of this passage 
would be as the late Dean Farrar pointed out (Cam- 
bridge Bible “Hebrews” p. 189) to see in it a very 
indirect reference to the Lord’s Supper, though he him- 
self doubted even this ; but on no account, he says, can 
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there rightly be deduced from it any reference to the 
Lord’s Table as a Quvcvacryptoy or “* altar.’ 

Applications of the passage to the Lord’s Table or to 
“the heavenly altar ”’ are entirely unwarranted by the 
context. 

The next passage, St. John vi., demands rather 
fuller treatment. 

The discourse on “‘ The Bread of Life” recorded in 
this chapter was delivered by our Lord about a year 
before His crucifixion. 

The chief portion of that discourse consists of the 
following passages (R.V.) 

‘““T am the bread of life. Your fathers did eat 
manna in the wilderness and they died. This is the 
bread which cometh down out of heaven, that a man 
may eat thereof and not die. I am the living bread 
which came down out of heaven; if any man eat of 
this bread he shall live for ever : yea, the bread which 
I will give is my fiesh for the life of the world. The 
Jews therefore strove one with another saying, How 
ean this man give us his flesh to eat ? 

“‘ Jesus therefore said unto them, verily, verily I say 
unto you, Except ye eat the flesh of the Son of Man 
and drink his blood, ye have not life in yourselves. 
He that eateth my flesh and drinketh my blood abideth 
in me and I in him. As the living Father sent me 
and I live because of the Father; so he that eateth 
Me he also shall live because of me. This is the bread 
which came down out of heaven: not as the fathers 
did eat 2 ese he that eateth this pee shall 
live for ever.’ 

And when many of His Disciples who heard these 
words, said, evidently puzzled, “‘ This is a hard saying ; 
Who can hear it ? ” our Lord in His reply said, “‘ It is the 
Spirit that quickeneth ; the flesh profiteth nothing : the 
words that I have spoken unto youare spirit andare life.” 
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As to this passage, one thing at least is clear, as 
Bishop Westcott has pointed out in an Additional 
Note to chapter vi. in his Commentary on St. John, 
and it is this: 

The discourse “‘ cannot refer primarily to the Holy 
Communion ; nor again can it be simply prophetic of 
that Sacrament. The teaching has a full and consis- 
tent meaning in connexion with the actual circum- 
stances, and it treats essentially of spiritual realities 
with which no external act as such, can be co-exten- 
sive. The well-known words of Augustine, crede et 
manducasti, ‘believe and thou hast eaten,’ give the 
sum of the thoughts in a luminous and pregnant sen- 
tence.” (p. 113, ““ Commentary on St. John.”’) 

At the same time it is held by many (Bishop 
Westcott amongst them) that our Lord did refer to the 
Lord’s Supper indirectly; that “while speaking in- 
telligibly to those who heard Him at the time, He gave 
by anticipation a commentary, so to speak, on the 
sacrament which He afterwards instituted.” (Westcott 
ad. loc.) 

It does not appear, however, that the passage taken 
as a whole and carefully weighed is capable of this 
interpretation any more than it is capable of an 
interpretation that confines its reference exclusively 
to the Lord’s Supper. 

Our Lord is speaking of something that is absolutely 
and indispensably necessary to salvation (‘“‘ Except ye 
eat the flesh of the Son of Man and drink His blood ye 
have not life in yourselves’’). It seems only confusing 
to drag in an ordinance that is not absolutely necessary 
to salvation and insisting that our Lord had it in view. 

Moreover, a fatal objection to this view is that more 
than once our Lord says that ‘“‘ he that eateth of this 
bread shall live for ever,”’ 7.e., of course obviously shall 
have the enjoyment of eternal life in glory for ever ; 


(4 


THE TEACHING OF HOLY SCRIPTURE 4S 


and to hold that all who eat the sacramental bread of 
necessity shall live for ever in the sense in which our 
Lord meant the words is plainly contrary to fact. 
Multitudes who partake of that sacramental bread 
lead anything but Christlike lives and evidence only 
too clearly by their lives that they are not in living 
union with the Christ. 

The correct interpretation of the passage I believe 
to be that which sees in it no reference whatever 
(direct or indirect) to the Lord’s Supper, but which 
considers that our Lord spoke only of a spiritual feed- 
ing upon Himself by the soul by faith. 

Perhaps the words of the late Bishop J. C. Ryle 
express this view most clearly. 

“*T believe,” he says, ‘“‘that by ‘ flesh and blood ’ our 
Lord meant the sacrifice of His own body for us, when 
He offered it up as our substitute on Calvary. I be- 
lieve that by ‘eating and drinking’ He meant that 
communion and participation of the benefit of His 
sacrifice which faith and faith only conveys to the soul. 
I believe His meaning to be, ‘Except ye believe on 
Me as the one sacrifice for sin and by faith receive into 
your hearts the redemption purchased by My blood, 
ye have no eternal life and will not be saved.’ The 
atonement of Christ, His vicarious death and sacrifice, 
and faith in it—these things are the key to the whole 
passage. I believe this must be kept steadily in view ”’ 
(‘‘ Expository Thoughts on the Gospels,” St. John, 
Vol. i. p. 402). 

It may be mentioned that this view of no reference 
at all to the Lord’s Supper was also that of the late 
Bishop Lightfoot and of Ferus, the Roman Catholic 
writer, the latter of whom says in his commentary on 
St. Matthew : 

‘He speaketh not here (John vi. 53) of the Sacra- 
ment; for not all are condemned who take not the 
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sacrament. He speaketh of spiritual eating; that is, 
of faith in Christ. . . . In this manner even the Fathers 
of the Old Testament did eat the body of Christ, for 
Christ was offered to them also in the promises,” 
( Quoted from Dr. “ Griffith Thomas’ ” Sacrament of 
our Redemption, p. 12). 

No doubt when our Lord appointed the Lord’s 
Supper, He had in view the doctrine of this passage, 
and used words intended to remind His Disciples of it. 

The truth seems to lie here. The Lord’s Supper 
(as one means of spiritual feeding upon Christ) referred 
back to the discourse, rather than that the discourse was 
anticipatory and prophetic of the Supper : or perhaps 
better still, they do not refer so much the one to the 
other as that both refer to the same thing. The great 
lesson of both one and the other is that only by a 
personal appropriation of the Lord’s atoning death can 
the sinner obtain eternal life in Him. 

We have now reached the end of our consideration 
of the subject from the point of view of the Teaching of 
Scripture. 

A summary of New Testament teaching on the sub- 
ject will not be amiss before we pass on. 

It may be well (in view of the developments of 
ceremonial in connection with this sacrament and the 
elaboration of Eucharistic doctrine, in after ages) to 
notice first the extreme simplicity that characterized 
the original institution and that is a characteristic 
feature of all Scriptural allusions to that sacred Rite. 

The place of Institution was the upper room of a 
Jewish house ; the time was evening; after the close 
of the Pausbver meal ; and at a table. There was an 
entire absence of ostentatious display and elaborate 
and intricate ceremonial. Simplicity was the key-note 
of that first Lord’s Supper. 

Then as to the doctrine. The supreme thought is 
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Remembrance: ‘‘ This doin remembrance of me.”’ When 
we observe that ordinance we are to recall the Lord and 
his death upon the Cross and the ‘“ benefits which 
we receive thereby.” 

But there is also to be appropriation. The bread is 
to be eaten and the wine drunk. So there is to be 
spiritual appropriation of Christ by the soul by faith. 
Of this appropriation this sacred ordinance is one of 
the means. 

And all this is to be done “‘ not in secret and alone, 
but in company with others.” We are to ‘show 
forth” or “ proclaim” the Lord’s Death ‘“‘till He 
come,” and the observance of this feast is to remind us 
of our oneness in Christ, “ that we being many are one 
bread, one body ” even as we are all partakers of that 
one bread. (i. Cor. x. 17). 

Last of all this ordinance is directly connected with 
the future. It points on to the coming of our Lord 
and bids us look forward to it. 

It thus speaks of the Past, the Present and the Future. 

Of the Past—the sacrifice once for all offered, per- 
fected and completed on the cross of Calvary for the 
sins of the whole world. 

Of the Present—the duty of our personal appro- 
priation by faith of the benefits of that “ precious 
blood-shedding”’ and of the unity in Christ of all who 
thus by faith appropriate Him. 

Of the Future—the second coming of our Lord and 
the gathering of His people unto Him. 
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CHAPTER II 
“THe TEACHING OF THE PRIMITIVE Crurnce 


We pass now to: 
“Tue TEACHING OF THE PRIMITIVE CHURCH,” 


.e., of the Church of the First Six Centuries. 

We shall consider first the testimony of the Ancient 
Liturgies as far as they can be traced up to this date,. 
4.e., up to 6th century or thereabouts ; and then, the 
witness of the Fathers, apart from the actual liturgies 
themselves or traces of them derived from the writings 
of the Fathers. 

We note at once at the outset that for this date we 
have only one complete liturgy, 7.¢., the Clementine 
Liturgy, found in the Apostolical Constitutions, but 
from various sources, chiefly the Didaché and the 
writings of the Fathers, we are able to roughly estimate 
the character of the Liturgy at this period and to 
construct a rough sketch of it at different parts of this 
period. 

For these rough sketches I am indebted to Mr. 
Brightman’s invaluable book, “‘ Liturgies Eastern and 
Western,” (vol. i. Eastern Liturgies,) where will be 
found the original, of which I give a translation, 
except in the case of the Didaché, in which case the 
translation is that given by the late Dr. C. H. H. 
Wright in “ Church and Faith.” 

The earliest description of a Liturgy is that in the 
Didaché or ‘“‘ The Teaching of the Twelve Apostles,”’ 
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of which the date is probably from a.p. 120 to the close 
of the second century. The information is found 
in chapters ix. and part of xiv. of that work. 

The major portion of this must be cited : 

Chap. ix. :—‘* Concerning the Eucharist, give thanks 
thus—First, concerning the cup : We thank Thee, our 
Father, for the holy vine of David Thy servant (the 
vine is probably Messiah) which Thou hast made known 
to us by Thy servant Jesus (so we translate Tod trades 
gov in all places, because the reference is to Is. 53. 
The R.V. rightly translates the same expression thus 
in the two passages: Acts iii. 13—26; iv. 27—380). 
“To Thee be the glory for ever! But concerning the 
broken bread (tod c\dcpatos) We thank Thee, our 
Father, for the life and the knowledge which Thou 
hast made known to us through Thy servant Jesus. 
To Thee be the glory for ever. As this broken bread 
(To kXdopa) was once scattered (in grains) upon the 
mountains and when gathered together became one 
(loaf) so let Thy church be gathered together from the 
ends of the earth into Thy Kingdom. For Thine is 
the glory and the power through Jesus Christ for ever. 
But let no one eat or drink of your Eucharist but such 
as have been baptized in the name of the Lord; for 
concerning this the Lord said : ‘ Give not that which is 
holy to the dogs.’”’ 

Chap. x.—‘ But after being filled thus give thanks : 
We thank Thee, Holy Father, for Thy holy name which 
thou hast tabernacled (xateckijvwcas cp. éoxnvocev John 
i. 14) in our hearts, and for the knowledge and 
faith and immortality which Thou hast made known 
to us through Jesus Thy servant ; to Thee be the glory 
for ever! Thou Master Almighty (déorora), didst 
create all things for Thy name’s sake, and food and 
drink hast Thou given to men for enjoyment, that 
they may give thanks (evyaprotjcwow) to Thee; but 
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to us Thou hast graciously given (éyapiow) spiritual 
food and drink and eternal life through Thy servant. 
Before all we give thanks to Thee because Thou art 
mighty ! To Thee be the glory for ever! Remember, 
Lord, Thy Church, to deliver her from every evil and 
to perfect her in Thy love. And gather her together 
from the four winds, her that is sanctified, into Thy 
kingdom, which Thou hast prepared for her; for 
Thine is the power and glory for ever! Let grace 
come and let this world pass away. Hosanna to the 
God of David! If anyone is holy let him come; if 
anyone is not let him repent. Maranatha (our Lord is 
coming). Amen.” 

Such were the stated formulae (as far as then fixed) 
before and after the Eucharist was distributed. 
Immediately after the above is added: “ But suffer 
ye the prophets to give thanks (evyapioteiv) as 
they desire.”” That is, “the prophets” then in the 
Church were not to be bound to use those liturgical 
forms. 

In chapter xiv. the following directions are given 
for ordinary church services : 

‘““ But on each Lord’s Day («upiaxnv) of the Lord, 
when assembled together break bread and give thanks, 
after you have confessed your transgressions in order 
that our sacrifice (7 Qvcla yuév MS. but Bryennius 
edits tudv) may be pure. But let none that hath 
strife with his comrade come together with you until 
they be reconciled, that your sacrifice (1%) @ucia duov) 
be not defiled. For this is that which was spoken by 
the Lord : * In every place and time bring Me a clean 
sacrifice ; because I am a great king, saith the Lord, 
and My name is wonderful among the nations’ (Mal. 
i. 11 and 14).” 

Now in this account of the Lord’s Supper in this 
early age, we notice : 
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1. The extreme. simplicity that characterizes the 
administration. <A liturgy exists but in a very 
elementary stage and even this need not always be 
used. In the case of “the prophets” it may be 
dispensed with and the service be extempore. 

2. The absence of any command to employ in the 
administration the words of ‘‘ consecration ” made use 
of at the original institution of the Lord’s Supper. 

This point is noteworthy because it has come to 
light since the discovery of the Didaché by Archbishop 
Bryennius of Nicomedia in 1883, that in the public 
liturgy of the Assyrian or Nestorian Christians, which 
is certainly of a very ancient date, these words of 
consecration have been also omitted for centuries. 

As to this two theories have been held : (a) That they 
were said from memory by the celebrant; (b) That the 
omission was an original feature in the liturgy as used 
in ancient times. In either case the omission is 
remarkable. 

3. <A third point to notice is the prominence of 
thanksgiving. 

4. The mention of the union of believers typified 
by the “ broken bread ” and “ one loaf,” reminding 
us of i. Cor. x. 17. 

5. The words in the post-communion thanksgivings, 
“We thank Thee, Holy Father, for Thy holy name 
which Thou hast tabernacled in our hearts,’ and the 
words: “to us Thou hast graciously given spiritual 
food and drink and eternal life through Thy servant,”’ 
are significant as descriptive of the nature of the 
Presence in that Sacred Feast and as to the character 
of the food received. 

6. The careful instructions as to the qualifications 
for reception are also noteworthy. ‘ Let none eat 
or drink of your Eucharist but such as have been 
baptized in the name of the Lord,” and ‘“ If anyone is 
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holy let him come, if anyone is not let him repent,” 
and “ Let none that hath strife with his comrades 
come together with you until they be reconciled.” 

7. Another point to notice is the prayer for Christ’s 
“Church ’—for her deliverance from evil, her per- 
fection and her completion. 

8. The absence of any mention of prayer for the 
departed in connection with this Rite. 

9. The words ‘“ Hosanna to the God of David” 
reminding us of the “ Gloria in excelsis” of a later 
date. 

10. The mention of public confession of sin before 
communicating. 

11. The use of the term @vo‘a (“ sacrifice”’) in a 
sense unexplained, but probably designating what we 
now call: “this our sacrifice of praise and thanks- 
giving,” and including the sacrifice of “‘ ourselves, our 
souls and bodies.” This is at least the most that can 
be gathered from the context. Any other interpre- 
tation (e.g., of propitiatory sacrifice) would find no 
Support from the passage taken as a whole. 

12. The Lord’s Supper seems to have been cele- 
brated weekly. 

13. Its usual name at this time was: ‘ The 
Eucharist ” (see title chap. ix. wep) 8& Tis ebyapiorias 
oUTwS ebyapLoThoaTe), 

The next account, containing hints as to the Liturgy, 
is in Justin Martyr’s Apology (circa 138, A.D.) 

He says that after a baptism it was the custom to 
offer prayers for the newly enlightened convert («al 
Tod dwricGévtos), and for the brethren to salute 
one another with a kiss of peace. 

He continues : 

“ Then is presented (apoodépetat) to the brother who 
presides (0 mpoectas tov adedkpav), bread and a cup 
of water and mixed wine («pduatos), and he, receiving 
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them, sends up praise and glory to the Father of all, 
through the name of the Son and of the Holy Spirit, and 
offers a thanksgiving (evxyapioriav) at some length for 
that He has vouchsafed to us these blessings. And 
when he has finished the prayers and thanksgiving 
all the people present respond by saying Amen. And 
after the president has given thanks and the people 
responded, those who are called among us deacons give 
to each of those who are present to partake of the 
bread and wine and water, over which thanks have 
been given, and carry them to those not present. And 
this meal is called with us eucharistic, of which none 
is permitted to partake except one who believes that 
the things taught by us are true, and who has passed 
through the washing for remission of sins and new 
birth and so lives as Christ commanded. For we 
receive these not as common bread or common drink, 
but as Jesus Christ our Saviour being incarnate by 
the Word of God possessed both flesh and blood for 
our salvation, so also we were taught that the food 
_ over which thanksgiving has been made by the utter- 
ance in prayer of the word derived from Him (rv 8/ 
evyns Oyou Tod map avTod evyapioTnOcicav Tpopnv)— 
that food from which our blood and flesh are, by 
assimilation, nourished, is the flesh and blood of that 
incarnate Jesus. For the Apostles, in the memoirs 
which they wrote which are called Gospels, trans- 
mitted to us that Jesus Christ thus charged them, 
that after taking bread and giving thanks He said: 
* Do this in remembrance of Me ; this is My body,’ and 
that in like manner after taking the cup and giving 
thanks, He said : ‘ This is My blood,’ and that He gave 
to partake to them alone.” (Apology, i. ¢. 65.) 

The same ceremony is more briefly described in the 
next chapter of his book in the account of the ordinary 
Sunday services, with the addition that the president 
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sends up prayers and thanksgivings 6on dvvamis atTé 
‘“ according to his ability.” 

From his dialogue with Trypho we learn that men- 
tion was also made at the Eucharist of the sufferings 
which the Son of God underwent (Dialogue, section 117) 
and also that he connects the notion of sacrifice with 
the Eucharist. He speaks of the acceptableness of 
the sacrifices (@vcias) which Christ ordained : “ that 
is over the Eucharist or thanks-offering (éml 79 
evxaptoTia) of the bread and the cup; and he regards 
the offering of the fine flour (Lev. xiv. 10) as a type 
of the Eucharist. 

It may be noted that Justin also tells us in his 
account of the ordinary Sunday services that: “ the 
records of the Apostles or the writings of the prophets 
were read by a special reader and when he had ceased, 
the President instructed the congregation urging 
them to imitate the noble things of which they had 
heard.” 

In the account of Justin we note the following : 
Lections from Old and New Testament. 
Sermon. 

Prayers for the newly enlightened, ete. 
Kiss of Peace. 
Offering of the elements to the President. 

6. Use of water and wine (though without a trace 
of the ceremonial of a later date). 

7. Very long (emt mod) Thanksgiving. 

8. Thanksgiving for the benefits of Redemption, 
including presumably the words of Institution, though 
it is not expressly stated, but they are quoted in the 
next chapter. 

9. The name Eucharist (already noticed in the 
Didaché). 

10. The qualifications of recipients : 


Sle case osc Atte 
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1. Faith (“believes that the things taught by 
us are true; ’’) 

2. Baptism (“passed through the washing for 
remission of sins and new birth ; ’’) 

8. Good living (“ so lives as Christ commanded.’’) 

11. The elements in his opinion are still “‘ bread ” 
and “ wine” after consecration, because the deacons 
distribute bread and wine and water to give to those 
present and carry to the absent, and after consecra- 
tion, further, he speaks of the “‘ bread ”’ as not “* com- 
mon bread ”’ but still as ‘‘ bread.” 

12. He also calls the elements “ the flesh and blood 
of the incarnate Jesus.” The passage is an obscure 
one ; but in whatever way Justin considered that the 
bread and wine became the flesh and blood of Christ 
it certainly was not in any way that unfitted them for 
giving nourishment in the ordinary way, and therefore 
not by their substance being taken away or changed 
for anything which does not give nourishment by 
being converted into our flesh and blood, and therefore 
not by Transubstantiation. And against Consub- 
stantiation it is sufficient to observe that it is “the 
food which thus nourishes ’-—not something joined 
to the food which is the flesh and blood of 
Christ. 

“In what way then can it (¢.e., the food) be so,” 
we may well ask with the late Dean Goode, ‘‘ but in 
character, operation and effect.” (Goode on ‘‘ The 
EKucharist,”’ vol. i. p. 471.) 

As regards Justin’s use of @ve‘a (* sacrifice ’’) it should 
be noticed that in his writings he calls “ prayers ”’ 
sacrifices as well as the Eucharist. 

In the Dialogue with Trypho (sect. 117) he says: 

“Now that prayers and giving of thanks 
evyaptotias), when offered by worthy men, are the 
only perfect and well-pleasing sacrifices to God, I 
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also admit. For such alone Christians have under- 
taken to offer.” 

He does not therefore, it is evident, use “‘ sacrifice ”’ 
of the Eucharist with all the meaning that the word 
in this connexion has since gathered to itself. It isa 
*“ sacrifice,” but only in the same sense as “‘ prayers ”’ 
are. 

In chapter 70 of the same Dialogue he speaks of 
the Eucharist simply as a remembrance. 

““The bread which our Christ gave us to do for a 
remembrance of His becoming incarnate, for those 
who believe in Him for whom also He became subject 
to suffering; and what He gave us to drink with 
giving of thanks in remembrance of His own blood,” 
and in chapter xli. he says: “‘ Jesus Christ our Lord 
gave us the eucharistic bread to do for a memorial 
of the passion which He endured for the sake of cleans- 
ing the souls of men from all iniquities.”’ 

We now come to the first extant complete Liturgy, 
the so-called ‘“‘ Clementine Liturgy,’ found in the 
Apostolical Constitutions, which are a “ manual of 
ecclesiastical life,” compiled by the pseudo-Ignatius 
at Antioch or in its neighbourhood in the latter half 
of the 4th century (Brightman, “‘ Liturgies Eastern and 
Western,” vol. i. Eastern Liturgies, p. xxviii. and 
xxix.). The body of Rubrics relating to the ordering of 
the congregation appear, however, to belong to the 
first half of the 3rd century (Brightman p. xlvii.). 

In the “ Clementine Liturgy ” we have first what 
is usually called: “‘ Mass of the Catechumens,”’ but 
which would, it appears to me, be better called (in 
view of later uses of the word “‘ Mass” in an entirely 
different connotation) ‘“‘ Preparatory Service and 
Dismissal (missa) of the Catechumens, etc.” 

This commenced by the reading of portions of the 
Law and Prophets, Epistles, Acts and Gospels. 
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Then the bishop or president greeted the Church 
with the words : “‘ The grace of our Lord Jesus Christ 
be with you all.” 

And the people replied : 

“* And with thy spirit.” 

After the greeting came the sermon (déyous 
TapakrAnoewe), 

Then there followed the words : 

‘“* Let no hearer, let no unbeliever (draw near).”’ 

This was followed by prayers for the catechumens 
(ot xarnyovpevos) followed by their dismissal. 

This again was followed by prayers for those pos- 
sessed of evil spirits (0/ évepyovdpevor) followed by 
their dismissal. 

This again by prayers for those being enlightened 
(of dwrifouevos) followed by their dismissal. 

Then again prayers for penitents (oi év petavoig) 
followed also by their dismissal. 

Only the faithful now remained and the service 
proper—what we now call the Administration of the 
Holy Communion proceeded. 

It began thus : 

“Let not any who are not of the faithful come 
forward.” 

*“ Let as many as are faithful bend the knee and 
pray.” 

Then followed prayers for the peace of the world, 
for the Catholic and Apostolic Church, for the dioceses: 
each bishop (certain of them being mentioned by 
name), for presbyters, deacons, readers, singers, 
virgins, widows and orphans, for the married, for 
women labouring of child, for eunuchs, for the self- 
controlled and pious, for those who bear fruit in the 
holy church and give alms to the poor, for those 
offering sacrifices and first fruits, for new converts, 
for the sick, for those who travel by water and by 
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land, for those in the mines, exiled, in prison, in 
chains, for those in greivous bondage, for enemies and 
those who hate us, for persecutors, for those without, 
and going astray ; for the young, for one another, for 
all Christian souls. 

Then followed a prayer by the celebrant, which was 
followed by the Kiss of Peace introduced by the 
Deacon saying 7pdcyopev “ Let us give heed’: after 
which the bishop or presiding elder said: ‘“ The 
peace of God be with you all,” to which the people 
responded, “ And with thy Spirit.” Then came the 
Kiss of Peace (as mentioned above). 

After this the deacon gave warning that catechum- 
ens, hearers, unbelievers, heterodox, children, and 
anyone who has anything against anyone, any h ypo- 
crites, are not to draw near. 

The righteous then stand to offer with fear and 
trembling and the deacon brings the gifts to the altar 
(Qvovactnpiov) after which the celebrant making the 
sign of the cross says :— 

“The grace of God Almighty, and the love of 
our Lord Jesus Christ and the fellowship of the Holy 
Spirit be with you all.” 

The people answer : 

“ And with thy Spirit.” 

Then the celebrant says : 

* Lift up your minds.” 

And all answer :— 

“ We lift them up unto the Lord.” 

The celebrant further says : 

“Let us give thanks unto our Lord.” 

All answer ; 

‘ It is meet and right.” 

Then follows a long thanksgiving by the celebrant 
. commencing : 

“ It is very meet and right to praise Thee” . . . and 
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blessing God for all the mercies of creation and provi- 
dence : after which the people say :— 

‘“‘ Holy, Holy, Holy, Lord of Sabaoth, Heaven and 
earth are full of Thy glory. Blessed art Thou for 
ever, Amen.” 

Then the celebrant further says along prayer in 
which he makes mention of the Incarnation and Virgin 
Birth, our Lord’s ministry of healing and miracles, His 
earthly life, betrayal, handing over to Pilate, cruci- 
fixion, death, burial, ‘“‘ that He might loose the pains 
of death and free those over whom it held sway and 
break the bonds of the devil and deliver men from 
death ’”’: and then proceeds to mention the Resurrec- 
tion, the Forty Days, the Ascension and Session on the 
Right Hand. 

He then continues :— 

‘Therefore we remembering what Thou hast en- 
dured for us (Hemvnuévor obv dv bv jpas UTréwewvev) 
give thanks (edyapiototpev) not as we ought, but as 
we are able and in fulfilment of His command. For in 
the night in which He was betrayed He took bread into 
His holy and immaculate hands, and looking up to 
Thee, His God and Father, He brake and gave to His 
Disciples, saying, ‘This is To pvornpiov (“the mys- 
tical representation”) of the new covenant. Take 
of it, eat, this is My body, which is bruised for many 
for the remission of sins.’ 

‘Likewise also the cup, having mingled wine and 
water and hallowed it (a4yiacas) He gave it to them, 
saying, ‘ Drink ye all of it ; this is My blood jwhich is 
shed for many for the remission of sins. This do in 
remembrance of me. For as often as ye eat this bread 
and drink this cup, ye do show (xatayyéAdeTe) My 
death till I come.’ 

«Therefore we remembering (meuvnpévor tolvuv) His 
sufferings, His death, His Resurrection, His Ascension 
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into heaven and His second coming in which He will 
come to judge the living and the dead and to give to 
every man according to his works, offer (apocpépopev) 
to Thee our King and God, according to His command, 
this bread and this cup, giving thanks (evyaporoovtes) 
to Thee for Him through whose work and death 
(€¢’ ofs) we are accounted worthy to stand before Thee 
and to minister (‘epatevev) unto Thee, and we ask 
Thee that Thou wilt graciously look down on these 
gifts lying before Thee, Thou God Who art in need of 
nought, and be well pleased with them for the glory of 
thy Christ, and send down Thy Holy Spirit upon this 
offering (€7t tiv Ovolay tavtnv), the witness (Tov 
Haptupa) of the suffering of our Lord Jesus, that He 
may show forth (67s drog¢ih) this’ bread the body 
of Thy Christ and this cup the blood of Thy Christ, 
that those who partake of it may be strengthened in 
holiness, receive remission of sins, be delivered from 
the devil and his craft, be filled with the Holy Spirit, 
become worthy of Thy Christ, obtain everlasting life, 
Thou being reconciled to them Lord Almighty.” 

Then followed Intercessions for Holy Church that 
it may be kept unshaken and free from persecution : 
for all bishops “‘ who teach Thy word aright ; ”’ for the 
weakness of him who now offers (poahépovtos) for 
all presbyters, deacons, clergy, for the King and all in 
authority, ete. Then it continues: 

“We offer to Thee on behalf of (mpoodépouéy cox 
vmép) all those of all ages who have been well-pleasing 
to Thee, holy patriarchs, prophets, righteous apostles, 
martyrs, confessors, bishops, presbyters, deacons, 
subdeacons, readers, singers, virgins, widows, laity and 
all of whom Thou knowest the names.” 

Then follow intercession for various classes, e.g., 
for the city, for enemies, for catechumens, for those 
absent because of reasonable cause; including a 
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sentence commencing tpocdépouév coe v7rép and refer- 
ring to the weather and fruits. 

The intercessions end up with : “ that to Thee may be 
all glory, majesty and thanksgiving, honour and 
worship to Father, Son, and Holy Ghost both now and 
ever and to the ages of ages without diminution and 
without end. Amen.” 

The bishop or presiding elder then says : 

‘“‘ The peace of God be with you all.” 

And the people answer : 

** And with thy spirit.” 

Then followed further intercession commencing : 

‘** Let us pray concerning the gift which has been 
brought to our Lord God that the good God will receive 
it through the mediation of His Christ to His heavenly 
altar for a sweet Saviour.” 

Followed by prayer for ‘‘ this Church and people ; ”’ 
for all bishops, presbyters, deacons, all office-holders, 
the King, etc., and proceeding : 

“Let us remember (u“vnuovedcwpev) the holy mar- 
tyrs that we may be counted worthy to have fellowship 
with them in persecution.” 

Then intercession is offered for the lapsed, for the 
weather and fruits; for new converts and for one 
another. 

This is followed by a prayer for the people and the 
shepherd for the sanctification of body and soul, 
cleansing from all defilement of the flesh and spirit, and 
for help. 

Then the deacon says : 

“Let us give heed.” (mpooywpev) 

The bishop then says to the people thus : 

“Holy things for holy persons.” 

The people answer : 

“One holy, one Lord Jesus Christ, to the glory of 
God the Father blessed for ever. Amen. 
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“Glory to God in the highest and on earth peace, 
good will towards men. 

‘Hosanna to the Son of David. Blessed be He that 
cometh in the name of the Lord. 

“Lord God show Thyself to us. Hosanna in the 
highest.” 

Then comes the administration, the words of 
administration being : 

“The Body of Christ.” 

To which the communicant responds : 

‘“* Amen.” 

“The Blood of Christ, the cup of life.” 
To which the answer is again : 

** Amen.” 

A psalm is sung during the partaking. Then a 
thanksgiving follows : 

“Let us who have partaken of the precious body 
and the precious blood of the Christ, give thanks that 
He has counted us worthy to partake of His holy 
mysteries (uvoTnpiwy) and let us beseech Him that it 
be not to our condemnation but to our salvation, to the 
well-being of soul and body, to the guarding of our 
piety, for the remission of our sins, for eternal life. 

‘“‘ Let us arise. 

“In the grace of Christ let us offer ourselves to the 
only eternal God and His Christ.’ 

Then let the Bishop give thanks : 

“ Lord God Almighty, Father of Thy well-beloved 
Son Christ, Who hearkenest to those who call upon 
Thee in righteousness and Who knowest the petitions 
of those who are silent ; we give Thee thanks that Thou 
hast counted us worthy to partake of Thy holy 
mysteries which Thou hast prepared for us, for the 
assurance of those who do well, for the guarding of 
holiness, for the remission of trespasses, etc.” 

Then follows a prayer, and then the words : 
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““ Depart in Peace.” 

Such is the Liturgy. 

In this Liturgy we notice that there is still great 
simplicity, though the service is assuming a more fixed 
form. Yet we must note that Mr. Brightman in 
‘Liturgies Eastern and Western,” vol. i. p. 88, says 
that we gather from other parts of the author’s work 
that “liturgical formulae are not regarded by him as 
rigidly fixed.” 

In the service itself we notice : 

1. The preliminary service for catechumens and 
others. 

2. Only the faithful remain for the actual adminis- 
tration. 

3. The interpretation of avauvyots as a ‘‘ memento 
to man,” and not a ‘“‘ memorial before God, receives 
distinct support from this Liturgy, where twice over 
in the immediate connexion of the account of the 
Institution we have the words: ‘ Therefore we 
remembering,” (in the one case meuvnpévor ov wv di” 
nuas vTréuevev, in the other weuvnpévor toivuy Tov mabous 
avTov Kal tov Oavatov Kal Tis avactdcews Kal Tis els 
ovpavors émavodov Kal tis pedrdovons attod Seuvtépas 
mapovoias) showing clearly the sense in which 
avadpvnows was understood up to the fourth cen- 
tury. 

4. In the quoted account of the Institution we 
notice : 

1. “ Looking up to Thee His God and Father,”’ is 
the equivalent of the Scripture “blessed” and of 
dyiaoas (hallowed) said of the cup lower down in the 
Liturgy. 

2. The introduction of the words Tobro 10 uvaotjpioy 
THs Kawns Sialyxns is significant of the interpretation 
then put on TodTo éoti TO coma, 

3. The mixed chalice s mentioned—wine and. 
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water, but there is an entire absence of ceremonial in 
this connexion. 

4.—1. Cor. xi, 26. “As often as -. -.‘.” appears 
to be treated as part of the original words of Institution 
and not as merely the comment of St. Paul. 

5. We notice further in the Liturgy as a whole 
phrases now familiar to us, e.g., the sursum corda; 
trisagion ; traces of Gloria in Excelsis (its position is 
previous to the administration): “ holy mysteries.” 

6. The Invocation is new; prayer is offered that 
God may send down His Holy Spirit és dmrodjvn tov 
aiptov TovTOV cua ToD Xpictod cov . . (“that he may 
declare this bread the body of thy Christ”) not quite 
so strong as in after times ; it may refer to revealing 
or declaring what they have become to the faithful. 
What follows: “that those who partake may be 
strengthened etc., lends support to this view. 

7. The remembrance of the faithful departed 
(uynwovetowopmev TOY aywv paptipay bres KoLvwvod 
yevéOar Tis aOdjcews adtov Kxatatwbeuev) and an 
offering of the Eucharist on behalf of the departed 
(mporhépowev cou brrép). 

8. Though Brightman in his “ Liturgies, Eastern 
and Western,” inserts the note: “ The Elevation,”’ 
there is no trace in the actual text or rubrics of any 
elevation. All that is told us is that the deacon says: 
“ Let us give heed,” and the bishop or presiding elder 
addresses the people thus: ‘“ Holy things for holy 
persons.” The fact that in later liturgies elevation 
‘comes in here is no proof that it was so at this time. 

9. We notice in this Liturgy the use of sacrificial 
terms, e.g.,  Qvovaoripiov (“ altar,”)  tepareveuw 
{“ ministering,”)  O@voiav  (“ sacrifice,’’) mpoodépew 
(“ offer,”’) said of bread and cup ; and mention is made 
‘of: “the heavenly altar,” prayer being offered that 
“God will receive the gift (of bread and wine), through 
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the mediation of Christ, to His heavenly altar. On 
the other hand we have as balancing these facts that 
such phrases as 70 wuotypiov and Tov mdptupa occur 
in close connection with some of the above and that 
the whole tone of the Liturgy does not warrant us to 
read into these words all the meaning of later times. 

10. Mention is made of the offering of “‘ ourselves ” 
to God and Christ. 

11. The words of Administration call for notice. 

They are: c@ua Xpratod, “The Body of Christ” and 
Aipva Xpicrod roripsov Swis, “ The Blood of Christ, the 
cup of life,” the recipient replying in each case 
“* Amen.” 

Of the Liturgy as a whole we may say that there is 
an advance on the teaching of the Didaché. Sacri- 
ficial terms are becoming more established and more 
frequent, and the offering for the faithful departed is 
new, though how the Eucharist benefits the departed 
we are not told. 

We must next consider the account of the Liturgy of 
Palestine in the 4th Century as given us in the Cate- 
chetical Lectures of St. Cyril, delivered in Jerusalem in 
348 Aa.D., and the account given by St. Chrysostom (who 
wrote from 370—398 a.D., of the Liturgy of Antioch. 

We shall not quote these liturgies in full as gathered 
from the writings of the above, but merely note any 
salient points or additional points to those in the 
Apostolical Constitutions (Liturgy of St. Clement) 
which we have already dealt with. 

I. The Liturgy of Palestine in the 4th Century (as 
gathered from the Catechetical Lectures of St. Cyril 
of Jerusalem. 

In this as sketched by Mr. Brightman in Appendix 
B. pp. 464 ff. we notice : 

1. lLections and sermon before the catechumens 
withdraw. 
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2. A new point—a ceremonial hand washing 
previous to the Kiss of Peace. 

3. The account of the Institution is not mentioned 
as recited and we know, as Mr. Brightman points out - 
(p. 469), from the statements of St. Cyril elsewhere 
that he did not attach importance to the words of 
institution as a necessary part of the “ form ”’ of con- 
secration. 

He gives them briefly elsewhere (Lect. xxii.) 
thus : 

“In the night in which He was betrayed our Lord 
Jesus Christ took bread into His immaculate hands, 
and when He had given thanks He brake it and gave 
it to His disciples saying: ‘Take, eat, this is My 
body.’ And taking the cup, He gave thanks and said : 
‘ Take, drink, this is My blood which is shed for many 
for the remission of sins.’ ”’ 

4. The Invocation is spoken of and it is said that 
we ask that the Holy Spirit may be sent forth on these 
(gifts) lying before Him that He may make (iva 
toimon) the bread the body of Christ, and the wine 
the blood of Christ. (N.B. wovijon not arodrvn as in 
St. Clement.) 

5. He calls the bread and wine after the invocation 
Ti Tvevpatixny Ovoiay “the spiritual sacrifice’? and 
THY avalwaxtov AaTpelav “the bloodless worship ’’ and 
speaks of THs Ovotas éxeivns Tod ihaopod (“* sacrifice 
of propitiation.’’) 

6. He says uvnpuovevowey tdv tpoKexoumnudver and 
then implies that the Eucharist is offered for the 
departed. 

7.. Mention is made of prayers and intercession of 
the saints. 

8. Mention is also made of the use of the Lord’s 
Prayer. 

9. There is no explicit mention of elevation. 
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10. Before the Communion the choir were to sing : 
“ Taste and see that the Lord is gracious.” 

11. Ovovasripiov (“ altar ’’) is frequent. 

12. There is a rubric which is noticeable : 

“Then come forward to the holy altar of God— 
do not come with your hands stretched out nor with 
the fingers open, but making with your right hand 
the left hand a throne as about to receive your king, 
and hollowing the palm, receive the body of Christ 
saying Amen. Then take the cup of the blood not 
stretching forth the hands but stooping, and with 
obeisance and reverence say, Amen.” 

T have called this a rubric but perhaps that is hardly 
correct ; we might better have called it a rubrical 
direction of St. Cyril. Whether it was an actual 
rubric at this time or not is uncertain. 

Of this sketched Liturgy we may say that there is 
undoubtedly a distinct development here ; and when 
compared with the Liturgy of St. Clement in the Apos- 
tolical Constitutions which is 4th century as this 
claims to be, we are struck by the contrast in many 
points. There is a distinct development of doctrine 
and some of the language is entirely new. It is only 
right to mention that it has been denied by “ our own 
learned Bishop Andrewes,” by the late Dean Goode 
and others that these catechetical lectures are really 
the work of St. Cyril. At any rate too much weight 
should not be attached to them as evidence of the 
Liturgy of Palestine at this date. Some points may 
have been the private opinion of St. Cyril or of the 
Pseudo-Cyril if these lectures be not the genuine work 
of St. Cyril himself. 

We must next consider The LIxturgy of Antioch, 
outlined from the writings of St. Chrysostom. 

We shall again only note the salient and the addi- 
tional points. 
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The following are to be noted : 

1. Lections 
(a) mpodntn. (Prophet=O.T. Lesson) 
(b) ’Asrécrodos. (Apostle=Our Epistle) 
(c) evayyédvov, (Gospel) 

2. Sermon, followed by a sort of ascription. 

3. Prayers for catechumens and dismissal. 
Prayers for energoumenoi and dismissal. 
Prayers for penitents and dismissal. 

Only the faithful now remain. 

All sit. 

1. Prayer for the whole world (with various inter- 
cessions). 

All stand up. 

2. The Kiss of Peace. 

3. All but the faithful oper to Posi 

4. Faithful to stand. 

5. Sursum Corda: “ Lift up tov vodv ( “ mind ”’) 
Kal tas kxapdias (“and your hearts.’’) (The latter 
clause is new). 

6. Thanksgiving. 

7. “* With Cherubim and Seraphim say Holy, Holy, 
Holy, heaven and earth are full of Thy glory,” reminds 
us of familiar words in our own Church of England 
Liturgy. 

8.  lepeds (‘sacrificing priest ’’?) is used but teanéla 
(“table”) as well as Quvovacrnpwv (“ altar ’’) (e.g. 
éornke mpd THs Tparrétns), 

9. The Invocation is that “the Holy Spirit may 
come and touch the gifts lying before Him, that grace 
may fall on the sacrifice and through it kindle the souls 
of all and make them brighter than refined silver.” 

This is followed by the sign of the cross. 

10. Intercessions including : ‘“‘ those who sleep in 
Christ.” 

11. Apparently the Agnus Dei was repeated. 
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(He says in one place : “‘ trép adtav mpdcmer, Sedpevor 
ToD apvod Tov Keywevov TOD AdBovTOS THY daptiay ToD 
Koopov,”) His words may not, of course, mean as 
much as this: they may only mean that prayer is 
offered to Christ as the Lamb slain; but Brightman 
supposes a reference to the use of the Agnus Dei. 

12. The Lord’s Prayer was used. 

13. There is a mention of manual acts (0 (epeds 
KNGTov apTov), 

14. The doors are opened and the sacrifice brought 
forth; the priest saying: ‘“‘ Holy things for holy 


persons.” 
15. A psalm is sung (presumably during commun- 
ion). 


16. There is mention of 7 éoydrn evyaptaTtia—the 
last thanksgiving. 

17. The words of dismissal are : 

‘** Depart in peace.” 

This sketch is derived from Brightman Appendix, 
C. pp. 470ff. 

In Appendix D. pp. 481ff. Brightman gives a sketch 
of the Syrian Liturgy from the Fifth to the Highth 
Century. = 

This sketch is compiled by Mr. Brightman from the 
writings of various authors of the period. 

We shall notice again as before the salient points 
and any additional points. 

1. There was added to the Syrian Rite ‘‘ The 
Entrance ”’ as it was called later, consisting of a prayer 
to the Trinity thus: 

‘“* Holy God and Father, Holy, Mighty, Son of God, 
incarnate and crucified in the fiesh for us. Holy, 
deathless, Holy Spirit, One Lord of Sabaoth, have 
mercy upon us.”’ 

2. Lections confined to 0 ’Asootodos and 76 
Evayyedov ; our epistle and gospel. 
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3. Addition of the recital of the creed. 

4. Use of sacred diptychs or lists of names for 
intercession. 

5. Addition to 1 Cor. xi. 26 in the narrative of 
Institution of the words: ‘“‘and confess His resurrec- 
tion.” 

6. Invocation for the Holy Spirit “on us and on 
the gifts,” that ‘“‘He may hallow and make (ayidon Kat 
momon) this bread the holy body of Christ and this cup 
the precious blood of Christ—that they may become 
to those who worthily and with faith partake, unto 
remission of sins, life eternal, and guarding of soul and 
body.” (iva yévntat Tois trictes dEiws uetarapBdvovow 
eis adeow auaptiav Kal eis Conv aiwvov Kai eis 
duraxthpioy ys Te Kal c@paros), 

Valuable as showing the meaning of the Invocation. 

7. We have the phrase tv Ovoiav éxelvny tip 
avaipaxtov (‘‘ bloodless sacrifice,”) evidently becom- 
ing an established phrase. 

8. Elevation of the bread. 

9. Burning in fire of the elements that remain 
unconsumed. 

There remains now only to consider The Byzantine 
Inturgy before the Seventh Century as sketched in 
Brightman Appendix O. pp. 527ff. 

Of this sketch Brightman says : 

“ The outline of the liturgy of the beginning of the 
5th century can be gathered from St. Chrysostom’s 
Constantinopolitan writings, but evidence .has been 
added from other writers of the 5th century and of the 
6th, the latter of whom at least represent in some 
points a usage later than St. Chrysostom. If the 
ritual of the two entrances and the creed be omitted 
and the offertory be inserted, probably after the Kiss 
of Peace, the result will represent approximately the 
rite of St. Chrysostom’s date, (p. 530), and he adds 
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(p. 533): “The custom of saying the anaphora 
inaudibly was gaining ground in the 6th century, for 
Justinian attempted to check it.” 

We shall note in this case only new points or addi- 
tions to points already noticed. 

1. Incense is in use (presumably only as a fumiga- 
tory before the service). 

2. Just before the Kiss of Peace, after the opening 
prayers of the “ Mass of the Faithful,’ as it is some- 
times called later, the deacons bring in the bread and 
wine to the holy altar (16 ayio Ovcvactypiv) and 
place them on the table (éi t)v tpdmefav). This was 
afterwards called : “‘ The Great Entrance.” 

3. Special mention is made of the Diptychs : 

(a) Tov Kexouunpévov (of the departed) ; 
(b) Tv fovTwy (of the living.) 

4. We have a word for “ consecrate” (dvédee 
and avadeiEas 76 Oe@ Kar ratpl). This, Brightman 
points out, is not in the Basilian form of the 9th cen- 
tury, but is found in the Liturgy of St. James. 

5. Mention is made of the uplifted hand when 
saying: ‘ Holy things to holy persons.” 

6. Any remaining elements are now consumed 
(xareoOiewv), 

Traces of the Egyptian Liturgy of the Fourth and 
Fifth Centuries are found in the Egyptian Fathers. 
Mr. Brightman has sketched the Liturgy from these 
sources as far as this can be done, in Appendix J. 
(pp. 504f.) He says: ‘‘ The writers (7.e., from whom 
the sketch is composed) belong mostly to the 4th 
and 5th centuries, while two are of the 3rd, one of the 
6th and one of the 7th. No one writer gives much 
information”’ (p. 506). 

We need only notice four points : 

1. Hallowing of bread and cup by invocation and 
descent of the Holy Spirit. 
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2. No specific rubric for elevation. 

3. No intercession for departed. 

4. Consumption of elements left by the clergy and 
if necessary faithful brethren. 

There are also traces of the Liturgy of Asia from the 
Canons of Laodicea 363 4.p., given by Mr. Brightman 
in Appendix M. but these are so scanty and contain no 
new points and need not therefore detain us further. 

It may be well to note here that the Liturgies often 
called “The Early Liturgies,’ 7.e., St. James, St. 
Mark, St. Chrysostom and St. Basil, are not really early. 
They are all later in their present form than the 6th 
contury. St. James in its present form dates from 
the 10th or 11th century ; St. Mark in its present form 
from the 12th century ; (though both these are men- 
tioned by name in the Canons of the Council in Trullo 
692, but how far fin their present form cannot of 
course be determined). St. Basil and St. Chrysostom 
belong to the 9th century in their present form. 

In the West the traces of a liturgy before the 7th 
or 8th century are so vague and scanty that though we 
infer its existence at least in the 5th century, there are 
not sufficient traces to enable us to form any concep- 
tion of the doctrinal teaching it contained. 

It might be well, perhaps, before continuing the 
investigation as to the Teaching of the Primitive 
Church, to pause here and give a Summary of the 
Teaching of the Ancient Liturgies which we have just 
considered, as far as it can be gathered. 

1. Simplicity is certainly a marked feature in these 
early ages, especially in the earliest portion of the 
period. Towards the close of the period we can detect 
perhaps the coming of greater elaborateness in the 
ceremonial accompaniments. 

2. The idea of remembrance is certainly a feature 
of the early rites, e.g., in Clementine Liturgy, also hints 
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in Justin Martyr, though perhaps not specially em- 
phasized. 

3. The idea of Spiritual Feeding is present in almost 
all. 

4, Thanksgiving is a prominent feature—thanks- 
giving both for the blessings of Providence and of 
Redemption. A very long thanksgiving prayer seems 
to have been a feature of all early rites. 

5. The union of believers is typified by the “ one 
loaf.” This at least is clearly emphasized in the 
Didaché. 

6. The following are the qualifications for recep- 
tion : 


Path: 

2. Baptism. 
¥ 3. Holiness. 

4. Love. 


7. As to the Presence in the Lord’s Supper. It is 
difficult to form an exact conception of the teaching 
of these early liturgies on this point. As we have seen 
only one liturgy is in its complete form, the Clementine, 
though the sketch given in the Didaché is fairly full, 
as is also the sketch in Justin. We shall be better able 
to formulate a statement on this point when we have 
considered the teaching of the Early Fathers on the 
subject before us. 

From the liturgies or sketches of liturgies con- 
sidered above, we gather this : 

There is no explicit statement of any change in the 
substance of the elements or of any Presence in those 
elements. Indeed it is evident that for much of this 
period no special virtue was believed to attach to what 
we now call “ the words of consecration,”’ used by our- 
Lord at the original Lord’s Supper. In the Didaché 
the words of Institution are not found, nor are they in 
the Liturgy of the Assyrian or Nestorian Christians, 
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which is of a very ancient date. St. Cyril of Jerusalem 
does not mention them as recited in his day and we 
know from his own statements that he did not attach 
importance to them as a necessary part of the ‘“‘ form ” 
of consecration. At the same time there is an Invo- 
cation that the Holy Spirit may make the bread and 
wine the body and blood of Christ, but as we gather 
from the Clementine Liturgy and the sketch of the 
Syrian Liturgy of Centuries 5—8, this was not 
intended to imply any change in the substance of the 
elements. In the Clementine Liturgy the word is 
aropnvyn (Srws aropnvy) and this need mean no more 
than that the Holy Spirit may reveal and declare what 
the sacred elements are to the faithful ; and this view is 
supported by the sketch of the Syrian Liturgy above 
mentioned, where, after the statement that the Holy 
Spirit is invoked to hallow and make the elements the 
Body and Blood of Christ, we read in further explana- 
tion “that they may become to those who worthily 
and with faith partake, unto remission of sins,”’ ete. 

Justin Martyr’s words about the elements not being 
“common food,” ete., need signify, as we have already 
seen, no more than a change in character, operation 
and effect. 

At the same time it must be admitted that sacrificial 
terms, as applied to the Lord’s Supper and to various 
things and persons connected with its administration, 
are beginning during the close of this period to get 
firmly established, though we must remember that 
the phrases : ‘“ bloodless worship,” and ‘‘ sacrifice of 
propitiation,” attributed to St. Cyril of Jerusalem, 
may not be his at all, but may belong to a later date, 
and the phrase : “ bloodless sacrifice,” in the sketch of 
the Syrian Liturgy is from a writer of the end of the 
6th or perhaps even of the 7th century. Taking the 
period as a whole so far as we have considered it, there 
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is nothing to warrant reading into the sacrificial terms 
such as @vala, @Avovactnpiov and lepeds, which un- 
doubtedly do occur all the later meaning that has 
attached itself to them. 

Towards the close of the period there seems to be 
distinct traces of elevation, but whether in the full 
later sense is perhaps doubtful. There certainly 
appears to be mention of an offering of the Lord’s 
Supper on behalf of the departed in the Clementine 
Liturgy and elsewhere, but exactly how it was supposed 
to benefit the departed we are not told. 

We might mention before we leave this portion of our 
subject that the service during this period included 
prayers for Christ’s Church and various classes of 
persons in or connected with that Church as enquirers 
or catechumens, etc; public confession of sin; the 
Lord’s Prayer ; instruction (lections and sermon.) 

Also that there was probably a weekly celebration 
and that the actual Communion service proper was 
confined to the faithful, all others being commanded 
to depart. 
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CHAPTER II—(continued) 


We pass now to the consideration of the Teaching 
of the Fathers during these first six centuries. 

Before we deal with this matter it is well to observe 
that “the Fathers spoke with less care and precision 
than subsequent errors and heresies would have ren- 
dered necessary at a later period,” (the late Dean 
Goode) and “ did not trouble themselves with denying 
that (7.e., later developments of Eucharistic doctrine) 
which they did not believe anyone to hold.” (Mey- 
rick). This is true of other subjects than the one 
before us. It must also be remembered that their 
language is also often very highly rhetorical and the 
opinions of one or two of the Fathers, or even of several 
of them, on any matter must not necessarily have been 
the opinion of the whole Chureh of their day. 

The teaching of the Fathers on the subject before 
us has been very fully gone into, on the one hand by 
Dr. Pusey (“‘ Doctrine of the Real Presence,”’) and on 
the other by Dr. Harrison (‘‘ Whose are the Fathers ?”), 
Dr. Hebert (“‘The Lord’s Supper—Uninspired Teach- 
ing,”’) and Dean Goode (‘‘ Nature of Christ’s Presence 
in the Eucharist.’’) 

It is not my purpose to do what has already been so 
well done, and to deal with all the statements of the 
Fathers on this subject, but only to indicate certain 
general conclusions that may be gathered from the 
teaching of the leading Fathers. 

I. The Fathers considered the bread and wine in 
the Lord’s Supper to be still bread and wine after 
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consecration, and did not consider them to be changed 
in substance; though, as being symbols, signs, and 
figures of the Body and Blood of Christ, they often 
dignified them with the name of that which they 
symbolized and represented. 

A few passages will make this clear. 

1. St. Chrysostom in a letter which he wrote to 
Caesarius against the heresy of the Apollinarians says : 

‘‘ Before the consecration of the bread we call it 
bread, but when by the priest’s action the grace of God 
has sanctified it, it loses the name of bread and is 
counted worthy to be called the Lord’s Body, although 
the nature of bread continues in wt.” (p. 187, ed. 
Wake). 

The genuineness of this Epistle, though called in 
question by some Romanists, rests on as good authority 
as that of any of the other works of Chrysostom. 

2. St. Augustine says: 5 

‘“‘ Sacraments are signs of realities, being one thing 
and signifying something else.”” (Contra Maximin. ii. 
22.) 

And again : 

‘* Tf sacraments had not a certain similitude to those 
things of which they are sacraments, they would not be 
sacraments at all. But from this s¢militude, they for 
the most part receive the names even of the things 
themselves.”” (Ep. ad Boniface Episce. ep. 98.) 

And again : 

‘“‘ The Lord hesitated not to say : ‘ This is My body ’ 
when He was giving a sign of His body.” (Contra 
Adimantum c. xil. sect. 3.) 

3. Theodoret has left us among his works a remark- 
able discussion between an orthodox believer and a 
Eutychian. The Eutychian heresy was that after His 
incarnation, the nature of our Lord was but one, His 
human nature being merged in the Divine nature. The 
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EKutychian argues for his tenet from the Holy Com- 
munion, inasmuch as after consecration, he says, the 
bread ceases to be bread and becomes the body of 
Christ. The orthodox answers him: “ You are caught 
in the net that you have made yourself. For the 
mystic symbols do not depart from their own nature 
after consecration, but remain of the same substance 
and shape and form, and are visible and tangible, just 
as they were before.” (Dial. ii.). 

The above paragraph (3) is quoted extenso from 
Meyrick “* Doctrine of the Holy Communion,” p. 129. 

We may also add another passage from Theodoret 
(Dial. i.): 

‘“ He (our Lord) honoured the visible symbols with 
the appellation of His Body and Blood, not having 
changed their nature, but having added grace to nature.” 

4. Gelasius (circa 480 A.D.) writes : 

* Certainly the sacraments which we receive of the 
Body and Blood of Christ are Divine things by which 
we are made partakers of the Divine nature and yet 
the substance or nature of bread and wine does not 
cease,” and adds that ‘‘ the elements remain in their 
own proper nature.’ (De duab. nat. in Christo.) 

5. Facundus, Bishop of Hermiana, (circa 540) is 
most emphatic on this point. He says: 

‘The sacrament of adoption may be called adop- 
tion ; as we call the sacrament of His Body and Blood, 
which is in the consecrated bread and cup, His Body 
and Blood; not that the bread is properly His Body 
and the cup His Blood; but because they contain in 
themselves the mystery of His Body and Blood. 
Hence also the Lord Himself called the bread and cup 
He had blessed, which He gave to His disciples, His 
body and blood.” (De Defens. trium. Capit. lib. ix. 
502) 


The passages in which the Fathers speak of the 
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consecrated sacramental elements as “ figures, symbols, 
signs,” are too numerous to enumerate in full. 

One such passage from Augustine has already been 
quoted above, 7.e., ‘‘ The Lord did not hesitate to say: 
‘This is My Body,’ when He gave the sign of His 
Body.” 

Similarly Tertullian : ‘‘ He made the bread that He 
took and distributed to His disciples His own, body by 
saying : ‘ This is My body, that is a figure of My body.’” 
(adv. Mare. iv. 40.) And Origen calls the bread: “‘the 
typical and symbolical body.” (Comm. in Matt., tom. xi. 
sect. 14.) 

So also Ephraem Syrus : “‘ Observe how, blessing the 
bread, He breaks it to be a type of His own immaculate 
body ; and the cup also, how He blesses it to be a type 
of His blood, and gives them to His disciples.”’ (Tract 
“ De iis qui filii Dei naturam scrutantur.’’) 

So Eusebius of Caesarea: “He delivered to His 
disciples the symbols of the Divine dispensation, order- 
ing them to be made a representation of His own body.” 
(Demonstr. Evang. lib. i. c. 10.) 

And St. Chrysostom says : 

“Tf Jesus did not die, of what are the consecrated 
elements the symbols.” (In Matt. tom. Ixxxii. sect. 1.) 

At the same time the Fathers often called the bread 
and wine Christ’s Body and Blood, on the principle 
given us by St. Augustine : “ A thing which is a sign 
is accustomed to be called by the name of the thing 
which it signifies.” (Quaest. in Levit. lib. iii. q. 57.) 

This custom of the Fathers is noticed by Bishop 
Cosin in his History of Transubstantiation (English 
Trans. c. vi. sect. 8) where he says that the Fathers 
“ spake of the signs as if they had been the thing 
signified,’ and called “ sensible things by the name 
of those spiritual things which they seal and signify.” 

II. In the opinion of the Fathers there was no 
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identification of the sign with the thing signified : 
the two were distinct. The “ sacramentum ” may be 
partaken of without the “res sacramenti;” not all 
who received the one of necessity received the other, 
which must necessarily be the case if there was a whole 
or partial identification of the sign and the thing ~ 
signified. 

Some of the passages already quoted ‘bear out the 
first part of this statement. 

Further : 

St. Augustine most clearly says : 

* The Sacrament of the Body and Blood of Christ is 
taken by some to life, by some to destruction ; but the 
thing itself, of which it is a sacrament, is to every man 
for life, to none for destruction whosoever may be 
partaker of it.” (In Johan. tract. xxvi. 15.) 

And again : 

“ He that dwelleth not in Christ and in whom Christ 
dwelleth not, beyond doubt neither eats His flesh, nor 
drinks His blood, although he eat and drink the sacra- 
ment of so great a thing to his condemnation.” (In 
Johan. tract. xxvi. sect. 18.) 

Origen on the same point writes : 

“Concerning the Word Himself Who became flesh 
and true food, which he who eats shall altogether live 
for ever, no wicked person being able to eat of it. For 
if it were possible that one still remaining wicked could 
eat Him Who became fiesh, being the Word and the 
Living Bread, it would not have been written that 
everyone that eateth this bread shall live for ever.’ 
(In Matt. tom. xi. sect. 14.) 

And again : 

“No wicked soul can eat the holy flesh of the Word 
of God.” (In Levit. hom. iv. sect. 8.) 

Jerome says that they “‘ who are lovers of pleasure 
more than lovers of God,” and ‘“ eat the meats of 
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wickedness,”’ do not ‘‘ eat the flesh of Jesus nor drink 
His blood,” (Comm. in Is. ¢. Ixvi. v. 17,) and again 
that “‘ heretics do not eat the flesh of Christ, Whose 
flesh is the food of believers.”” (Comm. in Hos. e. viii. 
w..12.) . 

III. According to the Fathers it is by faith that 
we are incorporated into Christ. 

St. Augustine says : ‘‘ By faith we are united to the 
Body of Christ.” (In Johann. Ev. tract. xxvii. sect. 
73) 

St. Cyril of Alexandria writes : 

* But He (7.e., Christ) is wholly introduced into us 
by the Holy Spirit,” and again: ‘‘ The Son of God 
takes up His abode in us by faith.”” (Comm. in 
Johann. lib. ii.). 

St. Chrysostom speaks of faith as that “ by which 
we subsist and were born, and so to speak were made of 
one body with Him.” (In Ep. ad Hebr. hom. vi. 
sect. 1.) 

This, in the opinion of the Fathers, is the means of 
our incorporation with Him, 7.e., faith. It is not due 
to any bodily conjunction of our bodies with His by 
our eating His body with our mouths in the Eucha- 
rist. 

IV. The Fathers also maintain that we are incor- 
porated into Christ by baptism, if it is received ‘‘ in 
a sound state of mind,” ¢.e., with true faith. And 
therefore, as Dean Goode points out: ‘“‘So far from 
attributing our incorporation into Christ to our bodily 
reception of His-real Body and Blood, they say that we 
are so incorporated before we receive the Eucharist, and 
that we come to it as men already belonging to and 
forming part of that body of Christ of which we are 
ealled to partake in that holy rite.” 

St. Augustine says : 

‘‘ By baptism men are buried with Christ, that they 


80 OUR SACRIFICE OF PRAISE 


may be incorporated into Him as His members, that 
is, His faithful ones.’ (De pecc. mer. et remiss. lib. i. 
c. 26.) 

St. Chrysostom writes : 

‘“* How then are we ‘ of His flesh and of His bones ? ’ 
anes because as he was born of the Holy Spirit 
without bodily conjunction, so are we also in the 
laver.”’ (In Ephes. hom. xx. sect. 3.) 

Fulgentius says : 

‘“‘ No one of the faithful ought to be anxious respect- 
ing those who, although they are rightly baptized, 
in a sound state of mind, yet, through death taking 
them off suddenly, are not permitted to eat the flesh 
of the Lord and drink His blood ; on account namely 
of that saying of the Saviour in which He said : ‘ Un- 
less ye eat the flesh of the Son of Man, etc.’ For 
whoever will consider this not merely according to the 
mysteries of the truth, but according to the truth of 
the mystery, will see at once that this took place in the 
very laver of holy regeneration. For what is done in 
the sacrament of holy Baptism, but that believers are 
made members of our Lord Jesus Christ, and belong 
to the communion of His body by ecclesiastical unity? ”’ 
And further down he says that “by the regeneration 
of holy baptism He becomes that which He is about 
to take from the sacrifice of the altar.” (Kpist. ad 
Ferrand. ep. xii. ch. 11.) 

V. The Fathers speak of the Lord’s Supper and 
baptism in exactly the same way. Language parallel 
to that used by them in reference to the Lord’s Supper, 
and supposed by some to imply a real objective 
presence of Christ, “in, with, or under” the conse- 
crated bread and wine is used by them in reference to 
baptism, where such language confessedly does not 
imply such a presence. 

St. Cyril of Alecandria says that “ the Son of God 
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Himself invisibly floats upon the waters of the holy 
font.”” (In Johan. lib. vi.) __ 

So Origen speaks of the laver of regeneration as 
being “the wine of His blood,” (In Gen. hom. xvii. 
sect. 8); and Jerome (speaking of the Ethiopian 
eunuch) says “being immediately baptized in the 
blood of the lamb of which he was reading.” (Com. 
in Is. lib. xiv. in e. 538.) 

And Augustine says : 

“You are washed with the blood of Christ, when you 
are baptized in His death.” (Serm. de quart. fer c. 2.) 

V. When the Fathers speak of a change in the con- 
secrated elements it is not a change of substance that 
is intended (see testimonies above under I.) but one 
of efficacy and use. 

Thus St. Cyril of Alexandria speaks of God imparting 
“to the substances on the table, the power of life,” and 
changing them “ into the efficacy of His own flesh.” 
(Comm. in Luc. c. xxii. v. 19.) 

Theodoret (in a passage already quoted under I.) 
says that Christ “ honoured the visible symbols with 
the name of His body and blood, not having changed 
their nature, but having added grace to nature.” 

And Gregory of Nyssa writes : 

“The bread is originally common bread, but when 
the mystery has consecrated it, it is called and becomes 
the body of Christ. Thus the mystic oil, thus the wine, 
though they are of little value previous to the bene- 
diction, after the sanctification which proceeds from 
the Spirit, each of them works in a superior way.” 
(In Baptism. Christi, quoted in Goode on Eucharist 
vol. i. pp. 399—400.) 

Here, perhaps, we may conveniently note that the 
Fathers occasionally use the word “ transmade,” 
(merarrovetcOat)and ‘ ‘transelementing’ (weractovyeiotc bas) 
of the elements in the Lord’s Supper. Of the 
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former Dean Goode points out that Dr. Pusey 
said: “it does not in any way specially denote any 
material change,” and of the latter the same writer 
said that it is used “ to designate change of condition 
or virtue, not of substance.’ (See Goode, vol. i. p. 
412.) 

VII. That the Fathers held that there was a 
presence in the elements of the Body and Blood of 
Christ, whether of the material body, or of what is - 
sometimes called a “spiritual body ” seems incom- 
patible with their clear language as to the absence of 
Christ from earth as regards His human nature ; and as 
to the Risen Body of Christ being only able to be in one 
place at a time. 

(a) As to absence of Christ from earth as regards 
His human nature, 

Origen says: 

“ According to the nature of His Divinity He is not 
absent, but He is absent according to the dispensation 
of the body which He took.” (In Matt. Com. sect. 65.) 

And Augustine writes : 

‘““ He is everywhere by that which is God, but He 
is in heaven by that which is man.” (Lib. ad Dar- 
danum seu Epist. 187, ch. 8.) 

St. Cyril of Alexandria says : 

** He is now absent from the world as far as the flesh 
is concerned.” (Comm. in Joann. lib. 6, c. ix. v. 5.) 

And again : 

“ His Spirit fills the place of the presence and the 
power of Christ.”” (Comm. in Joann. lib. 10, ¢. xiv. 
v. 26.) 

And again : 

“* He is present with us ; He has not left us desolate ; 
but has sent us instead of Himself, the Comforter, and 
by Him is present to those that love Him.” (Comm. 
in Zachar. in c. viii. v. 7.) 
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Such a passage as the following from St. Chrysostom 
(Comm. in 1 Cor. hom. 28, in ec. xi. v. 29) is quite 
irreconcilable with the notion of His holding a real 
bodily presence of our Lord in the Eucharistic ele- 
ments. 

He writes : 

‘“For as His presence which brought to us those 
great and unspeakable blessings, tended to the greater 
condemnation of those who did not receive it, so also 
the mysteries become the causes of greater punishment 
to those who unworthily partake of them.” 

Commenting on this passage Dean Goode well says 
(p. 305) : 

‘* He could not thus have contrasted His * presence ’ 
with ‘ the mysteries ’ if His real bodily presence were 
vouchsafed in the mysteries.”’ 

Further, St. Ambrose wrote : 

‘““ We ought not to seek Thee on the earth, nor in 
the earth, nor according to the flesh if we wish to find 
Thee.” (Expos. Evang. sec. Luc. Lib. x. sects. 159 
and 160.) 

And Leo the Great said : 

‘“‘ Our Lord Jesus Christ being taken up into heaven 
in the sight of His disciples on the fortieth day after His 
resurrection terminated His bodily presence, being about 
to remain on the right hand of the Father until the 
times divinely foreappointed for multiplying the sons 
of the Church are fulfilled and He comes in the same 
flesh in which He ascended to judge the quick and the 
dead. Therefore what was the object of sight in our 
Redeemer has passed into sacraments ; and that faith 
might be more excellent and stable, doctrine has suc- 
ceeded to vision, the authority of which the hearts of 
believers, illuminated by rays from above, might 
follow.” (Serm. 74, De ascens. Dom. 2, cap. 2.) 
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(b) As to the Risen Body of Christ being only able 
to be in one place at a time, 

Augustine writes : 

‘“ As it respects this form (7.e., of man) He is not to 
be supposed to be spread abroad everywhere. For 
we must take heed that we do not so maintain the 
_ Divinity of the man as to take away the truth of the 
body . . . He is everywhere by that which is 
God, but He is in heaven by that which is man.” 
(Lib. ad Dardanum seu. epist. 187, ¢. iii. or sect. 10.) 
And again (ibid) : 

“ Doubt not that Christ is wholly present every- 
where as God, and is in the same temple of God as 
indwelling God, and in some one place of heaven on 
account of the measure (or limit) of a true body.” 
(Lib. ad Dardanum ce. xiii.) 

Similarly Vigilius, Bishop of Thapsus, writes : 

“When the flesh of Christ was upon earth, it was 
not in heaven ; and now since it is in heaven, it is not 
on earth . . . the word is everywhere, but His 
flesh is not everywhere . . . He is everywhere 
according to the nature of His Divinity and is con- 
tained within a place according to the nature of His 
humanity . . . He is circumscribed by place by 
the nature of His flesh, and is not limited by place 
by the nature of His Divinity.” (Contra Eutych. 
lib. iv. e. 4.) 

And Fulgentius gives testimony to the same effect : 

Christ is in heaven “ according to His human sub- 
stance,” and Fulgentius asks : 

“ How is He present to His faithful ones except 
as the infinite and true God?” (Ad Thrasimund. 
lib. ii. ce. 17.) 

Such language as we have quoted above seems. 
totally irreconcilable with a belief in a localized pre- 
sence of Christ in the consecrated elements, and even. 
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with a belief in the presence in or with the elements of 
a “ spiritual ”’ or “ glorified ” body of Christ as it is 
called. 

As to the latter Theodoret says quite clearly : 

“The body of the Lord arose indeed incorruptible 
and impassible and immortal, and glorified with Divine 
glory, and is worshipped by the heavenly powers ; but 
nevertheless it is a body having its former circum- 
scription.” (Dial. 2, Inconfusus, cited in Goode ‘“‘on 
Kucharist,”’ p. 316.) 

VIII. The Fathers hold that believers feed upon 
the flesh and blood of Christ, not only in the Lord’s 
Supper but also in baptism and in various religious 
exercises. 

Thus Fulgentius (in a passage quoted above under 
EV.) 

‘ No one of the faithful ought to be anxious respect- 
ing those who, although they are rightly baptized in a 
sound state of mind, yet through death taking them off 
suddenly, are not permitted to eat the flesh of the Lord 
and to drink His blood (7.e., in the Lord’s Supper) ; 
on account namely of that saying of the Saviour in 
which He said : ‘ Unless ye eat the flesh of the Son of 
man,’ etc. For whoever will consider this not merely 
according to the mysteries of the truth but according 
to the truth of the mysteries, will see at once that this 
took place in the very laver of holy regeneration.” 

And Jerome writes : 

‘* Moreover, inasmuch as the flesh of the Lord is the 
true food, and His blood is the true drink, by legitimate 
consequence, this is the only good we have in the 
present world, namely, to feed upon His flesh and 
drink His blood, not only in the sacrament but also in 
the reading of the Scriptures. For the true meat and 
drink which is taken from the word of God is the know- 
ledge of the Scriptures.” (Comm. in Kccles. ¢. iii.). 
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IX. Notice should also be taken of the fact that the 
Fathers do not contemplate an oral manducation of 
the body and blood of Christ by the communicants in 
the Lord’s Supper, and hence they could not believe 
in a presence 7 the elements. 

St. Augustine says: 

‘““'Why do you prepare your teeth and belly ? 
Believe and thou hast eaten.”’ (In Johan. tract. xxv. 
sect. 12.) 

And again : 

‘“‘ What is bread from the Kingdom of God, but He 
Who says, I am the Living bread which came down 
from heaven ? Prepare not your jaws but your heart. 
Herefrom is that supper given to us. Behold we 
believe in Christ, we take Him by faith” (some read 
““ Whom we take by faith.”) (Serm. 112, sect. 5.) 

St. Augustine here gives no hint that he knows of 
any distinction such as between an oral manducation 
of the body of Christ present in its natural form after 
a material manner and an oral manducation of that 
body present in a supernatural form like a spirit. 

How indeed an oral manducation of the latter kind 
can take place at all passes comprehension. 

We may conclude the consideration of the Teaching 
of the Fathers by quoting the words of Hooker 
(Eccles. Polity Book V. ch. 67.) : 

“In a word,” he says, “‘ it appeareth not that of all 
the ancient Fathers of the Church anyone did ever 
conceive or imagine other than only a mystical partici- 
pation of Christ’s both body and blood in the Sacra- 
ment; neither are their speeches concerning the 
change of the elements themselves into the body and 
blood of Christ such that a man can thereby in con- 
science assure himself it was their meaning to persuade 
the world, either of a corporal consubstantiation of 
Christ with those sanctified and blessed elements 
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before we receive them, or of the like transubstantia- 
tion of them into the body and blood of Christ.” 


SUMMARY OF THE TEACHING OF THE PRIMITIVE 

CHURCH AS GATHERED FROM THE ANCIENT LITURGIES 

AS FAR AS THEY CAN BE TRACED, AND FROM THE WORDS 
OF THE FATHERS. 


As the Liturgies enabled us to emphasize the 
positive side of the Teaching of the Primitive Church, 
we have, in considering the opinions of the Fathers, 
rather laid the stress on the negative side in view of 
later developments of Eucharistic Teaching. We may, 
of course, take it for granted that the positive teaching 
of the Liturgies and liturgical sketches (gathered as 
the latter are from the writings of the Fathers them- 
selves) is also the Teaching of the Fathers. 

Putting the two side by side in parallel columns 
we have at a glance a fairly full summary of the 
Teaching of the Primitive Church (7.e., of the Church 
of the first six centuries). 
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CHURCH OF THE FIRST SIX CENTURIES 


LiTuRGICAL Forms. 


1. Simplicity. 
2. Remembrance. 
3.” Spiritual Feeding. 
4. Thanksgiving. 
5. Union of Believers. 
6. Qualifications. 

I. Faith. 

2. Baptism. 

3. Holiness. 


4. Love 


. No explicit statement of any 
change in the substance of the 
bread and wine; or of any pres- 
ence 7m the consecrated elements. 
Nothing to warrant more than 
change in character, operation and 
effect. Itis true that sacrificial 
terms are used, but there is noth- 
ing to suggest their use in the 
fuller meaning that has attached 
itself to them in later times. 





FATHERS. 


Feeding by Believers. No oral 


manducation. 


By Faith we are incorporated 
into Christ, whether in the Sacra- 
ments or through any other means 
of grace. 


The bread and wine remain still 
bread and wine after consecration. 
There is no change in their sub- 
stance. They are symbols, signs 
and figures, though they are often, 
because of this, called by the 
name of that which they symbolize 
or represent. There is no identi- 
fication of the sign with the thing 
signified. The ‘ Sacramentum” 
may be partaken of without the 
““res sacramenti’’ Not all who 
receive the one of necessity re- 
ceive the other. The wicked do 
not receive the ‘‘res sacramenti”’ 
at all. There is no knowledge of 
any real objective presence in the 
elements whether of a material or 
‘‘ glorified’ body of Christ. The 
language used as to the bodily ab- 
sence of Christ as to His human 
nature: and as to the Risen Bod 
of the Lord being only able to be 
in one place at one time, absolute- 
ly preclude such an idea. 

The only change known of is 
one of efficacy and use. 
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CHAPTER III 
“THe TEACHING OF THE CHURCH OF RoME”’ 


Our next subject for consideration is : 
“Tur TEACHING OF THE CHURCH oF RoE.” 


Our authorities for the Teaching of the Church of 
Rome are: 

1. The Canons and Decrees of the Council of 

Trent. 

2. The Creed of Pope Pius IV. 
3. The Catechism of the Council of Trent issued 

in 1566 by Pope Pius V. 

4. The Roman Canon of the Mass. 

We shall consider first the Canon of the Mass and 
preface this by a brief sketch of Mass in the Roman 
Church. 

The priest officiates at the altar, clad in the Eucharis- 
tic vestments (amice, alb, girdle, manuple, stole, and 
chasuble), assisted at High Mass by the deacon clad 
in Dalmatic and the subdeacon in Tunicle. 

The celebration of Mass is thus divided : 

I. Ordinarium Missae. 
II. Canon Missae. 

In giving this sketch I have availed myself of the 
text as given in Maskell, ‘“‘ Antient Liturgy of the 
Church of England,” pp. 8ff., and in Dr. Wright’s 
** Service of the Mass in Greek and Roman Churches,” 
pp. 46ff. 
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I. Orpinartum MIssar. 


1. General This takes place at the foot of the 
Preparation. altar. The priest places the chalice 
and paten on the altar and covers 
them with the pall, then goes back 
to the bottom of the altar steps and having bowed 
towards the altar signs himself with the sign of the 
cross and begins: “‘ In the name of the Father, etc.” 
Then with hands joined before his breast he exclaims : 
“I will go to the altar of God.” The response made 
to this is in the words of the same verse (Ps. xlii. 4. 
Douay Version: A.V. xliii. 4.) 

2. Antiphon. The whole Psalm is then repeated 
alternately by the priest and his 
attendants. 

The priest having bowed lowly, with joined hands, 
then makes his confession as follows : 

3. Confiteor. ‘I confess to Almighty God, to the 
Blessed Mary Virgin, etc., and to 
you, brethren, that I have griev- 
ously sinned in thought, word and 

deed (he then smites upon his breast saying) my fault, 
my fault, my greatest fault. Therefore I pray the 
Blessed Mary ever Virgin, blessed Michael, ete., and 
you, brethren, to pray for me to the Lord our God.” 
Then the attendants and the people reply : 

4. Musereatur. ‘‘ May Almighty God have mercy on 
thee, and having pardoned thy sins 
may He bring thee to life eternal.’ 

The priest says Amen, and rises. 

The people then make their confession in similar 
language and the priest absolves with the same 
absolution in the plural form(‘‘ you” for ‘ thee,’ 
eyo “for thay. 2) 

Then making the sign of the cross he adds: 
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5. Indulgentiam. “May the Lord, Almighty and 
Merciful, grant to us indulgence, 
absolution, and remission of our 
sins.” Amen. 

Several versicles and responses are then repeated. 

Then the priest engages in private prayer, or rather 
in silent prayer. 

6. Secret Prayer. ‘‘ Take away from us O Lord, we 
beseech Thee, our iniquities, etc. 

‘Then with hands joined upon the altar and body 
bent, he says: “‘ We beseech Thee, O Lord, by the 
merits of Thy saints (here he kisses the altar in the 
middle) whose relics are here, and of all Thy saints 
that Thou wouldest pardon all my sins. Amen. 

7. In a solemn Mass incense is blessed at this 
point ; the celebrant censing the altar and being then 
censed himself by the deacon. Then the celebrant, 
singing himself with the sign of the cross, begins the 
Introit. 

8. The Intrott. Which consists of verses from 
Psalms, etc., and closes with Kyrie 
eleison (3), Christe eleison (3), Kyrie 
eleison (3). Then the priest stand- 

ing at the middle of the altar says or sings : 

9. The Gloria in“ Glory be to God on high and on 

Excelsis. earth peace, etc. 

He then kisses the altar, and afterwards salutes 
the people with the words : “‘ The Lord be with you,” 
to which they reply : “‘ And with thy spirit.” 

10. The Collect for Then follows the Collect for the Day 

the Day and Epistle. and the Epistle. 

11. The Gradual. This is followed by the Gradual 
verses or responses, which vary with 
the day and are sung at this point, 
followed if time allows by the Tract 

(a sort of anthem) and the Alleluia. 
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This is followed by the placing (with much ceremony 
and various prayers) of the Book of the Gospels on the 
altar and the subsequent carrying of it with incense 
and lights to the Gospel side of the altar where the book 
12, The Gospel. is censed thrice and the Gospel read. 

Then comes 
13. The Sermon (if there be one.) 

Followed by 
14. The Nicene Creed. 

15. The Offertory. The priest then spreads upon the 
altar the cloth called the corporal 
and is presented by the deacon with 
the paten and wafer. The priest, 

elevating the wafer in offering to God, prays as fol- 
lows: ‘“* Receive, Holy Father, Omnipotent Eternal 
God, this immaculate host which I, Thine unworthy 
servant, offer to Thee, my God, the living and the true, 
for the innumerable sins and offences and negligences 
of mine, and on behalf of all standing by, and for all 
faithful Christians, living and dead, in order that 
may be profitable for mine and their salvation unto 
life eternal. Amen.” 

Then making the sign of the cross, he places the 
wafer upon the corporal. Wine is then brought by 
the deacon, and water by the subdeacon, ceremonially 
mixed and offered with the prayer : ‘‘ O God, Who, in 
creating human nature, didst wonderfully dignify it, 
and hast more wonderfully renewed it; grant to us, 
by the mystery of this water and wine, to be partakers 
of His divinity Who vouchsafed to become a partaker 
of our humanity, Jesus Christ, Thy Son, our Lord, 
etc.” 

The priest then takes the chalice and going to the 
middle of the altar elevates and offers up the wine in 
the words : “‘ We offer unto Thee, O Lord, the chalice 
of salvation, beseeching Thy clemency, that in the 
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sight of Thy Divine Majesty it may ascend with the 
odour of sweetness for our salvation and for that of the 
whole world.” Having made the sign of the cross with 
the chalice and placing it upon the corporal, and 
covering it up with the pall, with hands joined upon 
the altar, bending down, he prays that the sacrifice may 
be acceptable to God. Then rising, elevating his eyes 
to heaven and stretching out his hands he says : 

“Come, O Sacrificer, Almighty Eternal God and 
bless}Kthis sacrifice prepared to Thy holy name.” 

The priest then blesses incense and proceeds to cense 
the oblations and the altar with accompanying prayers. 
He then ceremonially washes his fingers; repeating as 
he does so Psalm xxvi. 6—12, closing with ‘‘ Glory 
to the Father, etc.”’ 

Then bowing before the altar he says : 

‘““ Receive, O Holy Trinity, this oblation which we 
make to Thee in memory (ob memoriam) of the 
Passion, Resurrection, and Ascension of Jesus Christ 
our Lord, and in honour of the Blessed Mary ever 
Virgin, of blessed John Baptist, the Holy Apostles 
Peter and Paul, and of these and of all the saints, that 
it may be available to their honour and salvation, and 
may they vouchsafe to intercede for us in heaven whose 
memory we celebrate on earth.” 

Then turning to the people the priest says : 

“Pray, brethren, that my sacrifice and yours may 
be acceptable to God the Father Almighty,” to which 
the response is given : 

“* May the Lord receive the sacrifice from thy hands, 
to the praise and glory of His name and to our benefit 
and to that of all His Holy Church.” 

The priest then says: “‘ Let us pray,’ 
in a low voice : 

16. The Secreta. the Secreta, or Secret Prayers, 
closing audibly with ‘‘ world without 


> and recites 
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end,” to which the people reply 
Amen. 
Then follows the Sursum Corda. 
17. Sursum Corda. “‘ Lift up your hearts, ete. 
The Gratias Agamas : 
18. Gratias ““ Let us give thanks to Thee, our 
agamus. God. It is meet and right,” and 
the vere dignum et justum: “ It 
19. Vere dignum is very meet and right, ete.’? Which 
et justum.; is further followed by the Sanctus : 
20. The Sanctus. “‘ Holy, holy, holy, Lord God of 
Sabaoth, etc.” 

At these words the priest lowers his voice and bows 
down profoundly, a bell is rung to call the attention 
of the people, and the priest kisses the altar, and 
turning to the people, signs himself with the sign of 
the cross, exclaiming: ‘‘ Hosanna in the highest ; 
blessed is He that cometh in the name of the Lord, 
hosanna in the highest.” 

Here the Ordinarium Missae or first portion of the 
service ends. 

Now commences : 

II. THe Canon Missaz, the most important part 
of the service. 

The priest, having bowed lowly before the altar, 
with hands clasped and resting on it, says : 

“We therefore humbly pray and beseech Thee, 
most merciful Father, through Jesus Christ, Thy Son 
our Lord (kissing the altar), that Thou wouldest 
vouchsafe to accept (hands joined, and three signs of 
the cross over the oblations) and bless thesergifts, 
theserHpresents, these-Kholy unspotted sacrifices 
(prayers continued with hands stretched out) which in 
the first place we offer to Thee for Thy Holy Catholic 
Church for . . . (here special mention is made of 
Pope, bishop, etc.) 
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And then follows the Commemoratio pro vivis : 

“Remember, O Lord, Thy servants and Thine 
handmaidens (names are mentioned of those for whom 
special prayer is made).”’ 

Then with outstretched hands the priest proceeds 
to pray for all present : “‘ for whom we offer, or who 
offer to Thee, this sacrifice of praise (sacrificium 
laudis) . . . “communicating with and honour- 
ing the memory of the glorious ever Virgin Mary . . 

the blessed apostles and martyrs, etc., and of all 
Thy saints by whose merits and prayers grant that we 
may be always defended by the help of Thy protection, 
through the same Christ our Lord, Amen.” 

The priest then again prays for the acceptance of 
the oblation, holding his hands spread over the obla- 
tions : “‘ We beseech Thee, O Lord that Thou will be 
pleased to accept this oblation,” . . . and con- 
tinues : ‘‘ which oblation do Thou, O God, vouchsafe 
in all things to make (three signs of the cross over the 
oblations) bles}xsed, appro-ved, ratified, reason- 
able and acceptable (one sign of the cross over the 
host and one over the chalice), that it may become to 
us the borHdy and blo-Kod of Thy most beloved Son 
Jesus Christ our Lord (“* ut nobis cor>pus et San-Kguis 
fiat,” etc), Who on the day before He suffered (takes 
the host) took bread into His holy and venerable 
hands (raises his eyes to heaven), and with eyes raised 
to heaven, giving thanks to Thee, God His Father 
Omnipotent (signs over the host) bles}Ksed, broke and 
gave to His disciples saying : ‘ Take and eat ye all of 
this (holding the host with both hands between his 
first fingers and thumbs, he utters the words of conse- 
cration secretly, distinctly and attentively) Hoc est 
enim corpus meum. For this is My body.’ ” 

Having pronounced the words of consecration, 
kneeling, he immediately adores the host, rises, shows 
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it to the people. At the elevation of the host a bell 
is rung thrice and the people prostrate themselves in 
‘““most profound adoration, in body and soul, of the 
most awful and august presence of our Lord and 
Saviour, Jesus Christ, under the sacramental veils.’’ 

The priest replaces the host upon the corporal, 
again adores it, keeping his thumbs and first fingers 
united, unless when the host has to be touched, until 
the washing of the fingers. 

Then, having uncovered the chalice, he says: 

“In like manner also after He had supped (takes 
the chalice with both hands), taking also this glorious 
chalice in His holy and venerable hands, and also 
giving thanks to Thee (holding the chalice with his left 
hand, with his right hand he signs over it) blessed, 
and gave it to His disciples saying : ‘ Take ye and drink 
ye all of it,’ (he utters the words of consecration over 
the chalice, holding it a little elevated) ‘ for this is the 
chalice of My blood, of the new and eternal testament ; 
the mystery of faith ; which shall be shed (effundetur) 
for the remission of sins.’ ”’ 

Then, having pronounced the words of consecration, 
the priest lays down the chalice upon the corporal, 
saying also secretly : 

“As often as ye shall do these things ye shall do 
them in remembrance of me.”’ 

Then the priest kneeling down adores the chalice 
and rising elevates it, while the bell again is rung three 
times, and the people prostrate themselves in ador- 
ation. The priest then puts down the chalice, covers 
it, and again adores it. Then with hands unclasped 
he says: 

‘“* Wherefore, O Lord, we Thy servants, and also 
Thy holy people calling to mind the blessed passion of 
the same Christ Thy Son our Lord, with His resurrec- 
tion from hell, and also His glorious ascension into 
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heaven, offer unto Thy excellent Majesty from Thy 
gifts and grants (he clasps hands, and signs thrice on 
the host and chalice together) a pureMhost, a holy 
‘host, immaculate-Khost (signs once on the host, and 
once on the chalice), the holy>bread of eternal life, 
and the chalice>Hof everlasting salvation.” 

With hands outstretched he proceeds : 

““Upon which things vouchsafe to look with a 
propitious and serene countenance, and to accept 
them, as Thou wert graciously pleased to accept the 
gifts of Thy Servant Abel, and the sacrifice of our 
patriarch Abraham, and that which Thy high priest 
Melchisedech offered to Thee, a holy sacrifice, an 
immaculate host.” 

Then bowing profoundly and with hands joined and 
placed upon the altar, he says : 

“We most humbly beseech Thee, Almighty God, 
command these things to be carried by the hands of 
Thy holy angel to Thy altar on high, in the sight of Thy 
Divine Majesty ; that as many of us (he kisses the 
altar) as by participation at this altar shall receive 
the most sacred (he joins hands and signs once upon 
the host and once upon the chalice) bodyHy and 
blo}fod of Thy Son (signs himself) may be filled with 
all heavenly bene>Hdiction and grace, through the 
same Christ our Lord. Amen.” 

Then comes the Commemoratio pro defunctis ; 

“Remember also, O Lord, Thy servants and thine 
- handmaids (names mentioned) who have preceded us 
with the sign of faith and sleep in the sleep of peace.”’ 

With joined hands the priest prays for the departed, 
then with outstretched hands, he continues: 

*“ We beseech Thee, that Thou wouldest grant them, 
O Lord, and all who rest in Christ, a place of refresh- 
ment, light and peace; through the same Christ our 
Lord. Amen.” 


G 
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Then striking his breast, and slightly raising his 
voice, he prays for “‘ some part and fellowship with 
the holy apostles and martyrs (naming some of the 
latter), and with all Thy saints, into whose company 
we beseech Thee to admit us, not considering on merit, 
but freely pardoning our offences (clasps his hands) 
through Jesus Christ our Lord, by whom Thou dost 
always (signs thrice upon the host and chalice together 
saying) create, sancti>Hfy, viviify, bleyHss and give 
to us all these good things. (He then uncovers the 
chalice, genuflects, takes the Sacrament with his right 
hand, holding the chalice with his left, signs thrice 
with the host from brim to brim of the chalice, saying:) 
through Himself, and with Himself, and in 
Himself (signs twice between the chalice and his 
breast) is to Thee, God the Father>4omnipotent in the 
unity of the Holy>KSpirit (elevating a little the chalice 
with the host he says :) All honour and glory (replaces 
the host, covers the chalice, genuflects, rises and 
says:) for ever and ever Amen. Let us pray: in- 
structed by Thy saving precepts, and following Thy 
Divine institution we presume to say (here he stretches 
out his hands):— Our Father,” etc. The priest 
then says in a low voice : Amen. 

He then takes the paten between his first and middle 
finger and says: “ Deliver us, O Lord, from all ills, 
past, present, and to come, and by the intercession 
of the Blessed and Glorious Mary, ever Virgin, Mother 
of God, together with Thy blessed Apostles Peter and 
Paul and Andrew and all saints (signs himself with the 
paten from front to breast and kisses it), grant merci- 
fully peace in our days, that assisted by the help of Thy 
mercy, we may be always free from sin and secure from 
alldisturbance. . . ‘‘He puts down the paten of the 
host, uncovers the chalice, genuflects, rises, takes the 
host, breaks it over the chalice, through the middle, 


THE TEACHING OF THE CHURCH OF ROME 99 


saying: “ By the same Jesus Christ Thy Son our 
Lord.” He then places upon the paten the part 
of the host which is in his right hand. Next of the 
part which remains in his left hand he breaks off a 
~ particle, saying : ‘* Who liveth and reigneth with Thee 
in the unity of the Holy Spirit,” places the other 
middle part upon the paten with his left hand and 
holding a particle over the ehalice with his right, and 
the chalice in his left hand, says : “‘ For ever and ever, 
Amen.” With the same particle he signs three over 
the chalice, saying: ‘“*‘ May the peace-Hof the Lord 
be>Halways with>Hyou.”’ The people respond : ‘“* And 
with Thy spirit.” 

The priest then drops the same particle into the 
chalice, saying secretly : 

“May this mixture and consecration of the body 
of our Lord Jesus Christ be to us that receive it effec- 
tual to eternal life. Amen.” 

The priest then covers the chalice, genuflects, rises, 
and having bowed to the Sacrament, with joined hands 
and smiting himself thrice on the breast, he says twice : 

‘““ Lamb of God, who takest away the sins of the 
world, have mercy upon us.” 

And once : 

*“Lamb of God, who takest away the sins of the 
world, grant us peace.” 

Then having clasped his hands over the altar, and 
having again bowed to the host he says various prayers 
leading up to the words : ‘“‘ May the body of our Lord 
Jesus Christ preserve my soul to everlasting life. 
Amen.” : 

And: “The blood of our Lord Jesus Christ preserve 
my soul to eternal life. Amen.” 

Then, as the rubric directs, ‘“‘ he takes the whole 
blood with the particle.” 

If there are any communicants they eommunicate at 


100 OUR SACRIFICE OF PRAISE 


this point, being communicated with the words : 
‘““The body our Lord Jesus Christ preserve thy soul 
unto everlasting life. Amen.” 

Just before the Communion of the people the priest, 
holding a host between his finger and thumb, turns to 
the people and elevating it, says : “‘ Behold the Lamb 
of God which taketh away the sins of the world.” 
Then, as we have said, the people are communicated, 
if any communicate. 

The the priest performs the ablutions in the course 
of which he prays : 

“*May Thy body, O Lord, which I have received, 
and Thy blood which I have drunk, cleave to my 
bowels (adhaereat visceribus meis) and grant that no 
stain of sins may remain in me who have been re- 
freshed with pure and holy sacraments, Who livest and 
reignest for ever and ever. Amen.” 

Then, after a few versicles : 

‘‘ Ite missa est ” 
is then pronounced (“* Go, the mass is ended.’’) 

After this, from the middle of the altar, the priest 
recites a prayer commencing: “O Holy Trinity let 
the performance of my homage be pleasing to Thee. .”’ 

The priest then kisses the altar, raises his eyes, 
extending, raising and joining his hands, he bows his 
head to the Crucifix, and says : 

‘* May Almighty God bless you (and turning to the 
people) Father and Son-Hand Holy Spirit. Amen.” 

Then going to the Gospel side of the altar, the last 
Gospel (as it is called) John i. 1—14 is read. At the 
words : “‘ The Word was made flesh,” the people kneel, 
the priest genuflects and at the close the people exclaim, 
“Thanks be to God.” 
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of which we have just given the sketch. 

One rises from a perusal of the Roman service with 
the conviction burnt into one’s mind that one has been 
breathing an atmosphere absolutely and_ totally 
different from that of the liturgical forms and the 
Fathers of the Early Church of the first six centuries, 
and that in this service of the Ordinarium and Canon 
of the Mass we are removed poles asunder from the 
simplicity (grand in its very rugged bareness) of the 
Upper Room “on the night in which He was be- 
trayed.”’ Holy Scripture is left far behind in the 
accumulation of ceremonial and the accretions and 
additions of doctrine. To pass from Scripture to this 
service is like passing into another world. 

At the same time, as we carefully peruse this service, 
we become conscious that from it alone we could never 
gather the full Roman doctrine of the Lord’s Supper. 

In the service as a whole there is indeed much that 
harmonizes clearly with that doctrine and almost may 
be said to imply it. 

We have the whole service couched in the most 
highly sacrificial language, such expressions as “ im- 
maculate host” being frequent. Sacrificial terms 
abound and the whole service is replete with the idea 
of a propitiatory sacrifice for the living and the dead. 

Adoration of the consecrated elements is distinctly 
advocated and practised. 

Such an expression as ‘‘ takes the whole blood 
(totum sanguinem) along with the particle,” said of 
the communion of the priest is indicative of Transub- 
stantiation, at least when viewed in connection with 
the rest of the service. 

At the same time there is at least one phrase that 
is distinctly reminiscent of a time when that doctrine 


102 OUR SACRIFICE OF PRAISE 


which is now “‘ de fide ’’ in the Roman Church, 7.e., 
Transubstantiation, was not held. I mean the phrase 
in the Canon of the Mass : 

“That it may become to us the body and blood of 
Thy most beloved Son. Ae 

The words of the cup: “ Drink ye all of it,” are 
reminiscent too of a time when communion was in 
both kinds. 

Reminiscent too of an earlier belief are the words: 

‘““ As often as ye shall do these things ye shall do 
them in remembrance of Me.” 

Words which as Dr. Wright points out show “that at 
the time the Canon was drawn up, there was no such 
opinion held by the Church as that ‘ this do in remem- 
brance of Me,’ signified ‘ this sacrifice, in remembrance 
of Me.’” (p. 59 “‘ Service of the Mass in the Greek 
and Roman Churches.’’) 

The phrases “in memory of the Passion,” and 
““ we calling to mind the blessed passion of the same 
Christ Thy Son our Lord,” tell also of a time when 
avdyvnows “ remembrance ” was considered to signify 
not ‘‘a memorial before God,’’ but ‘‘a memento to 
man.” Yet, though this is so, such expressions are 
but the relics of an earlier time. With that earlier 
age, as we have said above, the Roman Service has 
little in common, while scriptural doctrine is buried— 
not to say obliterated. 
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CHAPTER I1I—(continued) 

We pass now from the Roman service to the great 
authoritative dogmatic formula of the Roman Church 
—the Canons and Decrees of the Council of Trent. 

The portions that concern our present subject are 
found in the Decrees and Canons of 
The 13th Session (1551 a.p.) “ Concerning the most 

holy Sacrament of the Eucharist ; ”’ 

The 21st Session (1562 a.p.) “‘ Concerning Communion 
in one kind; ”’ 

The 22nd Session (1562 A.D.) “* Concerning the Sacrifice 
of the Mass.” 

The original Latin of the doctrinal Decrees and 
Canons of the Council reprinted from the first edition 
of them, published by authority at Rome in 1564, the 
year following the close of the Council, may be found 
in Appendix No. vi. of Cramp’s “Text Book of 
Popery.” (2nd edit. 1841, pp. 416ff). The same 
book alsc contains a translation, from which, after 
comparing it with the original Latin, the quotations 
that follow are made. 

We shall have to quote fairly fully. 

1. Tue 18TH SEssIon (1551 A.D.) 

The Decree commences with a preface which sets 
forth that the Council was ‘‘ convened under the special 
guidance and government of the Holy Spirit, in order 
to expound the true and antient doctrine of faith and 
the Sacraments, and apply a remedy to all heresies 
and other most grievous evils, by which the Church 
of God is now miserably vexed and rent into many 
different parts,” and then proceeds : 
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*“ Therefore the same most holy Council, delivering 
the genuine and wholesome doctrine of the venerable 
and divine sacrament of the Eucharist, as the Catholic 
Church, instructed by our Lord Jesus Christ and His 
apostles, and taught by the Holy Spirit, Who con- 
stantly leadeth her into truth, hath held and will keep 
to the end of the world, strictly enjoining all the faith- 
ful in Christ, that they presume not hereafter to believe, 
teach, or preach otherwise respecting the most holy 
Eucharist than is explained and defined in this present 
decree.”’ 

Chapter 1 of the Decree then follows thus : 

“ Of the Real Presence of our Lord Jesus Christ in 
the most holy sacrament of the Eucharist.” 

“In the first place the holy council teacheth ; and 
openly and plainly professeth, that our Lord Jesus 
Christ, true God and man, is truly, really, and sub- 
stantially (vere, realiter, ac substantialiter) contained 
in the pure sacrament of the holy eucharist, after the 
consecration of the bread and wine, and under the 
species of those sensible objects. Neither is it to be 
regarded as contradictory that our Saviour should 
always sit at the right hand of the Father in heaven, 
according to His natural mode of existence, and yet 
be sacramentally present with us in His substance, in 
many other places, according to that mode of existence, 
which, though we cannot express it in words, we can 
nevertheless, when thought is illumined by faith, 
conceive to be possible with God, and ought most 
firmly to believe. For all our ancestors who belonged 
to the true Church of Christ did most plainly acknow- 
ledge, in discoursing on this most holy sacrament, that 
our Redeemer instituted this wondrous sacrament in 
the Last Supper, when, after the benediction of the 
bread and wine, He testified in clear and express 
words that He presented to His disciples His own body 
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and His own blood. Which words, recorded by the 
Evangelists, and repeated afterwards by blessed Paul, 
do evidently require that appropriate and clear inter- 
pretation according to which they have been under- 
stood by the Fathers : it is therefore a most heinous 
crime that they should be turned by certain conten- 
tious and wicked men into pretended and imaginary 
figures, to the denial of the truth of the flesh and 
blood of Christ ; contradicting therein the universal 
sense of the Church, the pillar and ground of the truth, 
which detests these vain comments, devised by im- 
pious men under the influence of Satan, and thank- 
fully acknowledges and holds in perpetual remem- 
brance this most excellent gift of Christ.” 

Chapter II is “of the reason of the institution of 
this most holy sacrament.” 

In this chapter we are told that our Lord instituted 
this sacrament “‘ to establish a memorial (memoriam) 
of His wonderful deeds,” and that He commanded 
us, in partaking thereof, ‘‘ to cherish His memory, and 
declare His death, till He shall come to judge the 
world ;” that he intended this sacrament ‘““to be 
received as the spiritual food of souls, by which those 
who live by His life should be sustained and strength- 
ened;” that He meant it to be ‘““an antidote to 
deliver us from daily faults, and preserve us from 
mortal sins;” that He further designed it as atl 
pledge of our future glory and everlasting bliss,’ and 
“as a symbol of that one body of which He is the 
head, and to which it is His will that we, the members, 
should be joined by the closest bonds of faith, hope, 
and charity, that we might all speak the same thing 
and no schisms be among us.” 

Chapter III. is entitled “ of the excellence of the most 
holy Eucharist above the other sacraments.” 

It runs as follows : 
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“The most holy Eucharist hath this in common 
with the other sacraments, that it is a symbol of sacred 
things, a visible form of invisible grace. But herein 
is discovered its peculiar excellence, that while the 
other sacraments then first possess the power of sancti- 
fying when they are used by anyone, the very author 
of sanctity is in the Eucharist before it is used, for the 
Apostles had not yet received the Eucharist from the 
hand of the Lord, when He affirmed that what He was 
presenting to them was really His body. And this 
faith has always remained in the Church of God, that 
immediately after the consecration, the true body of 
our Lord, and His true blood, together with His soul 
and divinity, do exist under the species of the bread 
and wine ; His body under the species of bread, and 
His blood under the species of wine, by virtue of the 
words of consecration ; His body also under the species 
of wine, and His blood under the species of bread 
and His soul under each species, through that natural 
connexion and concomitance by which all the parts 
of Christ our Lord, Who has risen from the dead, no 
more to die, are closely connected together ; and His 
divinity, through the wonderful and hypostatical 
union thereof with His body and soul. Wherefore it 
is most certain that all is contained under either 
species, and under both ; for Christ, whole and entire, 
exists under the species of bread and in every particle 
thereof, and under the species of wine, and in all its 
parts.” 

Chapter IV. is entitled: “of Transubstantiation,” 
and is as follows : 

“Since therefore Christ our Redeemer affirmed 
that it was truly His body which was presented under 
the species of bread, the Church of God hath always 
held, and this holy council doth now renew the declar- 
ation, that by the consecration of the bread and wine, 
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the whole substance of the bread is converted into 
the substance of the Body of Christ our Lord, and the 
whole substance of the wine into the substance of His 
blood, which conversion is by the Holy Catholic 
Church, fitly and properly called transubstantiation.”” 

Chapter V. follows as a necessary, or at least asso- 
ciated, consequent. It is entitled: “‘ Of the Worship 
and Veneration to be rendered to this most holy Sacra- 
ment,” 
and contains the following passage : 

‘* There is therefore, no room to doubt that all the 
faithful in Christ are bound to venerate this most holy 
sacrament, and to render thereto the worship of 
‘ latria,” which is due to the true God (latriae cultum 
qui vero Deo debetur,) according to the custom 
always observed in the Catholic Church.” 

Chapter VI. enjoins Reservation for the Sick. 

Chapter VII. is ‘“‘ Of the preparation to be used, in 
order to receive the holy eucharist worthily (digne), and 
includes the following : 

‘* The custom of the Church declares this preparation 
to be necessary ; that no one who is conscious of mortal 
sin, however contrite he may think himself to be, 
should venture to receive the holy Eucharist, without 
previous sacramental confession.” 

Chapter VIII. is “ Of the use of this admirable 
sacrament,” 
and sets forth that there are three ways of receiving 
this sacrament : 

1. ‘Only sacramentally.” 
So received by “ sinners.” 
2. ‘* Only spiritually.” 
So received by ‘those who, eating with desire the 
heavenly bread presented to them, enjoy its fruit 
and use, through lively faith, working by charity.” 
3. ‘‘ Both sacramentally and spiritually.” 
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So received by “those who so examine and prepare 
themselves beforehand that they come to this divine 
table adorned with the nuptial garment.” 

The appended Canons which concern our immediate 
purpose are: 

Canon 1. ‘‘ Whoever shall deny, that in the most 
holy sacrament of the Eucharist there are truly, really 
and substantially contained the body and blood of our 
Lord Jesus Christ, together with His soul and divinity, 
and consequently Christ entire ; but shall affirm that 
He is present therein only in a sign or figure, or by His 
power : let him be accursed (anathema).” 

Canon 2. ‘“ Whoever shall affirm that in the most 
holy sacrament of the Eucharist, there remains the 
substance of the bread and wine, together with the 
body and blood of our Lord Jesus Christ ; and shall 
deny that wonderful and peculiar conversion of the 
whole substance of the bread into His body , and of the 
whole substance of the wine into His blood, the species 
only of bread and wine remaining, which conversion 
the Catholic Church most fitly terms transubstantia- 
tion : let him be accursed.” 

Canon 3. ‘‘ Whoever shall deny that Christ entire 
is contained in the venerable sacrament of the Euchar- 
ist under each species, and under every part of each 
species, when they are separated, let him be accursed.” 

Canon 4. ‘* Whoever shall affirm that the body and 
blood of our Lord Jesus Christ are not present in the 
admirable Eucharist as soon as the consecration is 
performed, but only as it is used and received and 
neither before nor after ; and that the true body of our 
Lord does not remain in the hosts or consecrated 
morsels, which are reserved or left after communion : 
let him be accursed.”’ 

Canon 5. ‘‘ Whoever shall affirm that remission 
of sins is the chief fruit of the most holy Eucharist, or 
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that other effects are not produced thereby, let him 
be accursed.” 

Canon 6. ‘‘ Whoever shall affirm, that Christ, the 
only begotten Son of God, is not to be adored in the 
holy Eucharist with the external signs of that worship 
which is due to God; and therefore that the Eucharist 
is not to be honoured with extraordinary festive 
celebration, nor solemnly carried about in processions ; 
according to the laudable and universal rites and 
customs of holy church, nor publicly presented to the 
people for their adoration (ut adoretur) and that those 
who worship the same (ejus adoratores) are idolaters : 
let him be accursed. 

Canon 7 anathematizes those who forbid reservation 
‘“‘ in the sacristy,” and denounce the carrying of it in 
procession to the sick : and those who hold that “ im- 
mediately after consecration it must of necessity be 
distributed to those who are present.” 

Canon 8 runs as follows : 

‘* Whoever shall affirm that Christ, as exhibited in 
the Eucharist, is eaten in a spiritual manner only, and 
not also sacramentally and really : let him be accursed.” 

Canon 11 says: ‘* Whoever shall affirm that faith 
only is a sufficient preparation for the reception of the 
most holy sacrament of the Eucharist : let him be 
accursed. And lest so great a sacrament should be 
taken unworthily, and therefore to death and con- 
demnation, the said holy council doth decree and 
declare that previous sacramental confession is 
absolutely necessary, if a confessor is at hand, for those 
who are conscious of the guilt of mortal sin, however 
contrite they may think themselves to be. Whoever 
shall presume to teach, preach, or obstinately assert 
the contrary, or to maintain cpposite opinions in 
public disputation : let him be ipso facto excommuni- 
cated.” 
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We pass now to the 21st Session (1562 a.p.) dealing 
with “ Communion in one kind.” 

This need not detain us long. In Chapter I. we are 
told that “ the laity and non-officiating clergy are not 
bound by any divine precept to receive the sacrament 
of the Eucharist in both kinds,” and in Chapter II. 
communion in one kind we are told has been ‘‘ com- 
manded to be observed as a law” by “ holy mother 
church.”’ 

Chapter III. tells us that ‘“‘ the true sacrament and 
Christ whole and entire is received in either kind by 
itself.”’ 

Canon I. runs thus: 

““ Whoever shall affirm that all and everyone of 
Christ’s faithful are bound by Divine command to 
receive the most holy sacrament of the Eucharist in 
both kinds, as necessary to salvation: let him be 
accursed.” 

Canon 2. “ Whoever shall affirm that the holy 
Catholic Church had not just grounds and reasons for 
restricting the laity and non-officiating clergy to 
communion in the species of bread only, or that she 
hath erred therein : let him be accursed.” 

Canon 3. ‘“ Whoever shall deny that Christ, whole 
and entire, the Fountain and Author of every grace, is 
received under the one species of bread ; because, as 
some falsely affirm, He is not then received, according 
to His own institution, in both kinds: let him be 
accursed.” 

We pass on to Session 22nd (1562) which deals with 
the Sacrifice of the Mass. : 

Chapter I. “ Of the institution of the most holy sacri- 
fice of the Mass,” tells us : 

‘““ He therefore, our Lord and God, when about to 
offer Himself once for all to God the Father by His 
death, on the altar of the cross, that there He might 
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accomplish eternal redemption—knowing that His 
priesthood was not to be abolished by death—in the 
last supper, on the right in which He was betrayed, 
declared Himself to be constituted a priest for ever, 
after the order of Melchisedeck, offered His body and 
blood to God the Father under the species of: bread 
and wine, and by these symbols delivered the same 
to be received by His apostles, whom He then ap- 
pointed priests (sacerdotes) of the new testament, and 
commanded them and their successors in the priest- 
hood (in sacerdotio) to offer the same (ut offerent) 
saying : ‘ Do this for a commemoration of Me.’ (Luke 
xxi. 19). Thus hath the Catholic Church always 
understood and taught this doctrine; and this the 
Saviour did, that He might leave to His beloved spouse, 
the Church, a visible sacrifice, such as human nature 
required, by which the bloody sacrifice made on the 
cross might be represented, the memory thereof 
preserved to the end of the world, and its salutary 
virtue applied for the remission of those sins which are 
daily committed by us.” 

Chapter II. is entitled: “‘ That the Sacrifice of the 
Mass is propitiatory both for the living and the dead,” 
and runs thus: 

‘““ And since the same Christ Who once offered Him- 
self by His blood on the altar of the cross is contained 
in this Divine sacrifice which is celebrated in the Mass, 
and offered without blood, the holy council teaches 
that this sacrifice is really propitiatory, and made by 
Christ Himself; . . . . God is appeased by 
this oblation . . . for the sacrifice which is now 
offered by the ministry of the priests is one and the 
same as that which Christ then offered on the cross, 
only the mode of offering is different. And the fruits 
of that bloody oblation are plentifully enjoyed by 
means of this unbloody one ; so untrue is it that the 
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latter derogates from the glory of the former. Where- 
fore it is properly offered, according to apostolic tradi- 
tion, not only for the sins, punishments, satisfactions, 
and other necessities of living believers ; but also for 
the dead in Christ who are not yet thoroughly puri- 
fied.” 

Chapter V. “Of the solemn ceremonies of the 
Sacrifice of the Mass,” says : 

‘** Ceremonies are also used, such as mystical bene- 
dictions, lights, incense, vestments, and others of the 
same kind, gathered from apostolic discipline and 
tradition, whereby the majesty of this great sacrifice 
is set forth, and by these visible signs of religion and 
piety, the minds of the faithful are excited to the 
contemplation of the deep truths which are therein 
contained.” 

This statement in reference to the reason for the 
use of vestments, etc., and their effect on the minds 
of the faithful, ‘‘ exciting them to the contemplation 
of the deep truths contained in the sacrifice of the 
Mass,” are significant and worthy of more than passing 
notice in view of modern controversies on this subject. 

Canon 1. is as follows : 

“Whoever shall affirm that a true and proper 
_ sacrifice is not offered to God in the Mass; or that the 
offering is nothing else than giving Christ to us to eat : 
let him be accursed.”’ 

Canon 2. runs thus: 

‘* Whoever shall affirm that by these words, ‘ Do 
this for a commemoration of Me,’ Christ did not 
appoint His apostles priests or did not ordain that they 
and other priests should offer His body and blood : 
let him be accursed.” 

Canon 3. is as follows : 

** Whoever shall affirm, that the sacrifice of the Mass 
is only a service of praise and thanksgiving, or a bare 
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commemoration of the sacrifice made upon the cross, 
and not a propitiatory offering ; or that it only bene- 
fits him who receives it, and ought not to be offered 
for the living and the dead, for sins, punishments, 
satisfactions and other necessities: let him be ac- 
cursed.” 

Canon 4. is as follows ; 

“ Whoever shall affirm that the most holy sacrifice 
of Christ, made on the cross, is blasphemed by the 
sacrifice of the Mass ; or that the latter derogates from 
the glory of the former : let him be accursed.” 

The next formula to be considered is ‘‘ The creed of 
Pope Pius IV.,” issued by him in 1564. In contains 
an accurate and explicit summary of the Roman 
faith. It is “the authoritative creed of the Roman 
Church.” All converts from Protestantism on their 
admission into the Roman Church have to “ publicly 
repeat and testify their assent to it, without restriction 
or qualification.” 

The part of this creed which bears on our present 
subject is as follows : 

“I profess likewise that in the Mass is offered to 
God a true, proper and propitiatory sacrifice for the 
living and the dead ; and that in the most holy sacri- 
fice of the Eucharist there is truly, really and substan- 
tially, the body and blood, together with the soul and 
Divinity of our Lord Jesus Christ; and that there is 
made a conversion of the whole substance of the bread 
into the body, and of the whole substance of the wine 
into the blood, which conversion the Catholic Church 
calls transubstantiation.”’ 

“IT confess also that under either kind alone, whole 
and entire, Christ and a true sacrament is received.” 

The only other formula that remains now for our 
consideration in connection with the teaching of the 
Church of Rome in the Lord’s Supper, is ‘“ The 
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Catechism of the Council of Trent,”’ published in 1566 
by command of Pope Pius V. 

As the Catechism for the most part, when dealing 
with this subject which we are considering, merely 
reiterates in other words the same doctrinal teaching 
given us in the formulae we have already quoted at 
length, we shall not need to traverse the whole ground 
again, but shall content ourselves with quoting a few 
passages that further explain or elucidate the doctrine 
of the other formulae considered above. 

1. In reference to Transubstantiation the Cate- 
chism says: 

“The Catholic Church, then, firmly believes, and 
openly professes, that in this sacrament the words of 
consecration accomplish three things ; first, that the 
true and real body of Christ, the same that was born 
of the Virgin, and is now seated at the right hand of 
the Father in heaven, is rendered present in the holy 
Eucharist; secondly, that however repugnant it may 
appear to the dictate of the senses, no substance of the 
elements remains in the sacraments; and thirdly, a 
natural consequence of the two preceding, and one 
which the words of consecration also express, that the 
accidents which present themselves to the eyes, or 
other senses, exist in a wonderful and ineffable manner, 
without a subject. The accidents of bread and wine 
we see, but they inhere in no substance, and exist 
independently of any. The substance of the bread 
and wine is so changed into the body and blood of our 
Lord that they altogether cease to be the substance 
of bread and wine.” (p. 221, edit. 1829). ‘“‘ The 
accidents cannot inhere in the body and blood of Christ; 
they must, therefore, contrary to the physical laws, 
subsist of themselves, inhering in no subject.” (p. 232 
ibid.) Transubstantiation “mocks the powers of 
conception, nor can we find any example of it in natural 
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transmutations, nor even in the wide range of crea- 
tion.” (p. 281 ibid). 

2. In the Catechism we also read in reference to 
the reason of the Institution of the Eucharist : 

“The Eucharist was instituted by our Lord for two 
great purposes, to be the celestial food of the soul, 
preserving and supporting spiritual life, and to give 
to the Church a perpetual sacrifice, by which sin may 
be expiated, and our heavenly Father, Whom our 
crimes have often grievously offended, may be turned 
from wrath to mercy, from the severity of just ven- 
geance to the exercise of benignant clemency.” 
(p. 247 ibid). 

3. A further passage from the Catechism is as 
follows : 

“For since from the common nature of men, it is 
specially abhorrent to be fed with the food of human 
flesh, or with a draught of blood, He most wisely 
caused that the most holy body and blood should be 
administered to us under the appearance of those 
things, namely of bread and wine, by the daily and 
common sustenance of which we are specially gratified. 
And moreover there are combined these two advan- 
tages : first, we are saved from the calumnies of the 
infidels, which we could not easily avoid, if we were 
seen to eat our Lord under His proper appearance ; 
the other is that while we so partake of the body and 
blood of our Lord in such a manner, however, that, 
though truly, it cannot be perceived by the senses, 
this is of the greatest efficacy in increasing faith in our 
souls.” (Part ii. cap. iv. sect. 46.) 

4. We shall only quote one passage more from 
the Catechism. After telling us that the Eucharist, 
when administered to a dying person, is called the 
“* Viaticum,” the Catechism proceeds : 

‘*‘ Because it prepares for us a passage to eternal 
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happiness and everlasting glory. Hence in accordance 
with the antient practice of the Church, none of the 
faithful are suffered to depart this life without being 
previously fortified with this living bread from 
heaven.” (p. 208 ibid). 


We have now considered the statements of the 
authoritative dogmatic formulae of the Roman 
Church, and are in a position to summarize and 
tabulate from them the Teaching of the Church of 
Rome on the Lord’s Supper. 

This therefore we shall proceed to do. 


SUMMARY OF THE TEACHING OF THE CHURCH oF RoME 
ON THE LORD’s SUPPER. 


1. Rome believes in ‘‘ The Real Presence of our 
Lord Jesus Christ in the most holy sacrament of the 
Eucharist.” 

Which “ Real Presence ”’ she defines as follows : 

‘** Our Lord Jesus Christ, true God and man, is truly, 
really and substantially (vere, realiter ac substan- 
tialiter) contained in the pure sacrament of the holy 
Eucharist, after the consecration of the bread and 
wine, and under the species (sub specie) of those 
sensible objects.” 

2. This “‘ Real Presence ”’ she further defines under 
the name of Transubstantiation. 

Under this name she teaches that : “ by the conse- 
cration of the bread and wine, the whole substance of 
the bread is converted into the substance of the body 
of Christ our Lord, and the whole substance of the 
wine into the substance of His blood.” Nota particle 
of bread or wine remain ; the accidents (colour, shape, 
appearance, taste,) of bread and wine are still there, 
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“but they inhere in no substance, and exist inde- 
pendently of any ; ” the substance of bread and wine 
has disappeared completely, or more accurately per- 
haps has been changed into ‘“ Christ whole and entire, 
body, blood, soul and Divinity.” ‘Under the species 
of bread and in every particle thereof, and under the 
species of wine and in all its parts,” there now exists 
this: “ Christ, whole and entire, body, blood, soul 
and Divinity.” 

3. To meet difficulties that might be placed in the 
way of the reception of such a dogma, Rome postulates 
for our Lord two modes of existence (a) a natural mode 
of existence, according to which He always sits at 
the Father’s right hand ; (b) another mode of existence 
** which cannot be expressed in words,”’ but which we 
“ought firmly to believe,” according to which He is 
“sacramentally present with us in His substance.’ 

4. This “ Real Presence’? which we have defined 
above in Rome’s words is entirely independent of the 
use of the Sacrament. Other sacraments, the Church 
of Rome tells us, (she, of course, enumerates seven 
sacraments) possess the power of sanctification ‘“‘ only 
when used,” but in the case of the Mass or Eucharist, 
“the very author of sanctity,’ she teaches us, that, 
Christ Himself, as we have said above, body, blood, 
soul and Divinity, is “‘in the Eucharist before it is 
used.” Immediately after consecration, “the true 
body of our Lord and the true blood, together with 
soul and Divinity, exist under the species of bread 
and wine.” In “the Divine sacrifice of the Mass,” - 
as the Roman Church calls it, she teaches that there 
is “ contained the same Christ, the same true and real 
body of Christ, that was born of the blessed Virgin, 
that hung upon the cross and that now sits at the 
right hand of the Father in heaven.” 

5. From all this there follows consistently, that 
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Christ so present in the bread and wine (which, as we 
have seen, are believed to have been transubstantiated 
into His body and blood) ought to be adored with 
“the worship of latria, which is due to the true God.” 

6. This same Christ Who offered Himself upon the 
cross, “ contained,’’ as the Church of Rome teaches, 
“‘in this Divine sacrifice of the Mass,” is ‘‘offered 
without blood ” to the Father Who “is appeased by 
this oblation.”” It is the same sacrifice, ‘‘ one and the 
same ” as “ that which Christ offered upon the cross, 
‘only the mode of offering is different.” It is thus a 
real “* propitiatory sacrifice” ‘“‘ for the sins, punish- 
ments, satisfaction, and other necessities of living 
believers, and also for the dead in Christ who are not 
yet thoroughly purified.” 

7. This “most holy sacrifice of the Mass,’ the 
Church of Rome teaches, was instituted by our Lord 
in the Upper Room at Jerusalem when He “ offered 
His body and blood to the Father under the species of 
bread and wine.’’ At this same moment, the Roman 
Church also teaches, our Lord commanded His apos- 
tles, “ whom He then appointed sacrificing priests ” 
(sacerdotes) “of the new testament’? and “ their 
successors in the priesthood ” (sacerdotio) to offer the 
same sacrifice continually. 

8. The reason of the institution was, so Rome 
teaches, that our Lord wished to give to His Church 
“a perpetual sacrifice, by which sin may be expiated 
and our heavenly Father . . . turned from 
wrath to mercy;” “a visible sacrifice,” by which 
the sacrifice of the cross might be represented, and its 
memory preserved, and its salutary virtue applied. 
And also that it might be to His Church “ the celestial 
food of the soul, preserving and supporting spiritual 
life.” 

In the Decrees of the Council of Trent concerning 
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Transubstantiation, other reasons for the Institution 
are given (chap. ii. of Session 18,) but these are 
evidently minor reasons. The Catechism of the 
Council of Trent calls the two reasons given above 
“the two great purposes ”’ for which the Eucharist 
was instituted by our Lord, and in the decree concern- 
ing the Institution of the Mass (chap. 1. session 23,) 
the first of these is the reason given for the Institution, 
while the second is mentioned in connection with it and 
as subsidiary to it. 

The minor reasons enumerated in the Decree con- 
cerning the Eucharist referred to above (chap. ii. of 
Session 18) are as follows : 

1. To be “a memorial of His wonderful deeds.” 

2. “ To cherish His memory.” 

8. “ To declare His death.” 

4. To be “ the spiritual food of souls, to sustain and 
strengthen those who live by His life.”’ 

5. An “antidote to deliver us from daily faults, 

and preserve us from mortal sin.” 

““ A pledge of future glory and everlasting bliss.” 

‘“A symbol of the body of which we are mem- 

bers,” and of love and union amongst ourselves as 
members of that body. 
9. While wishing “ that at every Mass the faithful 
who are present would communicate,” the Church of 
Rome not only does not condemn, but “approves and 
commends ”’ masses “‘ in which the priest only sacra- 
mentally communicates.” 

10. Asa preparation for the actual communicating, 
“faith only” is not sufficient preparation. ‘‘For 
those who are conscious of the guilt of mortal sin,” 
(which in practice means everybody) the preparation 
by “ previous sacramental confession is absolutely 
necessary.” 

11. In the Decrees concerning the Eucharist 


ace 
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(Session 18), in chapter viii., we have statements made 
which, until carefully weighed, might appear capable 
of a not definitely Roman meaning. We are told that 
there are three ways of receiving this holy sacrament. 


1. 


2. 


“Only sacramentally,” which is done by sin- 
ners. 

“Only spiritually,’ which is done by ‘‘those who, 
eating with desire the heavenly bread presented to 
them, enjoy its fruit and use through lively faith, 
working by charity.” 

‘ Both sacramentally and spiritually,” which is 
done by those ‘‘ who examine and prepare them- 
selves beforehand that they come to this Divine 
table adorned with the nuptial garment.” 


The key to the interpretation of the passage is that 


Some eat “ only spiritually, 


receiving “ sacramentally ” does not mean receiving 
the outward sign without the thing signified, which, 
in the mouth of a Protestant it would; but to 
receive ‘“‘sacramentally * means in the language 
of the Roman Church “‘ to eat Christ in the visible 
sacrament.’’ So Bishop Gardiner explained it in 
his confutation of Archbishop Cranmer’s fourth 
book “on the Lord’s Supper.” (See Park. Soe. 
Cranmer “on the Lord’s Supper,” p. 201.) With 
this key the meaning becomes clear. Sinners only 
eat “ sacramentally,” 7.e., they only eat Christ in 
the visible sacrament, without enjoying ‘ the fruit 
and use ”’ of the sacrament. 
* ¢.e., good men who feed 
in faith without the visible sacrament. 


A third class eat “ both sacramentally and spiritually,” 


2.€., examining and preparing themselves before- 
hand they come “ in the nuptial garment ” and eat 
Christ ‘“ sacramentally,” z.e., in the visible sacra- 
ment, but also “ spiritually,” 7.e., they enjoy “ the 
fruit and use” of the sacrament also. 
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The Protestant view of the threefold eating is totally 
different, as we shall see later. 

12. The Church of Rome further holds that “‘ the 
laity and non-officiating clergy are not bound by any 
Divine precept to receive the sacrament of the Euchar- 
ist in both kinds; ” indeed it is ‘‘ the law’ of the Church 
that they should receive it only in one kind. In this 
connection Rome teaches that “‘ the true sacrament, 
and Christ whole and entire, is received in either kind 
by itself.” 

13. The Church of Rome further teaches that in 
the Eucharist there is an oral manducation by all who 
partake, whatever their moral or spiritual qualifica- 
tions may be, of the real body and blood of Christ, 
which, as we have seen, she believes to be ‘“‘ truly, 
really, and substantially ’’ present under the species of 
bread and under the species of wine. (Communicants, 
apart from the officiating priest, only receive as noted 
above, “‘ under the species of bread.’’) 

14. The last point in the teaching of the Roman 
Church we need notice is that she teaches that all 
the faithful should be “‘ fortified ’’ with this sacrament 
before they die, for it is a ‘“‘ Viaticum ”’—“‘it prepares a 
passage forustoeternal happinessand everlasting glory.” 

It is worthy of note that the Roman Church claims 
that all this teaching is “ the faith held always in the 
Church of God ”—and claims this not only once, but 
repeatedly. 

Of this claim we can only say, in the words of 
Archbishop Cranmer in another connection, that it is 
“A PLAIN UNTRUTH.” 


We have summarized now very fully what we might 
call the Positive Teaching of the Church of Rome on 
the Lord’s Supper. But Rome is Negative as well as 
positive. 
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Let us then briefly tabulate her negative propo- 
sitions, as these must be taken together with the 
others, to see her doctrine in its true perspective. 

1. She anathematizes those who teach that Christ 
is present in the sacrament, 7.e., in the bread and wine, 
“only in a sign or figure, or by His power.” 

2. And as might be supposed from the preceding, 
she rejects the interpretation of the words: ‘“‘ This is 
My body, etc.,”” which makes the “ is” equivalent to 
““ represents,” saying that it was “‘ devised by impious 
men under the influence of Satan.” 

8. She rejects Consubstantiation, anathematizing 
those who affirm that “‘ the substance of the bread and 
wine remain in the sacrament together with the body 
and blood of our Lord.” 

4. A presence only in use and reception she will 
have none oi. 

5. A spiritual feeding on Christ ‘‘ as exhibited in 
the Eucharist,’ which is not also sacramental and real, 
is condemned absolutely. 

6. That “faith only” is a sufficient preparation 
for reception is explicitly denied. 

7. Those who hold that communion in both kinds 
is ‘“‘ a Divine command,” are anathematized. 

8. The idea that the Eucharist is nothing more than 
a feeding on Christ is condemned. 

9. The Sacrifice of the Mass, she teaches, is more 
than “a service of praise and thanksgiving.” 

10. In the Eucharist there is more than ‘a bare 
commemoration of the sacrifice made on the cross.” 

11. The idea that the Hucharist “ only benefits 
him who receives it ’’ is denounced. 

12. The sacrifice on the cross is not ‘‘ blasphemed 
by the sacrifice of the Mass,” nor does the latter, so 
the Church of Rome teaches, derogate from the glory 
of the former. 
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It will be seen from the above that the Protestant 
position is entirely repudiated. ‘“‘ The line of deep 
cleavage”? between the Teaching of the Church of 
Rome on the Lord’s Supper and the Teaching of Pro- 
testantism, whether as represented by the teaching 
of the Church of England, or by other Protestant 
Churches such as the Lutheran, is marked and com- 
plete. 


We have now stated the Teaching of Scripture, 
of the Primitive Church, and of the Church of Rome. 

It remains now for us to state the Doctrine of the 
Church of England and then to institute a comparison 
between it and the former. 
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CHAPTER IV 


Tue Cuurcy oF ENGLAND TEACHING ON THE LoRD’S 
SUPPER. 


For the Doctrine of the Church of England on this 
subject our sources of information—the only authori- 
tative sources of information—are ‘“‘The Book of 
Common Prayer” together with “The Thirty-Nine 
Articles.”’ 

These must be interpreted, it is well to note, in 
the light of their history and compilation. 

The views of the compilers and revisers, as given in 
their various works and writings, are of the greatest 
help and assistance in determining the meaning of any 
doubtful point ; and it seems to me that to interpret 
either the Prayer Book or the Articles in a sense that is 
flatly contradictory to the known views and opinions 
of those by whom they were compiled, and opposed 
to the whole tenor and trend of the history of their 
compilation, is—to say the least—illogical. 

Prayer Book and Articles alike have a history, and 
they must be interpreted in the light of that history. 

The portions which deal with the subject before us 
are : 

1. “ The Order of the Administration of the Lord’s 
Supper or Holy Communion.” 

2. “The Catechism,” (concluding or “ sacramen- 
tal”? portion). 

3. Articles 25, 28, 29, 30 and 31. 
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We shall commence with a consideration of “ ‘Fhe 
Order of the Administration of the Lord’s Supper or 
Holy Communion.” 

It will not be necessary for us in this case to give so 
full and detailed a sketch of the service as we have 
done in the case of the Primitive Church and of the 
Church of Rome. The words of the service are so 
well-known to Churchmen that to quote the service 
in extenso does not appear needful. 

We shall therefore confine ourselves to a skeleton 
outline or framework of the service. 

The service consists of three parts : 

I. The Preparatory Part, more usually called 
“The ante-communion service.” 

Il. The Central Part. 

Ill. The Concluding Part or “ The _ post-com- 
munion service.” 


I. Tue PREPARATORY Part. 


The only piece of ceremonial preparation men- 
tioned is the placing of “‘a fair white linen cloth” 
upon “‘ the Table,” previous to the commencement of 
the service and in readiness for “ the Communion- 
time ; ”’ and the taking up by the “ priest ” or “ pres- 
byter ” (in the Prayer Book and Articles “ priest ” as 
applied to the Church of England clergymen is short for 
“‘yresbyter”’) of his position, “standing at the 
North side of the table.” 

Later on in the preparatory portion of the service 
there is the preparation of the elements. Just before 
“The prayer for the Church Militant,”’ the ‘‘priest”’ 
or “presbyter ”’ is directed ‘“‘ when there is a com- 
munion”’ to “then place upon the table so much 
bread and wine, as he shall think sufficient ; but before 
any of the actual service commences the only pieces of 
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preparation mentioned are those two first enumerated 
above. 

Contrasted with the service of the Church of Rome 
this is significant. The Church of England, as we 
shall see from our outline sketch of the service, lays 
the stress not on the ceremonial preparation, but on 
the spiritual preparation of the worshippers and of the 
communicants. 

I distinguish the two thus (7.e., worshippers and 
communicants) because the preparatory part of the 
service up to the end of the offertory sentences may 
be used when there is no Communion. In such a case, 
I take it, it is a spiritual preparation of the worship- 
pers assembled in the Church, whether confirmed or 
unconfirmed, for communion at some future date. 
When the administration of the Holy Communion 
follows, this portion is of course in addition to what we 
might call a general preparation, a special preparation 
for those who are actually about to communicate at that 
particular Service. 

This preparatory part or ante-communion service 
is as follows : 

(a) The Lord’s Prayer ; in which prayer is made for 
forgiveness and other mercies. 

(b) The Collect for Purity: in which we pray for 
God, “by the inspiration of His Holy Spirit” to 
“cleanse” even “the thoughts of our hearts, so that 
we may love Him with a perfect love and so bring the 
glory which we ought to bring to His holy name. 

(c) The Ten Commandments, after each of which, 
the people in what is usually called from its opening 
word, or rather from the Greek form of its opening 
word “ The Kyrie,’”’ “ ask God mercy for their trans- 
gression thereof for the time past, and grace to keep 
the same for the time to come.” 

(d) Two Alternate Prayers for the King, in which 
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we pray that the King may so “ seek God’s honour and 

glory,” that we, God’s people, may be preserved “ in 

wealth (welfare, old Eng. ‘‘ weal”) peace and 
godliness.” 

(e) Then follows The Collect, Epistle and Gospel for 
the day, designed to instruct and edify us in our most 
holy faith. 

(f) These are followed by The Nicene Creed, a 
personal and individual confession of faith by each 
individual communicant made collectively by the 
whole body of worshippers. 

(g) This is followed by The Sermon or homily 
(‘one of the homilies already set forth, or hereafter 
to be set forth by authority,’—a reference to the 
First and Second Book of Homilies, set forth respec- — 
tively in 1547 and 1568). 

(h) The sermon or homily ended, the = priest” 
returns to ‘‘the Lord’s Table”? and begins “ the 
Offertory,”’ which includes : 

1. What we usually speak of as “the collection,” 
during which ‘“‘one or more sentences,” mostly 
from Holy Seripture, are read. 

2. The bringing of “the alms for the poor” and 
‘“‘ other devotions (—gifts) of the people ”’ to the 
‘* priest,” in “‘ a decent basin to be provided by the 
parish for that purpose.” The “ priest ” shall then 
‘‘ humbly present and place it upon the holy table.” 

3. The placing “‘ upon the table” by the “ priest,” 
‘‘ when there is a Communion ”’ of “‘ so much bread 
and wine, as he shall think sufficient.” 

(i) ‘* After which done,” there follows “ The prayer 
for the whole state of Christ’s Church Militant here 
in earth.” 

This brings the preparation part of ante-com- 
munion service to a close. 

There is a natural pause here during which those not 
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intending to communicate at that particular com- 
munion withdraw. 

It is true that in our present Prayer Book there is 
no explicit Rubric to this effect, but the history of 
the book makes it clear that the withdrawal at this 
point of all who do not then intend to communicate is 
distinctly contemplated by the Church. 

In the Second Prayer Book of King Edward 
VI. were the following words in one of the longer 
exhortations : 

‘Whereas ye offend God so sore in refusing this holy 
banquet, I admonish, exhort, and beseech you that 
unto this unkindness ye will not add any more. 
Which thing ye shall do, if ye stand by as gazers and 
lookers on them that do communicate, and be no 
partakers of the same yourselves. 

*“* For what thing can this be accounted else than a 
further contempt and unkindness to God. Truly it is 
a great unthankfulness to say nay when ye be called ; 
but the fault is much greater when men stand by, and 
yet will neither eat nor drink this holy Communion 
with other. I pray you, what can this be else, but 
even to have the mysteries of Christ in derision? 
It is said unto all: Take ye and eat. Take and drink 
ye all of this; do this in remembrance of Me. With 
what face then, or with what countenance shall ye 
hear these words? What will this be else but a 
neglecting, a despising, and mocking of the Testament 
of Christ ? Wherefore, rather than you should do so, 
depart you hence and give place to them that be godly 
disposed.” 

These words were repeated in the Prayer Books of 
1559 (Klizabeth) and 1604 (James I.): and in the 
Homilies of 1568, 7.e., the Second Book of Homilies, 
of which our 35th Article says : that it ‘‘ doth contain 
a godly and wholesome Doctrine and necessary for 
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these times, as doth the former book of homilies,” 
very similar words were used. 

We read there : 

‘Everyone of us must be guests, and not gazers, 
eaters and not lookers, feeding ourselves and not 
hiring other to feed for us . . . we must be our- 
selves partakers of this table and not beholders of 
others.” (Hom. xv. ‘‘Of the worthy receiving of 
the sacrament of the Body and Blood of Christ.’’) 

At the last revision in 1662 it was not found neces- 
sary to repeat the exhortation we have quoted above 
from the Prayer Books of 1552, 1559 and 1604, because 
by this time (1662) the practice of non-communicating 
attendance had become absolete. 

At the close of the preparatory part there are 
inserted in our Prayer Book two long “‘ Exhortations ”’ 
to be used, the one ordinarily, the other if the people 
be “ negligent to come to the Holy Communion,” after 
the sermon or homily in giving notice of the adminis- 
tration of the Holy Communion. 

These need not detain us further, for the present, 
were it not that the concluding paragraph of the first 
of these has been, and is, held by some to teach that 
the Church of England believes in and sanctions what 
is usually known as “ auricular confession,’—some- 
times called “special private confession,” or ‘the 
confessing of sins one by one to God before His 
priest ”’—previous to and as a preparation for the 
reception of the Holy Communion. 

It could, I think, be shown that nowhere, not even 
in the “ Visitation of the Sick,’’ does the Church of 
England teach or sanction Confession IN THIS 
SENSE. But this would be beyond the scope of our 
present subject. 

We shall, therefore, only deal with the concluding 
paragraph of this exhortation in the Communion 


I 
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service, which is sometimes, as we have said above, 
used as support for the inculation of “auricular ”’ or 
‘* special private ’’ confession as a preparation—if not 
a necessary preparation—for the reception of the Holy 
Communion. 

Interpreted in the light of its history this paragraph 
will be seen to neither teach nor lend sanction to any 
such idea. A comparison of the wording of this 
paragraph in our present Prayer Book and its wording 
in the Order of Communion of 1548 and in the Prayer 


Book of 1549, will make this clear. 


ORDER OF COMMUNION (1548) 
AND First PRAYER Book Or 
Epwarp VI. (1549). 

“And if there be any of you 
whose conscience is troubled and 
grieved in anything, lacking com- 
fort or counsel, let him come to 
me, or to some other discreet and 
leayned Priest, taught in the law of 
God, and confess and open his sin 
and grief secretly, that he may re- 
ceive such ghostly counsel, advice 
and comfort, that his conscience 
may be relieved, and that of us (as 
of the Ministers of God and of the 
Church) he may receive comfort and 
absolution to the satisfaction of his 
mind, and avoiding of all scruple 
and doubtfulness: requiring such 
as shall be satished with a general 
confession, not to be offended with 
them that do use, to their further 
satisfying, the auricular and 
secret confession to the Priest ; 
nor those also which think needful 
or convenient, for the quietness of 
their own consciences, particularly 


to open their sins to the Priest, to’ 


be offended with them that are 
satisfied with their humble con- 
fession to God and the general 
confession to the Church. Butin 
all things to follow and keep the 
rule of charity, and every man to 
be satisfied with his own con- 
science, not judging other men’s 
minds or consciences ; whereas he 
hath no warrant of God’s word to 
the same.” 





PRESENT PRAYER Book As IN 
PRAYER BOOKS OF 1552, AND 1559 
EXCEPT FOR TRANSPOSITION OF 
ONE SENTENCE; AND AS IN RE- 
VISIONS OF 1604 AND 1662 (THE 
LAST REVISION). 

‘““And because it is requisite, 
that no man should come to the 
Holy Communion, but with a full 
trust in God’s mercy, and with a 
quiet conscience; therefore, if 
there be any of you who by this 
means cannot quiet his own con- 
science herein (i.e., by means of 
self-examination spoken of pre- 
viously) but requireth further 
comfort or counsel, let him come 
to me or to some other discreet and 
learned Ministery of God's word, and 
open his grief: that by the ministry 
of God's Holy Word he may receive 
the benefit of absolution, together 
with ghostly counsel and advice, 
to the quieting of his conscience 
and avoiding of all scruple and 
doubtfulness.” 
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It will be seen at a glance that the alterations and 
omissions are most significant. 

1. The “discreet and learned priest, taught in 
the law of God,” has given place, evidently for fear of 
misconception, to the “ discreet and learned minister 
of God’s Word;”’ which, it might be noted, would 
include the “deacon” as well as the “priest” or 
presbyter. 

2. ‘‘ Confess and open his sin and grief secretly ” 
has been altered into “ open his grief.” 

The omission of the words ‘“‘ confess,’ ‘ sin,’ and 
““ secretly ’? here are all most significant. There is 
nothing in the present paragraph to imply that a man 
or woman cannot, if they wish, take with them some 
friend or relative when they go to “ open their grief ”’ 
to the “minister of God’s Word.”? The word “‘se- 
cretly ’” suggested something entirely different. It 
suggested confession in the Roman sense of the word. 

3. The words “that of us (as of the ministers of 
God and of the Church) he may receive comfort and 
absolution,’ have given place to the words: “ that 
by the ministry of God’s holy Word he may receive 
the benefit of absolution.” 

The change from “ that of us (as of the ministers of 
God and of the Church) he may receive” . . to 
“that by the ministry of God’s holy Word he may 
Teceive,”’ is distinctly significant of a change of mean- 
ing ; while the change from “ he may receive 
absolution ” to “‘ he may reczive the benefit of a 
lution,” is a distinct alteration of teaching. “ Abso- 
lution ” and ‘“‘ the benefit of absolution” are two dis- 
tinct things. ‘ Absolution ”’ is, in this connection, 
the technical term for “‘a judicial pardon of sin by 
man acting in the place of God.” “ The benefit of 
absolution ”’ is, on the other hand, perfect assurance, 
and trust in God’s mercy, and “ a quiet conscience.” 
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4. The whole paragraph making “auricular” or 
“special private’ confession optional (instead of 
as in the Roman Church, compulsory) is obliterated 
from the Prayer Book of 1552 and since, together with 
every phrase in this paragraph that might be supposed 
in any way to lend countenance to this practice. 

What is contemplated in this paragraph is ‘‘ con- 
sultation’’’ rather than “ confession” in its usually 
understood sense. This view is supported by the 
words of the homily “Of Repentance” in the Second 
Book of Homilies (which, as we have said above, our 
35th Article declares to “ contain a godly and whole- 
some doctrine, and necessary for these times ; ’’) where 
we read : ai 

“It is most evident and plain that this auricular 
confession hath not his warrant of God’s Word. . . 
I do not say, but that, if any do find themselves 
troubled in conscience, they may repair to their 
learned curate or pastor, or to some other godly learned 
man, and shew the trouble and doubt of their con- 
science to them, that they may receive at their hand 
the comfortable salve of God’s Word; but it is against 
the true Christian liberty, that any man should be 
bound to the numbering of his sins as it hath been 
used heretofore in the time of blindness and ignor- 
ance.” (Hom. xx. in Book II ‘“‘ Of Repentance.’’) 

While it may be said that the Church of England, 
while rejecting habitual private confession, allows it 
in two exceptional cases (here, and in “ visitation of 
the sick,’’) it is, I think, more accurate to say that of 
“confession? in the Roman sense the Church of 
England knows nothing, but in two exceptional cases, 
the one where a man “cannot quiet his own con- 
science ’’ with a view to the reception of the Holy 
Communion, the other, in the case of sickness “‘ if the 
sick person feel his conscience troubled with any 
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weighty matter,’ she recommends in the one case 
* the opening of his grief ” and in the other “ a special 
confession of his sins,’ with a view evidently to his 
conscience being no longer troubled with the “* weighty 
matter,’’ whatever it be, that troubled it before. 

Call it in either case “ confession” or ‘ consulta- 
tion,” as you will, only in the former case we must 
remember that the “ confession,’? even in these two 
exceptional cases, is something very different from 
“confession” in the Roman sense, and implies no 
detailed examination of every sin. 

It is as a remedy for special cases only that the 
Church of England recommends the use of “ private 
confession,”’ and then, as the Bishop of Sodor and 
Man (Dr. Drury) has pointed out in his book, ‘‘Con- 
fession and Absolution,” (pp. 141 and 142.) ‘“* That 
a totally different thing is meant to the popish con- 
fessional is clear from the fact that the old terms: 
“ secret and auricular ”’ and “‘ sacramental confession ” 
wholly disappeared. It was to be no longer regarded 
as in any sense necessary. It is never recommended 
save as exceptional for special cases. It might be 
made to a layman (see “ Homilies ”’ No. 20, Book ITI. 
““Of Repentance,’’) as well as to a priest, for the 
essential point was to obtain the counsel of someone 
learned in God’s word. Still the minister was the 
obvious person to whom men would turn. : 
No enumeration of all sins was considered necessary 
or desirable . . . . the purpose of such con- 
fession was not to obtain God’s pardon but only the 
assurance of it through the ministry of the Word.” 

After this digression we now resume our outline 
sketch of the Communion Service. 
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Il. Tue CENTRAL Part. 


This may be sub-divided into three parts : 
1. Special and additional preparation of those ° 
about to communicate. 
2. The Consecration. 
8. The actual Administration. 

1. Special and additional preparation of those about 
to communicate. 

This comprises : 

(a) The Long Exhortation (“‘ Dearly beloved in the 
Lord.” . .  ) which sets forth very fully : 

1. The state of mind which should exist in intend- 
ing recipients. 

2. The benefits of reception in a right state of mind 
and soul, and closes with a reminder of the purpose 
and object of the Institution by our Lord of this 
Sacred Feast. 

(b) This is followed by the shorter Exhortation, 
which sets forth in a concise form the qualifications 
required in those who are invited “ to take this holy 
sacrament to their comfort.” 

(c) Then follows The General Confession by minister 
and people together. 

(d) Followed by the Absolution, said by the cele- 
brant. 

(e) Next come the Comfortable Words, consisting of 
four passages of Scripture, which remind us of God’s 
readiness to forgive and His willingness to receive 
all who come to Him through Jesus Christ. 

(f) These are followed by the Sursum Corda (‘ Lift 
up your hearts,” etc.) 

(g) And the Dignum et Justum (“It is very meet, 
right, ete.’’) with a Proper Preface (if any) followed 
by: “ Therefore with angels and archangels, etc.” 
(including part. of the old “‘ Sanctus.’’) 
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(h) Next follows “* The Prayer of Humble Access,” 
(‘‘ We do not presume. . .’’) in which we renounce 
‘all claims to receive the seal of God’s pardoning 
mercy in the sacrament on the ground of any merits 
of our own.” 

2. The Consecration. 

At this point the priest is directed, ‘‘ standing before 
the Table,’’ to ‘‘ so order the bread and wine that he 
may with the more readiness and decency break the 
bread before the people, and take the cup into his 
hands,” and when he hath so ordered the elements he 
is directed to say ‘‘ the Prayer of Consecration,” which 
commences with a reference to the Sacrifice of Christ 
upon the cross as “a full, perfect and sufficient sacri- 
fice, oblation and satisfaction for the sins of the whole 
world,”’ and closes with’ a recital of the words of 
Institution, accompanied by what are usually called 
**the Manual Acts.” 

3. The Actual Administration “in both kinds,” 
“* into their hands ”’ with a stated formula in each case. 


Ill. Tue Concitupinc Part or THE Post-Com- 
MUNION SERVICE.. 


The Communion ended, the Post-Communion ser- 
vice begins after the minister has “ reverently ” 
placed upon “the Lord’s Table” ‘“ what remaineth 
of the consecrated Elements, covering the same with a 
fair linen cloth.” 

Priest and people repeat together : 

(a) The Lord’s Prayer. 

(b) This is followed by one of the alternate Prayers 
of Thanksgiving. 

(c) Followed again by the repetition of “ The 
Gloria in Excelsis.”’ 

(d) Last of all comes The Blessing. 
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Then followed certain Rubrics which provide among 
other things : 

1 That there shall be no communion “ except 
four (or three at the least) communicate with the 
priest.”’ 

2. That the bread shall be “ such as is usual to be 
eaten.” 

3. That if any of the bread and wine that was 
** consecrated ’’ remain, “ it shall not be carried out of 
the Church, but the priest, and such other of the 
communicants as he shall then call unto him, shall, 
immediately after the Blessing, reverently eat and 
drink the same.” 

4. That ‘“ every parishoner shall communicate at 
the least three times in the year, of which Easter shall 
be one.” 

Last of all there stands what is usually called “* The 
Black Rubric,’? which runs as follows : 

** Whereas it is ordained in this office for the Admin- 
istration of the Lord’s Supper, that the communicants 
should receive the same kneeling ; (which order is well 
meant, for a signification of our humble and grateful 
acknowledgment of the benefits of Christ therein given 
to all worthy receivers, and for the avoiding of such 
profanation and disorder in the Holy Communion, as 
might otherwise ensue :) yet, lest the same kneeling 
should, by any persons, either out of ignorance and 
infirmity, or out of malice and obstinacy, be mis- 
construed and depraved ; it is hereby declared, That 
thereby no adoration is intended, or ought to be done, 
either unto the sacramental bread or wine there bodily 
received, or unto any Corporal Presence of Christ’s 
natural flesh and blood. For the sacramental bread 
and wine remain still in their very natural substances, 
and therefore may not be adored, (for that were 
idolatry, to be abhorred of all faithful Christians) and 
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the natural body and blood of our Saviour Christ are 
in Heaven, and not here; it being against the truth 
of Christ’s natural body to be at one time in more places 
than one.” 

I have quoted this rubric in full, because there are 
several points in reference to it that require considera- 
tion and elucidation, both asits history and its contents. 

The ‘“ Black’? Rubric (so called because originally 
it was, and still usually is, printed in “ black ”’ type, 
the other Rubrics being in “‘ red ” type) first appeared 
in the Second Prayer Book of Edward VI. (1552) being 
“joined ” to it by an Order in Council at the very last 
moment of the publication of the Second Book, some 
copies, indeed, being already in print before the 
“* Order in Council ’’ appeared. Its insertion was due 
to the attack made by John Knox, who was a licensed 
preacher at this time, and by Bishop Hooper against 
the practice of ‘“‘ kneeling” at the reception of the 
sacrament, which was directed by a Rubric in the 
Second Prayer Book then being issued. 

At the next revision in 1559 when the Book of Com- 
mon Prayer (substantially the Second Book of King 
Edward the Sixth) was restored by Queen Elizabeth, 
this rubric as forming no part of the statutory Prayer 
Book of 1552 (being only inserted at the last moment, 
as we have seen, by an “‘ Order in Council ’’?) was not 
re-enacted. 

At the last revision in 1662 it was, however, re- 
inserted owing to the influence of Bishops Gauden and 
Morley, and of the Earl of Southampton. On this 
oceasion, with one verbal alteration, it received the 
full sanction of Convocation and was enacted by 
Parliament as part of the Statutory Book of Common 
Prayer (see Proctor and Frere, ‘‘ A New History of 
the Book of Common Prayer,” pages 503 note and 204 
note.) 
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As to the contents of the rubric. 
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At its re-insertion 


in 1662 there was made, as we have already said, a 


verbal alteration. 


What that verbal alteration was 


we shall see if we place the two versions of the sentence 
in which it occurs, side by side. 


1552. 


“It is not meant thereby that 
any adoration is done, or ought to 
be done either unto the sacramen- 
tal bread and wine there bodily 
received, or tO ANY REAL OR 
ESSENTIAL PRESENCE there being 
of Christ's natural 
blood.” 


1662 AND SINCE. 


‘«Thereby no adoration is in- 
tended or ought to be done, either 


_ unto the sacramental bread and 
| wine there bodily received, or 
| unto ANY CORPORAL PRESENCE of 
- Christ’s natural flesh and blood.’’ 
flesh and | 


(Park. Soc., Lit. of Ed. VI., p. 283.) | 


It has been held that this verbal change (indicated 
in the above by the capitals) is also a doctrinal change, 
and that the Rubric as now worded implicitly affirms 
the Real Presence in the consecrated elements instead 
of denying it. Whether this is so we must consider. 

In 1552 “Real and Essential Presence”? was 
equivalent to “ Real and Substantial Presence.’? The 
Realistic philosophy of Aquinas had, as Mr. Tomlinson 
has pointed out, made “essence’’ equivalent to 
“substance.” (vide ‘“‘The Prayer Book, Articles, 
and Homilies,” p. 264.) In 1552, as the same writer 
points out, “‘ the scholastic terms ‘ real and essential,’ 
when used of a * body’ (corpus) would be universally 
understood as equivalent to ‘corporal,’ and were in 
fact expressed by that word in the Twenty-Ninth 
Article, published at the same time by the authors of 
this very declaration.” (ibid pp. 264 and 265.) 

The Article referred to (as far as concerns our 
present purpose) was as follows : 

‘And because (as holy scripture doth teach) Christ 
was taken up into heaven and there shall continue unto 
the end of the world ; a faithful man ought not, either 


THE BLACK RUBRIC 139: 


to believe, or openly to confess the real and bodily 
presence (as they term it) 7.e., realem et corporalem 
presentiam (ut loquuntur), of Christ’s flesh and blood 
in the sacrament of the Lord’s Supper.” (Park. Soc. 
Lit. of Ed. VI. p. 534.) ; 

But in 1662 men were no longer familiar with the 
language of the schools, and therefore the denial of any 
‘real and essential presence,” might be considered a 
denial of any true presence whatever, even of such 
a presence as was held by many of the Swiss divines 
abroad or by the divines of the Westminster Con- 
fession of Faith at home. The phrase was accordingly 
altered to “‘ ANY CORPORAL PRESENCE,” but no real 
doctrinal change was thereby made or intended. 

The Bishop of Durham (Dr. Moule) has some clear 
remarks on this point. He says: 

“In the Prayer Book of 1552 . . . the words 
are ‘ real and essential presence,’ that is, ‘ presence of 
the Thing (Res, realis) of the Sacrament, in its Being; ’ 
that is, a presence (in this case) of the actual body and 
blood of Calvary. Carefully weighed, these words 
mean the same as ‘corporal presence.’” (‘‘ The 
Pledges of His Love,” p. 143) and he also says that the 
phrase “ corporal presence ” means “ bodily presence, 
presence of the body (whether glorified or unglorified) 
as a body.” (ibid p. 143.) 

And lower down (ibid p. 145) the Bishop, commenting 
on the phrase: ‘ Christ’s natural flesh and blood,” 
says : “ ‘ Natural ’ does not mean unglorified ; for * the 
natural body ’ is said to be now ‘in Heaven and not 
here,” 

This leads us on to point out that the Rubric as we 
now have it, distinctly denies the belief of any Real 
Presence of Christ (whether of His body as “‘ unglori- 
fied,”’ or as “‘ glorified ’’) IN the consecrated elements ; 
and also forbids most explicitly any adoration 
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whatsoever of the consecrated bread and wine or of any 
supposed presence of Christ’s flesh and blood, whether 
materially or in what is sometimes called a “ spiritual 
or supernatural manner,” ‘“‘ IN, with, or under the 
forms or veils of bread and wine.” 

Having considered this Rubric at some length, this 
may be the most suitable phace to consider one or two 
other phrases or points in the service, which are 
frequently in dispute. 

1. The phrase in the first of the two alternative 
Post-Communion prayers : 

“ this our sacrifice of praise and thanksgiving.” 

Does this mean that the Holy Communion is a 
Sacrifice in the sense that we offer the consecrated 
elements as a Sacrifice to God ? or does it mean that the 
Holy Communion is a Sacrifice which consists in 
“praise and thanksgiving ?”’ “ Sacrifice of praise ” 
in the old Canon of the Mass, is undoubtedly, as the 
context shows, used in the first of these senses. But 
that the words as used in our present Prayer Book 
clearly have the second of these meanings is manifest 
from a passage in the writings of Archbishop Cranmer, 
the chief compiler of the Prayer Book of 1552, which 
is substantially, with a few minor alterations, our 
Prayer Book to-day. 

Cranmer writes thus : 

“That all men may the better understand this 
sacrifice of Christ, which He made for the great benefit 
of all men, it is necessary to know the distinction and 
diversity of sacrifices. One kind of sacrifice there is, 
which is called a propitiatory or merciful sacrifice, that 
is to say, such sacrifice as pacifieth God’s wrath and 
indignation, and obtaineth mercy and forgiveness for 
all our sins, and is the ransom for our redemption from 
everlasting damnation. 

‘‘ And although in the old testament there were certain 
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sacrifices called by that name, yet in very deed there 
is but one such sacrifice, whereby our sins be pardoned, 
and God’s mercy and favour obtained, which is the 
death of the Son of God our Lord Jesus Christ ; nor 
never was any other sacrifice propitiatory at any time, 
nor never shall be. 

«This is the honour and glory of this our high Priest, 
wherein He admitteth neither partner nor successor. 
For by His own oblation He satisfied His Father for 
all men’s sins, and reconciled mankind unto His grace 
and favour. And whosoever deprive Him of His 
honour, and go about to take it to themselves, they be 
very antichrists, and most arrogant blasphemers 
against God and against His Son Jesus Christ, Whom 
He hath sent. 

«Another kind of sacrifice there is which doth not 
reconcile us to God, but is made of them that be 
reconciled by Christ, to testify our duties unto God 
and to show ourselves thankful unto Him. And 
therefore they be called sacrifices of laud, praise, and 
thanksgiving. 

‘««The first kind of sacrifice Christ offered to God for 
us; the second kind we ourselves offer to God by 
Christ. 

«« And by the first kind of sacrifice Christ offered also 
us unto His Father ; and by the second we offer our- 
selves and all that we have unto Him and His Father.” 
(‘‘ On the Lord’s Supper,” Book V., chap. 3, pp. 234- 
236, edit. Thynne). 

This passage, using as it does almost the identical 
words of our Post Communion Prayer of thanksgiving, 
where the mention of “ this our sacrifice of praise and 
thanksgiving ”’ is followed by the words: “ here we 
offer and present unto Thee, O Lord, ourselves, or 
souls and bodies to be a reasonable, holy and lively 
sacrifice unto Thee,” is quite clear as to the meaning 
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of the words as they are used in the Prayer Book Post- 
Communion Service. 

2. The other point for consideration is the con- 
cluding paragraph of “‘ The prayer for the Church 
Militant.” 

It has been held that this paragraph, added at the 
last revision in 1662, contains a “ prayer for the 
faithful departed.”’ 

How this can be fairly extracted from that para- 
graph passes my comprehension. 

The distinct change of tone which takes place with 
the commencement of this paragraph precludes such an 
idea. We have just prayed for the sick, etc. ‘‘ And 
we most humbly beseech Thee of Thy goodness, O 
Lord, etc.,” then the prayer passes into a most marked 
way into thanksgiving: ‘‘ And we also BLESS Thy 
holy Name for all Thy servants departed this life in 
‘Thy faith and fear ; ” passing again into petition, not 
for the departed but for “ ws ;’’ “‘ beseeching Thee to 
give us grace, so to follow their good examples, that 
with them we (not ‘ that they with us ’) may be partakers 
of Thy heavenly kingdom: grant this, O Father, for 
Jesus Christ’s sake, our only Mediator and Advocate. 
Amen.” 

There is no sign here of prayers for the departed : 
there is only thanksgiving for the faithful departed 
followed by prayer for ourselves that we may so 
follow their good examples that with them we may par- 
take of the Master’s heavenly kingdom. 

Lastly, on this point, any petition for the faithful 
‘departed is distinctly excluded by the title of the 
whole prayer. The prayer is a prayer for ‘“‘ the whole 
state of Christ’s Church MILITANT HERE IN 
EARTH.” The fact that at the last revision when the 
clause under consideration was added, the title as it 
is now, (and as it was constituted in the Prayer Book 
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of 1552, when all prayer for the departed was com- 
pletely expunged from the Book of Common Prayer) 
was retained, after discussion, shows clearly that 
by the insertion of the last paragraph the revisers 
had no intention of restoring prayer for the departed 
in connection with the celebration of the Lord’s 
Supper, but only of adding a thankful commemoration 
of all those ‘‘ departed this life in God’s faith and fear.” 

A few minor but significant points may well be 
noted here. 

(a) Inthe second Post-Communion Prayer we have 
the words: ‘“‘ we most heartily thank Thee, for that 
Thou dost vouchsafe to feed us, who have duly re- 
ceived these holy mysteries, with the spiritual food of 
the most precious Body and Blood of Thy Son our 
Saviour Jesus Christ.” The change in phraseology 
from the First Prayer Book (1549) is noteworthy. In 
that book the clause runs thus: ‘“‘ We most. heartily 
thank Thee, for that Thou hast vouchsafed to feed 
us in these holy mysteries with the spiritual food of 
the most precious body of Thy Son our Saviour Jesus 
Christ.” 

The change may seem a slight one, but the words of 
1549 might have seemed to imply that all the com- 
municants received the body and blood of Christ; 
whereas by the words as they now stand (since 1552) 
the partaking of the body and blood of Christ is 
limited to those who “‘ have duly received.” 

(b) What is the meaning of the phrase: “ holy 
mysteries,’ which occurs several times in the Com- 
munion Service. 

It may mean one of two things. 

1. = ‘Holy sacramental symbols,” 7.e., referring 
to the bread and wine as symbolizing the body and 
blood of Christ. 

2. = ‘Rites reserved for full Christians, as 
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distinguished from mere enquirers, or from those so 
young as to be incapable of apprehension of their 
significance,’’ (Moule, interpreting on the analogy of 
the Greek pvotjpuov — a secret and significant rite of 
religion (see ‘‘ Pledges of His Love,”’ p. 139.) 

The first intrepretation appears the best. 

(c) The words in the prayer of consecration: 
‘“* Grant that we receiving these Thy creatures of bread 
and wine according to Thy Son our Saviour Jesus 
Christ’s holy institution, in remembrance of His death 
and passion, may be partakers of His most blessed 
Body and Blood,” call for notice. 

Commenting on these words the late Dean Goode 
Says : 

‘** Here is a solemn prayer to God, that when we 
partake of the consecrated elements, we ‘ may be 
partakers of Christ’s most blessed body and blood;’ 
necessarily implying that we may partake of the 
elements without being made partakers of Christ’s 
body and blood. In fact, if ali who partake of the 
elements do . . . necessarily partake of Christ’s 
body and blood, this prayer becomes a mere mockery. 
For it is not a prayer for their worthy reception of 
Christ’s body and blood, or their reception of them 
so as to be benefited by them, but merely a prayer that 
they may receive them.” (“On the Eucharist,” 
vol. il. p. 615.) 

(d) We shall only consider one more point under 
this head, 7.e., the words in the prayer of humble 
access: ‘‘ Grant us, therefore, gracious Lord, so to 
eat the flesh of. Thy dear Son Jesus Christ, and to 
drink His blood, that our sinful bodies may be made 
clean by His body, and our souls washed through His 
most precious blood, and that we may evermore dwell 
in Him, and He in us.” 

There has been a significant alteration in these words 
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in 1552 and after. In 1549 they ran thus: “ Grant 
us therefore (gracious Lord) so to eat the flesh of Thy 
dear Son Jesus Christ and to drink His blood in these 
holy mysteries. . . .’ Words which could be 
taken to imply a Peeace of the flesh and blood of 
Christ 7m the consecrated elements. As we have the 
words now they cannot be used to support any such 
idea. 

On the closing portion of the words (‘‘ that our 
sinful bodies, etc.,””) the Bishop of Durham comments 
thus : . 

“A rhythmic sentence, not meant necessarily to 
imply (what Scripture gives no hint of) that the bread 
of the holy Supper acts specially on our body, and the 
wine on our soul, but to emphasize with an almost 
poetic eloquence the thoroughness of the work of the 
great sacrifice for our whole being, (‘‘ Pledges of His 
Love,” p. 140), and further explains thus: “ that our 
whole being, body and soul, may be accepted before 
the Holy One by the merit and virtue of the sacrifice 
of Christ’s death, of which the bread and wine are 
the Sacrament.” (p. 141 ibid.) 

Before we proceed to give a full account of the Doc- 
trine of the Church of England on the Lord’s Supper, it 
seems advisable, because to do so will be a help to the 
determining of what that doctrine really is, to give a 
sketch of the stages by which the present doctrinal 
statements of the Church of England on this subject 
have been arrived at. 
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CHAPTER V 


A SKETCH OF THE STAGES BY WHICH THE PRESENT 
DOCTRINAL STATEMENTS OF THE CHURCH OF ENGLAND 
ON THE LoRD’s SUPPER HAVE BEEN ARRIVED AT. 


Previous to 1548 the service of Holy Communion as 
used in the Church of England (whether according 
to the use of Sarum, Bangor, York or Hereford) was 
in all essentials practically identical with that used 
now in the Church of Rome. 

This had not, of course, always been so in England, 
but it had come to be so and for some centuries previ- 
ous to 1548 it had been so. 

1. In 1548 the first step in the work of reformation 
of the service was taken by the publication of ‘“‘ The 
Order of the Communion,” which was practically a 
piece in English (concerned with the actual communion 
of the people, as its name implies) sandwiched into the 
old Service of the Mass, which, in all other respects, 
remained as hitherto. Yet even in this new “ Order,” 
leaving as it did the old Service of the Mass practically 
untouched, there were significant changes. 

1. English was used for the first time. Hitherto all 
the service had been in Latin ; now at least a portion, 
albeit a small one, was in English. 

2. Communion was to be administered in both kinds. 

8. Confession before Communion, 27.e., “‘ Auricular 
Confession,”’ was no longer compulsory, but optional. 

4. There was to be no elevation at the consecration 
(‘‘ without any elevation or lifting up.”’) 
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But the actual doctrine as to the Lord’s Supper was 
left unaltered. There was a rubric which said: 

“Men must not think less to be received in part, 
than in the whole, but in each of them (i.e., “‘ broken 
pieces,”’ into which “the consecrated breads” were 
to be divided) the whole body of our Saviour Jesu 
Christ.” (See Park. Soc. Lit. of Ed. VI. pp. 1—8). 

2. The second stage was “ The Book of Common 
Prayer of 1549.” 

The following points deserve notice : 

1. The word “ Mass” was retained in the title 
(“ commonly called the Mass ’’) though the names now 
made prominent were “‘ The Supper of the Lord,” and 
“* The Holy Communion.” 

2. The “chasuble,”” which was “ essentially the 
sacrificial vesture’’ (Gasquet and Bishop, “Ed. VI. 
and Book of Common Prayer,” p. 190), was made 
optional. 

The rubric directed the priest to ‘“ put upon him 
the vesture appointed for that ministration, that is to 
say: ‘‘a white albe plain with a vestment or cope.” 

This was significant, as Gasquet and Bishop rightly 
point out, because the cope was not specifically a 
sacerdotal vestment, while the ‘‘ chasuble ” is essen- 
tially “‘ vestem sacerdotalem.”” (The Church of Rome 
places this vestment on her ordinands with the words : 
“ Accipe vestem sacerdotalem.”’) 

3. But the name “altar ” was still retained, though 
we also find the words : “‘ God’s board ”’ and “‘ table.” 

4. “The entire portion of the Mass, constituting 
the act of formal oblation, together with the prayers 
new and old, which accompanied it, are swept away in 
the new service of the Prayer Book. In place of it 
‘was put a verse of Holy Scripture appropriate to what 
was now done ; namely the collecting of money ‘ for 
‘the poor man’s box,’ which was called the ‘offertory.’”’ 
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(Gasquet and Bishop “ Ed. VI. and Book of Common 
Prayer,” p. 194.) 

5. Non-communicating attendance was forbidden. 
There was a rubric as follows: 

‘‘So many as shall be partakers of the Holy Com- 
munion shall tarry still in the quire, or in some 
convenient place nigh the quire, the men on the one 
side, and the women on the other side. All other (that 
mind not to receive the said holy Communion) shall 
depart out of the quire, except the ministers and clerks.” 

6. The bread and wine were placed on the “ altar ” 
without ceremony such as had hitherto been used. 

“‘The ancient ritual oblation with the whole of 
which the idea of sacrifice was so intimately associated 
was swept away.” (Gasquet and Bishop, “Ed. VI. 
and Book of Common Prayer,”’ p. 196.) 

7. The old Canon of the Mass remained, however, 
fairly recognizable. 

The clause “these gifts, these offerings, these 
undefiled sacrifices which we offer’ was, however, 
omitted : and the prayer : ‘“‘ that they may be unto us,’ 
was substituted for the prayer in the old Sarum use 
‘“‘ that it may be made unto us.”’ 

Probably this latter change was meant to exclude 
the “ old learning doctrine,” for Archbishop Cranmer 
in his “‘ Defence ” says : 

“In the Book of the Holy Communion we do not 
pray that the creatives of bread and wine may be the 
body and blood of Christ, but that they may be to us 
the body and blood of Christ, that is to say : that we 
may so eat and drink that we may be partakers of His 
body crucified and of His blood shed for our redemp- 
tion.” (Cranmer “* On the Lord’s Supper,”’ Park. Soe. 
p. 271.) 

3. The third stage was the Second Prayer Book of 
Edward VI. (1552.) 
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Of this book, Gasquet and Bishop write thus in 
reference to the Holy Communion Service : 

‘On comparing the first with the second Communion 
office what is obvious at first sight is, that whilst the 
former, in spite of the substantial changes which had 
been made in the ancient Mass, manifested a general 
order and disposition of parts similar to the Mass 
itself, the latter was changed beyond recognition.” 
(“ Ed. VI. and Book of Common Prayer,”’ p. 288.) 

And they also add : 

“ The only reason which it seems possible to give 
{2.e., for all the changes made) is that the innovators 
resolved that it should henceforth be impossible to 
trace in the new Communion office any resemblance, 
however innocuous, to the ancient Mass.” (ibid p. 
291). 

Every point upon which Bishop Gardiner had en- 
deavoured to put a Roman gloss was altered or 
expunged. 

1. The intercession for the living and the dead in 
the Canon of the Book of 1549 was held by Gardiner 
to allow the mass as a propitiatory sacrifice. 

The intercession for the departed was altogether 
omitted and this portion of the Canon turned into 
“The Prayer for. the Church Militant here in earth,” 
and transferred to an earlier portion of the service. 

* What had survived in the first book of the ancient 
canon of the Mass was now omitted entirely with the 
exception of one line.” (Gasquet and Bishop, pp. 
289 and 290). 

2. The prayer, “* With Thy Holy Spirit vouchsafe 
to bbfess and sanctify these Thy gifts, and crea- 
tives of bread and wine, that they may be unto us 
the body and blood of Thy most dearly beloved Son 
Jesus Christ,’’ which was held by Gardiner to allow 
Transubstantiation; was entirely expunged. 
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3. The ‘‘ Prayer of Humble Access,”’ which, in the 
book of 1549, was said after the consecration by the 
priest kneeling, had been said by Gardiner to be an 
act of adoration. This prayer was accordingly placed 
before the Prayer of Consecration in the new book. 

4. The words of administration had been pointed 
to by Gardiner as evidence that “ the old doctrine of 
the Papists ” was still taught, were omitted altogether 
and other words: ‘‘ Take and eat, this,”’ etc., substi- 
tuted for them. 

5. The rubric about “the whole body of our 
Saviour Jesus Christ ’’ being received in each part of 
the bread, used again by Gardiner to support the old 
teaching, was omitted. 

6. The word “altar,’’ to which Gardiner also 
referred, was completely wiped out. 

The Book of 1552 also contained the following rubric: 

‘* And here is to be noted, that the minister at the 
time of the Communion and at all other times in his 
ministration, shall use neither alb, vestment, nor 
cope ; but being archbishop, or bishop, he shall have 
and wear a rochet ; and being a priest or deacon, he 
shall have and wear a surplice only.” 

4. The Fourth stage was the Elizabethan Book of 
1559. 

This was the Book of 1552 re-enacted “‘ with one 
alteration or addition of certain lessons to be used 
on every Sunday in the year, and the form of the 
litany altered and corrected, and two sentences only 
added in the delivery of the sacrament to the com- 
municants, and none other or otherwise.” (1 Eliz. cap. 
2.“ Documents illustrative of English Church History” 
by Gee and Hardy, p. 459.) 

The “two sentences added in the delivery of the 
sacrament ’’ were the sentences: ‘‘ The body of our 
Lord,”’ ete. 
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The Black Rubric which, as we have already 
noticed, was not a part of the Statutory Prayer Book 
of 1552, but was added to it at the last moment by an 
‘** Order in Council,”’ was not re-enacted by the Act of 
Elizabeth that restored the Second Prayer Book with 
the three above-mentioned changes. 

When, however, the printed book of 1559 issued 
from the Press, it contained another rubric in refer- 
ence to the vesture of the clergy other than that in the 
Book of 1552 which had been re-enacted by the above- 
mentioned Act, but which was now omitted. 

The new rubric ran : 

“* And here is to be noted, that the minister at the 
time of the communion and at all other times in his 
ministration, shall use such ornaments in the Church 
as were in use by authority of Parliament in the second 
year of the reign of King Edward the VI., according 
to the act of Parliament set in the beginning of this 
book.” (Park. Soc. Lit. Qu. Eliz. p. 53.) 

The portion of the Act referred to was as follows : 

‘“‘ Provided always, and be it enacted that such 
ornaments of the church and of the ministers thereof, 
shall be retained and be in use, as was in the Church 
of England, by authority of Parliament, in the second 
year of the reign of King Edward VI. until other order 
shall be therein taken by the authority of the queen’s 
majesty, with the advice of her commissioners ap- 
pointed and authorized, under the great seal of Eng- 
land, for causes ecclesiastical, or of the metropolitan 
of this realm.” (Gee and Hardy ‘“‘ Documents,” 
p. 466). 

Our present rubric is as follows : 

‘* And here is to be noted, that such ornaments of 
the Church and of the ministers thereof, at all times 
of their ministration shall be retained and be in use, as 
were in this Church of England, by the Authority 
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of Parliament in the second year of the reign of King 
Edward the Sixth.” 

It is not our purpose to discuss the vestiarian con- 
troversy here. We shall only say in the words of Mr. 
Tomlinson : 

“The net result of the several suits has been to 
declare that ever since the introduction of the ‘ orna- 
ments’ rubric’ of 1559 all ornaments of the First 
Prayer Book became binding by law until 1566, when 
the statutory ‘ Advertisements of Queen Elizabeth ’ 
altered that law by reducing the dress of ministration 
to the ‘surplice’ for ministers ‘ at all times of their 
administration ’ with a hood, according to their several 
degrees except in cathedral churches, for which the 
novel arrangement of three copes to be worn simul- 
taneously was prescribed for use on certain occasions.”’ 
(“ Prayer Book, Art. and Hom. p. 92.’’) 

The present rubric (framed in 1662 at the last 
revision) did not, as it has been maintained by some, 
re-introduce the Eucharistic Vestments. It ordered 
“* retention,” not ‘‘ restoration,’? and to “‘ retain’ and 
“use” what, at the very moment the order was given 
was absolutely non-existent was an absolute im- 
possibility. Vestments had long ago been defaced and 
destroyed as ‘‘ monuments of superstition.” To 
“retain and use” them was impossible. What was 
ordered to be “ retained and used” was the surplice, 
ordered in the concluding rubrics of First Prayer Book 
of Edward VI. to be used “in the saying or singing 
of Matins and Evensong, Baptizing and Burying in 
Parish Churches and Chapels annexed to the same.” 
This (v.e., the surplice) and not the Mass Vestments 
was in future to be the vesture, not only on certain 
specified occasions as in the First Prayer Book, but 
“at ALL times of ministration,” including of course 
the Administration of the Holy Communion. 
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5. The Fifth Stage is reached in the Revision of 
1662. 

The only points that call for notice here are : 

1. The addition to the Prayer for the Church 
Militant here in earth of the thanksgiving for the 
faithful departed. | 

2. The rubric about the placing of the bread and 
wine upon the Table was inserted before the Prayer 
for the Church Militant. 

3. The addition of the word “ oblations ” (“‘ alms 
and oblations ”’) in the Prayer for the Church Militant. 
Mr. Frere, though thinking it may be legitimately 
referred to the elements, admits that from a “ strictly 
antiquarian point of view ” it refers to “ the dues and 
offerings paid by the people to the clergy ;”’ and in a 
note he admits that its ‘‘ technical meaning,” its 
“* strict meaning,” is “‘ the contribution of the laity to 
the support of the clergy,”’ or, in a wider sense, “ all 
- offerings of the people other than alms for the poor.” 
We conclude that there is no reference, on a strict 
interpretation, to the elements. 

4. The manual acts were restored. 

5. A rubric was inserted for the reverent consump- 
tion of the consecrated elements (if any remain after 
the Communion) in the Church immediately after the 
Blessing. 

It seemed best to give the stages in the compilation 
of the Present Communion Service continuously ; but 
we must note that between the Fourth and Fifth 
Stage, there was the addition in 1604 of what is usually 
called the Sacramental portion of the Catechism, and 
that parallel to the growth of the Communion Service 
into its present form, there was the compilation and 
revision of the Articles till they also arrived at their 
present state. 

Of the latter we must give some account. 
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The first set of Articles (42 in number) almost 
synchronized with the publication of the Second 
Prayer Book, being issued in 1553. In 1563 Con- 
vocation sanctioned a revision reducing the number 
to 88. In 1571 Queen Elizabeth sanctioned a further 
revision which was accepted by Convocation and 
passed that year. By this revision one Article 
(Article 29) was added, making the number 39. No 
further revision has taken place. 

The only serious alteration that concerns our present 
purpose is the alteration in 1571 of part of Article 29 
of 1552 (our present Article 28.) 

For the clause : ‘‘ Forasmuch as the truth of man’s 
nature requireth, that the body of one and the self- 
same man, cannot be at one time in divers places, but 
must needs be in some one certain place: therefore 
the body of Christ cannot be present at one time in 
many and divers places. And because (as holy Scrip- 
ture doth teach) Christ was taken up into heaven, and 
there shall continue unto the end of the world; a 
faithful man ought not, either to believe or openly to 
confess, the real and bodily presence (as they term it) 
of Christ’s flesh and blood in the Sacrament of the 
Lord’s Supper.”’ 

There was substituted the clause : 

“ The body of Christ is given, taken, and eaten, 
in the Supper, only after an heavenly and spiritual 
manner. And the mean whereby the body of Christ 
is received and eaten in the Supper is faith.” 

Of this change Dr. Griffith Thomas says : 

“ It must be carefully remembered that the possible 
change (7.e., supposing any change of doctrine to be 
involved) does not involve Roman doctrine as such. 
The only question is as to an approximation to the 
Lutheran aspects of Protestant doctrine.” (See 
‘‘ Sacrament of our Redemption,” p. 67.) 
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I would go further and say that the change (what- 
ever the exact reason for it may have been) does not 
cause our present Article even to approximate to, or be 
patient of Lutheran doctrine. The most represen- 
tative symbol of the Lutheran Church is the “ Formula 
Concordiae ”’ (‘‘ Form of Concord ’’) agreed upon and 
promulgated by the Lutheran Church in 1577. 

In the Article on the Lord’s Supper in that formula, 
the belief of the Lutheran Church is thus stated : 

‘* We believe, teach and confess, that the body and 
blood of Christ are taken with the bread and wine, 
NOT only after a spiritual manner, by faith, but also 
by the mouth ; yet not in a capernaitical manner, but 
in a supernatural and heavenly manner, by means of 
the sacramental union” (Form. Concord. p. 1, Epit. 
loc. vii. afirm 6, Apud. Libr. Symbol Eccl. Luth. ed. 
Hase 1846, p. 600): and the same church expressly 
condemns the doctrine 

‘That the Body of Christ is not taken in the Holy 
Supper by the mouth together with the bread, but 
that the bread and wine only are received by the 
mouth, and that the Body of Christ is taken after a 
spiritual manner only, namely by faith.’ (Form. 
Concord. ibid, negat v, ib. p. 602.) 

Commenting on these two passages, the late Dean 
Goode writes : 

‘The very words used in the 28th Article are here 
formally condemned, as opposed to the doctrine of 
those who maintained an oral eating of the Body of 
Christ in the Supper; for which, as common to all 
the communicants, the authors of the Formula Con- 
cordiae earnestly contended.”’ (°° On the Eucharist,” 
vol. i. p. 648). 

Our present Article, then, cannot rightly be said 
to be capable of a Lutheran interpretation. The 
words of the clause as we now have it “ exclude the 
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notion of the Body of Christ being in or with or under 
the bread so as to be swallowed by the mouth ; because 
not merely do they affirm, that the Body is given, 
taken and eaten, ““ONLY after a heavenly and spirit- 
ual manner,’’ but expressly state that “‘ THE MEAN 
whereby the Body of Christ is received and eaten in the 
Supper is FAITH.” (See Dean Goode ‘‘On the 
Eucharist,” vol. ii., p. 649.) 

The same writer (7.e., Dean Goode) thinks that 
some of the Revisers of the Articles at the last revision 
of them held that the paragraph as it stood in the 
Article of 1552 might be thought to deny, not only the 
presence of the Body and Blood of Christ in the con- 
secrated elements—a doctrine which the Church of 
England emphatically denies in her Authorized 
Formularies as we have them to-day—but also the 
presence of Christ in the rite—a totally different thing— 
and that for this reason it was thought best to omit 
the paragraph and insert another couched in more 
guarded phraseology. The fact that at the time of the 
change there were some whose language seemed to 
imply, that in the Lord’s Supper, there was a real 
substantial presence of Christ’s Body and Blood in the 
rite to the faithful communicant—(a view which the 
late Dean Goode called “a harmless though incorrect 
notion ’’)—may have influenced the alteration of the 
paragraph and the substitution of words “ that 
guarded the doctrine of the Lord’s Supper in all essen- 
tial points.” 

The alteration in the Article is not really so import- 
ant as is sometimes stated because as a matter of fact 
the doctrine contained in the omitted paragraph of the 
1552 Article, for which our present paragraph was 
substituted, is fully set forth in the ‘‘ Black Rubric,” 
which, with one verbal alteration of no doctrinal 
significance, was finally re-inserted at the last revision 
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of the Book of Common Prayer in 1662 with the full 
sanction alike of Convocation and Parliament. 

At the same time it is well to remember that the 
Article as it now stands, taken by itself, is not capable 
of even a Lutheran interpretation, but is in perfect 
harmony with the whole scheme of Church of England 
teaching on the subject of the Lord’s Supper as set 
forth in her Authorized Formularies taken as a whole. 

Having now reviewed the stages by which the 
Church of England has arrived at her present doc- 
trinial statements concerning the Lord’s Supper, we 
are now in a position rightly to estimate from her 
formularies, 7.e., from the Communion Service, Cate- 
chism, and Articles, what her doctrine on this subject 
really is. This therefore we shall now proceed to do. 
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CHAPTER VI 


THe Doctrine oF THE CHURCH OF ENGLAND ON 
Tue Lorp’s SUPPER AS GATHERED FROM HER AUTHOR- 
IZED FORMULARIES. 


1. The Church of England knows no “altar.” 
The word, as we have seen, has been deliberately 
expunged from her Book of Common Prayer as applied 
to the Lord’s Table. And it is a matter of history that 
in 1550, even before the issue of the Second Prayer 
Book in which the word “altar” for the first time 
disappeared altogether, headed by Bishop Ridley, who 
broke down the high altar in his own Cathedral Church 
of St. Paul, and set up a table there, there broke out 
what has well been called ‘‘ The Altar War,” and altars 
were destroyed throughout the country with the 
greatest rapidity. The Church of England ministers 
the Lord’s Supper at a “ Table,” not at an “ altar.” 
In the Communion Service as we have it in our present 
Book of Common Prayer, mention is made no less than 
16 times of the “‘ table,’’ never once of the “ altar oe 
thus : 

“ The Lord’s Table,” (7 times); ‘‘ the table,” (4 
times); “the holy table,’ (3 times); ‘“‘ Thy table,” 
(twice). 

2. The Church of England possesses no “‘ sacerdos ” 
or “sacrificing priest.”” The term “ priest’ in the 
Prayer Book is simply a shortened form of “ presby- 
ter,” and is not the equivalent of “ sacerdos.” A 
comparison of the Latin version of Articles 31 and 32 
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makes this clear. In Article 31 where the Roman 
priest is spoken of the word “ sacerdos ”’ is used ; but 
in Article 32 where mention is made of the Second 
Order of the Ministry in the Church of England, the 
word “ presbyter’? is used, not “sacerdotes.” A 
further proof is that the words in the old Sarum 
Ordinal : ‘‘ Receive power to offer sacrifice to God and 
to celebrate Mass both for the living and for the dead,”’ 
were entirely expunged from the Reformed Ordinal 
together with all trace of the bestowal of sacrificial 
powers. 

3. The Church of England has no specifically 
Eucharistic Vestments. That which is essentially the 
sacrificial garment of the Roman Church, namely the 
chasuble, she has altogether discarded. 

This is undoubtedly a much disputed point, but 
without going into the controversy as to the Vestments, 
which would be beyond the scope of our present 
subject, we may say this much, that whatever theories 
of the ‘‘ Ornaments’ Rubric ”’ individuals may hold, 
it is still unquestionably the law of the land that the 
Church of England does not prescribe, but repudiates 
what are commonly called “The Eucharistic Vest- 
ments,” or ‘“‘ The Mass Vestments.”’ 

The decision to this effect was given in 1877 “ after 
great elaboration of argument, by a court of exceptional 
strength,’’—the highest court that has jurisdiction 
in matters ecclesiastical—in what is commonly known 
as “ The Ridsdale Case.”” (See “‘ Report of the Royal 
Commission on Ecclesiastical Discipline,” p. 61, 
paragraph 339). 

4. The Church of England believes in no sacrifice— 
in the sense of a propitiatory or remissory sacrifice, 
either for the living or the dead—in the Lord’s Supper. 

Article 31 is most explicit on this point. 

It is as follows : 


160 OUR SACRIFICE OF PRAISE 


‘‘ The offering of Christ once made is that perfect 
redemption, propitiation, and satisfaction for all the 
sins of the whole world, both original and actual ; and 
there is none other satisfaction for sin, but that alone. 
Wherefore the sacrifices of Masses, in the which it was 
commonly said, that the priest did offer Christ for 
the quick and the dead, to have remission of pain or 
guilt, were blasphemous fables, and dangerous de- 
ceits.”’ 

An attempt is sometimes made to show that what is 
condemned in this Article is not “ the sacrifice of the 
Mass”’ as such, but some popular theory that was 
current at the time concerning “the Sacrifices of 
Masses ;”’ but an examination of the whole Article, 
shows this interpretation to be nothing else than an 
evasion of its real meaning. The description given in 


the Article of “‘ the Sacrifices of Masses,” is exactly 


the description applied to the Sacrifice of the Mass in 
the Decree of the Council of Trent (Session 22, chap. ii. 
See “ Cramp’s Text Book of Popery,”’ p. 260.) Indeed 
Canon 4 of this Session of the Council of Trent, which 
was held in 1562, subsequent to the publication of the 
Forty-Two Articles of 1553 (of which our present 31st 
Article was the 30th Article) seems distinctly to refer 
to the Article. The Canon is as follows: “ If anyone 
shall say that by the Sacrifice of the Mass, a blasphemy 
is cast upon the most holy sacrifice of Christ, accom- 
plished on the cross, or that the former derogates from 
the glory of the latter, let him be accursed.” (Cramp’s 
“* Text-Book of Popery,”’ p. 452.) 

It is sometimes said that the Doctrines of Trent on 
this subject cannot be condemned by this Article, as 
its publication was previous to the issue of the Canons 
and Decrees of Trent concerning the Mass. In reply 
to this it is sufficient to point out the Council of Trent 
did not somuch formulate anew doctrine as stereotype 


~ 
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what was already the well-known doctrine of the 
Roman Church. 

A quotation from the “ Vindication of the Bull 
‘Apostolical Curae,’” issued in 1897 by the Roman 
Catholic Cardinal Archbishop and Bishops in England 
will be a useful conclusion on this point. 

On p. 67 (8rd Edit.) of that “ Vindication” we 
read : 

“ Article xxxi. pronounces on the Mass. It first 
describes it by a definition which every Catholic would 
accept, * the Sacrifices of Masses, in the which it was 
commonly said that the priest did offer Christ for the 
quick and the dead,’ and then denounces it—it, so 
described—as incompatible with the offering of Christ 
once made on the Cross.” 

5. According to the teaching of the Church of 
England, there is no identification of the bread and 
wine with the body and blood of Christ, so that the 
substance of the bread and wine is changed into the 
sobstance of the body and blood. 

Article 28 distinctly says: “ Transubstantiation 
(or the change of the substance of Bread and Wine) in 
the Supper of the Lord, cannot be proved by holy 
writ; but it is repugnant to the plain words of Scripture, 
overthroweth the nature of a Sacrament, and hath 
given occasion to many superstitions.” 

And in the “Black” Rubric we read: “The 
Sacramental Bread and Wine remain still (2.e., after 
Consecration) in their very natural substances : 
and the natural Body and Blood of our Saviour Christ 
are in Heaven and not here ; it being against the truth 
of Christ’s natural body to be at one time in more 
places than one.” 

6. The Church of England believes in no presence 
of the Body and Blood of Christ in the consecrated 
elements. 


L 


162 OUR SACRIFICE OF PRAISE 


The ‘“ Black ” Rubric already referred to distinctly 
denies any ‘“ corporal presence,” 7.¢., any presence of 
the “ corpus ” or “ body ” of Christ, whether “ glori- 
fied ” or “‘ unglorified ” (for a “ glorified ” or “ spirit- 
ual” body is still a “‘ corpus”), in the Consecrated 
Elements. 

The attempt has sometimes been made to show that 
the ‘corporal presence,’ which is denied in this 
Rubric, is only a material presence. But in reply it is 
sufficient to point out that such a theory is untenable, 
because such a “‘ material presence ’’—a presence, that 
is, according to our Lord’s natural mode of existence— 
is a presence that no one—not even the Church of 
Rome—affirms. (See ‘‘ Decrees of the Council of 
Trent,” in ‘‘ Cramp’s Text-Book of Popery,” Sess. 18, 
chap. 1, p. 148.) 

What is denied in this Rubric is the presence of the 
“corpus,” or Body of Christ, whether “ spiritually,” 
7.e., in a spiritual manner, or “ supernatually,”’ or 
‘* materially.” 

Further on the point before us. According to the 
teaching of the Church of England what is delivered 
to each communicant is bread and wine. 

The Rubric previous to the actual administration 
(and after the consecration,) says : ‘‘ When he deliver- 
eth the bread to anyone he shall say.” 

And what is received by each communicant is bread 
and wine. Part of the consecration prayer, considered 
by us already in another connection, makes this clear. 
It runs as follows : 

‘Grant that we, receiving these thy creatures of bread 
and wine, according to Thy Son our Saviour Jesus 
Christ’s holy institution in memory of His death and 
passion, may be partakers of His most blessed body 
and. blood.” 

The Bread and Wine are more than once called 
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“bread” and “wine,” after Consecration, 0:0. 
Rubric before the Administration already referred to, 
and Rubric after which speaks of ‘“ the consecrated 
Bread or Wine;” and the “ Black” Rubric speaks 
of the “ Sacramental Bread or Wine there (i.e., in the 
sacrament) bodily received.’’ 

7. The Church of England forbids Adoration of the 
Consecrated Elements; which forbidding follows 
naturally from the view just stated under heading 6. 

If Christ’s Body and Blood be not in the elements 
when consecrated, then to worship or adore them is 
idolatry, as the Church of Rome herself admits. (“De 
Defectu Intentionis,”’ in Roman Missal, sect. vii.) 

The declaration on kneeling or the “ Black ” 
Rubric, to which reference has already been made 
more than once, distinctly says that by the posture 
of “kneeling” at reception of the sacrament “ no 
adoration is intended, or ought to be done, either unto 
the sacramental Bread or Wine there bodily received, 
or unto any corporal presence of Christ’s natural 
flesh and blood. For the sacramental Bread and Wine 
remain still in their very natural substances and 
therefore may not be adored ; (for that were idolatry, 
to be abhorred of all faithful Christians.’’) 

Article 28 says that ‘“‘ The Sacrament of the Lord’s 
Supper was not by Christ’s ordinance reserved, carried 
about, lifted up or worshipped.”’ 

8. This leads us to another point, 7.e., that the 
Church of England forbids Reservation and Elevation. 
See Article 28 quoted above. 

Support of this is found in the Rubric at the. close 
of the Communion Service, directing that anything 
that remains of the Consecrated Bread or Wine is to be 
“ reverently ’? consumed by the Priest, and if neces- 
sary some of those who have communicated, imme- 
diately after the Blessing. 
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As to the latter point, “ Elevation,” the language 
of the Article is clear and it is a matter of History that 
‘“* Rlevation ’’ was distinctly prohibited in the ‘ order 
of Communion” of 1548 and was never since re- 
enjoined. 

9. The Church of England does not believe in 
Communion without Communicants, nor does she 
believe in the presence during the actual Communion 
of those who do not gommunicate. 

The whole purpose of the Reformers was “ to turn 
the Mass into a Communion.” 

Article 25 distinctly says: ‘“*‘ The Sacraments were 
not ordained of Christ to be gazed upon, or to be 
carried about, but that we should duly use them. And 
in such only as receive the same they have a wholesome 
effect or operation.” 

At the close of the Communion Service there is a 
Rubric that forbids a celebration of the Lord’s Supper 
except “ four (or at the least three) communicate with 
the priest.” 

As we have seen before, it is a matter of history that 
in the Prayer Book of 1549 (Rubric) and in the Prayer 
Book of 1552 (Exhortation) all not intending to 
communicate were bidden to depart. So effective 
was this command repeated in the Exhortation in the 
Prayer Books of 1559 and 1604 that by the time of 
the last revision in 1662 the practice of non-communi- 
cating attendance had become so obsolete, that the 
repetition of the command to all not intending to 
communicate to depart, was not found necessary to be 
repeated. 

10. Confession is no longer, as in the Roman 
Church, required preparatory to reception of the Holy 
Communion. Indeed in the Roman sense, confession 
is unknown in the Church of England authorized 
formularies. As a special means of preparation for 
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reception of the Holy Communion by one who “ can- 
not” otherwise “quiet his own conscience,” the 
Church of England allows what is sometimes called 
“confession,” but which is better called “ consulta- 
tion.” We have treated the subject at length in 
connection with the Exhortation in the Communion 
Service. 

11. The Church of England nowhere enjoins 
“ Fasting ” as a necessary preliminary to reception of 
the Holy Communion. 

In fact the Convocation of Canterbury declared in 
1893, that : 

‘To teach that it is a sin to communicate otherwise 
than fasting, is contrary to the teaching and spirit of 
the Church of England.” (Quoted in ‘“ The Church- 
man’s A.B.C.,” edited by Dr. Griffith Thomas.) 

We have seen now very fully what we might call 
the Negative side of the Teaching of the Church of 
England on the Lord’s Supper. We must pass now 
to the more Positive side. 

I. As we study the formularies of the Church of 
England that deal with this subject, we perceive that 
the two leading ideas in the Doctrine of the Church of 
England on the Lord’s Supper are : 


1. ‘* Remembrance.”’ 
2. “Spiritual Feeding.” 
1. ‘“* Remembrance.” 


That this idea predominates cannot rightly be denied. 

In the Holy Communion Serviee itself, this same 
idea occurs no less than ten times. 

(1.) In the first of the Long Exhortations or notices 
we have the words: “to be by them received in 
remembrance of His meritorious Cross and Passion.” 

(2.) In the second of these, we have : “it is your duty 
to receive the Communion, in remembrance of the 
sacrifice of His death, as He Himself hath commanded.’ 
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(3.) In the Longer Exhortation at the actual 
administration, we read : ‘‘ to the end that we should 
always remember the exceeding great love of our 
Master, and only Saviour, Jesus Christ, thus dying 
for us, and the innumerable benefits which by His 
precious blood-shedding He hath obtained to us; He 
hath instituted and ordained holy mysteries, as 
pledges of His love and: 

(4.) Foracontinual remembrance of His death to our 
great and endless comfort.” 

(5.) In the Prayer of Consecration we have : 

“In His holy Gospel commended us to continue, 
a perpetual memory of that His precious death, until 
His coming again.” 

And 

(6.) ‘‘ Grant that we receiving these Thy creatives 
of bread and wine, according to Thy Son our Saviour 
Jesus Christ’s holy institution, in remembrance of His 
death and passion, may be partakers of His most 
blessed body and blood.” 

And (quoting the words of Institution) : 

(7.) ‘‘ Do this in remembrance of me.” 

And 

(8.) ‘‘ Do this, as oft as ye shall drink it, on remem- 
brance of me.” 

(9.) In the Words of Administration we have : 

‘Take, and eat this in remembrance that Christ 
dicdsfor: thee: 75: =. - 

And 

(10.) “Drink this im remembrance that Christ’s 
Blood was shed for thee. . . .” 

And in the Catechism the answer to the question : 

““Why was the Sacrament of the Lord’s Supper 
ordained ? ” 

is most definite. It runs thus: 

** For the continual remembrance of the sacrifice of the 
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death of Christ and of the benefits which we receive 
thereby.” 

2. Spiritual Feeding. 

The second leading idea is the idea of spiritual 
feeding with a view to spiritual refreshment, strength 
and sustenance. 

In the Communion Service we have the following : 

(1.) In the first of the Long Exhortations or notices 
we read : 

** Almighty God our heavenly Father . . . hath 
given His Son our Saviour Jesus Christ, not only to die 
for us, but also to be our spiritual food and sustenance 
in that holy Sacrament.” 

(2.) In the Longer Exhortation at the actual admin- 
istration we find the words : 

“For as the benefit is great, if with a true penitent 
heart and lively faith we receive that holy Sacrament ; 
(for then we spiritually eat the flesh of Christ, and 
drink His blood ; then we dwell in Christ, and Christ 
in us; with us;) so is the danger great if we receive 
the same unworthily.”’ 

(3.) In the Second Post-Communion Prayer we give 
thanks thus : 

*“ Almighty and everlasting God, we most heartily 
thank Thee, for that Thou dost vouchsafe to feed us, 
who have duly received these holy mysteries, with 
the spiritual food of the most precious Body and Blood 
of Thy Son our Saviour Jesus Christ.” 

In the Catechism the answer to the question, 
concerning the Lord’s Supper: “ What are the 
benefits whereof we are partakers thereby ?”’ is 

“ The strengthening and refreshing of our souls by the 
Body and Blood of Christ, as our bodies are by the 
Bread and Wine.” 

And in the 25th Article it is said of both the Sacra- 
ments that they are “certain sure witnesses and 
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effectual signs of grace (7.e., ‘they do the work of 
signs effectually,”— Moule), and God’s good will 
towards us, by the which He doth work invisibly in 
us, and doth not only quicken, but also strengthen and 
confirm our Faith in Him.” 

II. The Lord’s Supper is also, the Church of 
England teaches us, a means of union with Christ, 
when rightly used. 

‘‘ The benefit is great, if with a true penitent heart 
and lively faith we receive that holy Sacrament ; 
(for then we spiritually eat the flesh of Christ, and 
drink His blood ; then we dwell in Christ, and Christ 
in us; we are one with Christ, and Christ with us).”’ 
(Longer Exhortation in Communion Service). 

III. Spiritual partaking of Christ in that holy 
Sacrament is a means of cleansing and preservation 
both of body and soul. 

In the Prayer of Humble Access we pray : 

“Grant us therefore, gracious Lord, so to eat the 
flesh of Thy dear Son Jesus Christ and to drink His 
blood, that our sinful bodies may be made clean by 
His body, and our souls washed through His most 
precious blood, and that we may evermore dwell in 
Him and He in us.” 

And in the words of Administration we say : 

* The Body of our Lord Jesus Christ which was given 
for thee, preserve thy body and soul unto everlasting 
life.” 

And 

“The Blood of our Lord Jesus Christ which was 
shed for thee, preserve thy body and soul unto ever- 
lasting life.” 

IV. The Church of England further teaches us that 
the Lord’s Supper is a pledge of the Love of God to us 
and an assurance of our membership in the mystical 
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Body of His Son, and of our heirship in His everlasting 

kingdom. 

In the Longer Exhortation in the Communion 
Service we read : 

‘“* Our Master and only Saviour Jesus Christ 
hath instituted and ordained holy mysteries, as 
pledges of His love and for a continual remembrance of 
His death, to our great and endless comfort.”’ 

In the second of the Post-Communion Thanksgiving 
Prayers we say that God by these holy mysteries doth 
‘““ assure us of His favour and goodness towards us ; 
and that we are very members incorporate in the 
mystical body of His Son, which is the blessed company 
of all faithful people ; and are also heirs through hope 
of His everlasting kingdom, by the merits of the most 
precious death and passion of His dear Son.”’ 

In the Catechism (the answer to the question 
“What meanest thou by this word Sacrament ?’’) 
we are told of both the Sacraments that they are 
‘““q pledge to assure us thereof,” 1.e., of the “ inward 
and spiritual grace” of God, of which they are “a 
means ”’ of our reception. 

In Article 25 we read (again of both the Sacraments) 
that they are “certain sure witnesses and effectual 
signs of grace, and God’s good will towards us.” 

V. In the teaching of the Church of England the 
Lord’s Supper is a Sacrifice, but ONLY in the following 
senses. 

(a) A “Sacrifice of Praise and Thanksgiving,” +.e., 
a sacrifice consisting in praise and thanksgiving. 

(b) A Sacrifice of Self-Dedication. ‘“‘ And here we 
offer and present unto Thee, O Lord, ourselves, our 
souls and bodies, to be a reasonable, holy and 
lively sacrifice unto Thee.” (ist Post-Communion 
Prayer of Thanksgiving). 
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VI. The Lord’s Supper is also, in its observance 
by us, a public profession of Christ. 

Article 25 says of both the Sacraments that they 
are, amongst other things—not only this, but this 
amongst other things—“ badges or tokens of Christian 
men’s profession.” 

VII. And it is also a reminder as we observe it 
from time to time of our Union with one another in 
Christ. 

Article 28 says that the Lord’s Supper is amongst 


other things—not only this, but this amongst other ~ 


things—* a sign of the love that Christians ought to 
have among themselves one to another.” 

VIiI. The Church of England further teaches that 
the only means whereby we partake of Christ’s Body 
and Blood in the Lord’s Supper is Faith. 

We have already noticed the passages where a 
spiritual feeding is emphasized. 

In addition to these, which imply this truth, note 

(1.) The Words of Administration: “feed on Him 
in thy heart by faith, with thanksgiving.” 

(2.) In the Catechism in answer to the question con- 
cerning the Lord’s Supper, ‘‘ What is the inward part 
or thing signified ? ’’ we have the following : 

“ The Body and Blood of Christ which are verily and 
indeed taken and received by the faithful in the Lord’s 
Supper.” 

(3.) In Article 28 we have the words : ‘‘ The Body 
of Christ is given, taken, and eaten in the Supper, only 
after an heavenly and spiritual manner. And the 
mean whereby the Body of Christ is received and 
eaten in the Supper is fazth.”’ 

Stress is sometimes laid on the fact that in quota- 
tions (2) and (8) under this head the Body and Blood of 
Christ are spoken of as ‘“ given,” “‘ taken ”’ and ‘“‘ re- 
ceived ” in that Supper ; and it is argued from this 
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that the Church of England believes in a real presence 
of the Body and Blood of Christ IN the consecrated 
elements. 

This is an unwarrantable deduction and could not 
be made if the whole paragraph in each case was 
studied as a whole. 

In quotation (2) those who “ take”’ and “ receive ”’ the 
Body and Blood of Christ in the Lord’s Supper are—NoT 
all the communicants—but only ‘“‘ THE FAITHFUL.” 

In quotation (8) the words “ given, taken and 
eaten ” are carefully explained by the words that 
follow : “* only after an heavenly and spiritual manner. 
And the mean whereby the Body of Christ is received 
and eaten in the Supper is faath.” 

It may not be amiss to quote here at length the very 
able summary of the truth about this matter given by 
Dr. Griffith Thomas in his book : “‘ A Sacrament of our 
Redemption,” pp. 68 and 69. He says: 

“There is historical proof that one of the Eliza- 
bethan Bishops (Cheney of Gloucester) held distinct 
Lutheran views on the Lord’s Supper. He was sup- 
ported generally by Bishop Geste, who was the author 
of the new paragraph of the Article about ‘ The Body 
of Christ.’ Our present article 29 was the work of 
Archbishop Parker, a great admirer of Cranmer and a 
decided Protestant. Through him this Article (29) 
was included in the revision by Convocation in 1568, 
though it did not appear in any of the printed copies. 
We may fairly attribute this to the influence of those 
who favoured a policy of comprehension, and the 
avoidance of offence to any and all who could see their 
way to accept a general Protestant position. The 
matter was thus a subject of controversy, as contem- 
porary evidence shows. Parker was certainly not 
Lutheran in views, and he opposed Bishops Cheney 
and Geste. Cheney could not accept the word * only ” 
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in the new paragraph ; ‘ The Body of Christ is given 
- + + only after an heavenly and spiritual manner,’ 
and in order to meet his scruples Geste wished the word 
‘omitted, though he himself justified it as simply 
intended to guard against ‘ the grossness and sensible- 
ness in receiving’ Christ’s body. Geste also proposed 
the insertion of the word ‘ profitably ’ after ‘ received 
and taken.’ Archbishop Parker evidently realized 
that Article 28 would be insufficient as a safeguard 
against Lutheran doctrine and that something more 
was needed. In 1578 he carried his point and our 
present Article 29 was added. Geste now admitted 
the insuperable difference between Lutheran and 
Church of England doctrine. His testimony is 
conclusive as to the facts of the case. Instead of 
gaining his point by the insertion of the word ‘ profit- 
ably,’ in Article 28, the matter was decided against 
him by the addition of Article 29. In view of preva- 
lent misconceptions about Bishop Geste it ought to be 
added that he was in other respects by no means the 
type of churchman that some modern writers would 
suggest, and on certain points, such as Adoration, 
was unmistakably Protestant. 

‘The word ‘given’ in the new clause of Article 28 is 
sometimes asserted to prove Lutheran doctrine, but 
it seems to be forgotten that the explanation ‘ only 
after a heavenly and spiritual manner’ covers the 
whole phrase ‘ given, taken and eaten.’ The ‘ eft ’ 
must therefore surely be from our Lord Himself and 
the reception and eating by means of our faith. The 
word * given ’ is thus applied to our Lord not only by 
Cranmer and Jewel, but also even by men who held the 
‘Reformed’ views like Calvin. Further, the very 
phrase of the Article is found in Nowell’s smaller 
“Catechism ’ of whose doctrinal character and 
position there is no question.” 
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This quotation seems to put the whole case in a 
nutshell, and should be conclusive as to the meaning of 
the words of the Article. 

IX. This feast is, according to the teaching of the 
Church of England, only for those who are in real 
living union with the Lord Jesus Christ—z.e., only for 
‘* believers ”’ (to use the earliest title by which Christ- 
ians were known. See Acts il. 44, v. 14, ete.) ; and 
only they are “ worthy ” or “‘ meet ”’ partakers of that. 
Sacred Feast. 

In the Communion Service we have the following : 

(1.) In the first of the Long Exhortations or notices 
the clergyman in giving notice of the administration of 
the Holy Communion, says: “ Dearly beloved, on 
—day next I purpose, through God’s assistance to 
administer to all such as shall be religiously and devoutly 
disposed the most comfortable Sacrament of the Body 
and Blood of Christ.” 

This statement is not so explicit as some, but is 
amplified and more fully explained by others that 
follow. 

(2.) In the same Exhortation the people are ex- 
horted ‘‘ to search and examine their own, consciences 
(and that not lightly, and after the manner of dis- 
semblers with God ; but so) that they may come holy 
and clean to such a heavenly feast, in the marriage 
garment required by God in holy Scripture, and be 
received as worthy partakers of that holy Table.” 

(3.) Inthe Longer Exhortation at the actual adminis- 
tration the words occur : 

‘“* Judge therefore yourselves, brethren, that ye be 
not judged of the Lord ; repent you truly for your sins 
past ; have a lively and stedfast faith om Christ our 
Saviour ; amend your lives, and be in perfect charity 
with all men; so shall ye be meet partakers of those 
holy mysteries.” 
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(4.) The Shorter Exhortation contains the same 
truth. 

“ Ye that do truly and earnestly repent you of your 
sins, and are in love and charity with your neighbours, 
and intend to lead a new life, following the command- 
ments of God and walking from henceforth in His holy 
ways; draw near with faith, and take this holy Sacra- 
ment to your comfort.” : 

In the Catechism in answer to the question, ‘‘ What 
is required of them who come to the Lord’s Supper ?” 
we are told the requirements : 

“To examine themselves, whether they repent 
them truly of their former sins, stedfastly purposing 
to lead a new life; have a lively faith in God’s mercy 
through Christ, with a thankful remembrance of his 
death ; and be in charity with all men.” 

From these passages it is clear that the Church of 
England teaches that those who come to the Lord’s 
Supper should be REAL Christians, 7.€.. men and 
‘women who have: 

1. REPENTANCE. 
2. FAITH. 
3. STEDFAST PURPOSE OF AMENDMENT 

OF LIFE. 

4. THANKFUL HEARTS (FOR THE DEATH 

OF CHRIST). 

5. LOVE (to all men). 

The Rubric after the Confirmation Service : 

“And there shall none be admitted to the Holy 
Communion until such time as he be confirmed or be 
ready and desirous to be confirmed,” 
is in perfect harmony with the above, for a true 
Confirmation pre-supposes all the above qualifications: 
(see the Confirmation Service where those about to be 
‘confirmed are spoken of as God’s “ servants” whom 
He has “ vouchsafed to regenerate by water and the 
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holy Ghost,’ and to whom He has “ given’ the 
“* forgiveness of all their sins.’’) 

X. The Church of England further teaches that 
only such persons as come with the qualifications 
above described (under ix) get any benefit by com- 
municating. 

In the Longer Exhortation in the Communion Ser- 
vice we read : 

“ For as the benefit is great, if with a true penitent 
heart and lively faith we receive that Holy 
Sacrament (for then we spiritually eat the flesh of 
Christ and drink His blood ; then we dwell in Christ, 
and Christ in us; we are one with Christ, and Christ 
with us ;) so is the danger great if we receive the same 
unworthily.” 

Article 25, speaking of both Sacraments, says : 

“In such only as worthily receive the same they 
have a wholesome effect or operation.” 

In Article 28 we read : 

“To such as rightly, worthily, and with faith 
receive the same (1.e., the Sacramental Bread an 
Wine), the bread which we break is a partaking of 
the Body of Christ, and likewise the cup of blessing is 
a partaking of the Blood of Christ.” 

XI. None who lack the essential qualifications are 
to draw near to that holy Supper. 

In the first of the Long Exhortations or Notices in 
the Communion Service we read : 

‘ If any of you be a blasphemer of God, an hinderer 
or slanderer of His Word, an adulterer, or be in malice, 
or envy, or in any other greivous crime, repent you 
of your sins, or else come not to that holy Table.” 

And again : 

“It is requisite, that no man should come to the 
holy Communion but with a full trust in God’s mercy, 
and with a quiet conscience.” 
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In the second of these Exhortations “greivous 
sinners ” are only exhorted to come after they “ repent 
and amend.” 

XI. If any draw near without the qualifications 
enumerated above, 7.e., without : 

1. Repentance. 


2. Faith. 

3. Stedfast purpose of amendment of life. 
4. Thankfulness. 

5. . Love. 


they get no benefit whatever by partaking, but only 
incur judgment upon themselves. 

In the first of the Long Exhortations or Notices in 
the Communion Service intending communicants are 
warned : 

‘‘ Examine your lives and conversations by the rule 
of God’s commandments ; and whereinsoever ye shall 
perceive yourselves to have offended, either by will, 
word or deed, there to bewail your own sinfulness, and 
to confess yourselves to Almighty God, with full pur- 
pose of amendement of life. And if ye shall perceive 
your offences to be such as are not only against God, 
but also against your neighbours; then ye shall re- 
concile yourselves unto them: being ready to make 
restitution and satisfaction, according to the utter- 
most of your powers, for all injuries and wrongs done 
by you to any other ; and being likewise ready to for- 
give others that have offended you, as ye would have 
forgiveness of your offences at God’s hand: for other- 
wise the receiving of the holy Communion doth nothing 
else but increase your damnation.” And again in the 
same exhortation we are told that coming when guilty 
of any “ greivous crime ” or sin may “ bring” such a 
one “ to destruction both of body and soul.” 

The Longer Exhortation at the actual administra- 
tion also warns that, “so is the danger great if we 
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receive the same unworthily. For then we are guilty 
of the Body and Blood of Christ our Saviour ; we eat 
and drink our own damnation, not considering the 
Lord’s Body ; we kindle God’s wrath against us; we 
provoke Him to plague us with divers diseases and 
sundry kinds of death.” | 

Article 25 says in reference to both the Sacraments : 

“ They that receive them unworthily purchase to 
themselves damnation as Saint Paul saith.” 

Article 29 says that “‘ the wicked and such as be void 
of a lively faith . . . in no wise are partakers of 
Christ ; but rather to their condemnation, do eat and 
drink the sign or sacrament of so great a thing.” (i.e., 
the sign or sacrament of the Body and Blood of 
Christ). ‘ 

XII. According to the teaching of the Church of 
England none partake of the Body and Blood of Christ 
in the Lord’s Supper who lack faith. She cannot 
therefore believe in any Real Presence of the Body 
and Blood of Christ 7m the consecrated elements 
independently of the faith of the recipient. 

Article 29 is most explicit: ‘The wicked and such 
as be void of a lively faith, although they do carnally 
and visibly press with their teeth (as Saint Augustine 
saith) the Sacrament of the Body and Blood of Christ, 
yet im no wise are they partakers of Christ : but rather 
to their condemnation do eat and drink the sign or 
sacrament of so great a thing.” 

Article 28 implies the same thing. It says that 
“to such as rightly, worthily and with faith receive 
_ the same, the bread which we break is a partaking of 
the Body of Christ, and likewise the cup of Blessing 
is a partaking of the Blood of Christ.” Now this 
distinctly implies that to those who do not partake 
“rightly, worthily, and with faith” ‘‘the bread which 
we break” is not ‘‘a partaking of the Body of Christ,” 
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nor ‘‘the cup of blessing”’ ‘‘a partaking of the Blood 
of Christ.” 

If there was a real objective Presence of Christ’s 
flesh and blood in the consecrated elements (whether 
by the bread and wine being transubstantiated into 
the body and blood of Christ or by the body and blood 
of Christ being present under the “ form ”’ or “ veil ”’ 
of bread and wine) by virtue of the consecration, 
the moment consecration had taken place, then all 
the communicants, ‘“ the wicked and such as be void 
of a lively faith ’’ included, would, in some sense, 
be partakers of Christ. But the Church of England 
says most clearly that ‘the wicked and such as be 
void of a lively faith” are ‘‘ IN NO WISE partakers 
of Christ.” On the theories supposed above, whether 
that of transubstantiation or that of the real objective 
Presence ‘“‘ in, with or under ”’ the consecrated bread 
and wine, “ the wicked, and such as be void of a lively 
faith ’? would in some sense (what the Roman Church 
would call “sacramentally’’) partake of Christ. 
This the Church of England distinctly says they ‘‘ IN 
NO WISE” do. She clearly therefore does not 
hold that the Body and Blood of Christ are present 
in any way in the consecrated elements by virtue of 
the act of consecration. 

XIV. In the teaching of the Church of England 
“the outward part or sign” and “the inward part 
or thing signified ”’ are quite distinct. 

The Catechism teaches us that there are ‘two 
parts ” to a Sacrament : ‘“‘ the outward visible sign ” 
and “the inward spiritual grace;”’ and it asks: 
“What is the outward part or sign of the Lord’s 
Supper ?”’ and replies : “‘ Bread and Wine, which the 
Lord hath commanded to be received.”’ ‘‘ What is the 
inward part or thing signified ?”’ and the reply is: 
“The Body and Blood of Christ, which are verily 
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and indeed taken and received by the faithful in the 
Lord’s Supper.”’ 

There is not the slightest hint anywhere in the 
Church of England authoritative formularies that the 
“sign” and the “ thing signified” are in any sense 
identified. 

A sign which became identified (even partially) with 
the thing signified would cease to be a sign. And 
what need could there be of a sign if the thing signified 
were really present as “a great objective Reality ? ” 

The Church of England considers the Bread and 
Wine in the Lord’s Supper to be “‘ the outward part 
or sign,’ and nowhere teaches that they become in 
anyway identified with the thing signified. 

If there was an identification whole or partial of the 
Bread and Wine with the Body and Blood of Christ, 
of which they are the symbols and the sign,—if the 
consecrated Bread and Wine had “‘ in, with or under ”’ 
them the Body and Blood of Christ, then all who 
receive the one would receive the other, which, as we 
have seen, is decidedly not the teaching of the Church 
of England. According to the teaching of the Church 
of England, not all who receive the Bread and Wine, 
receive the Body and Blood of Christ, therefore the 
Church of England cannot hold any theory of the 
identification, whole or partial of the Sacramental 
Bread and Wine with the Body and Blood of Christ, 
or believe that the Body and Blood of Christ are 
“really present under the ‘ form’ or ‘ veil’ of Bread 
and Wine.” 

XV. The Church of England teaches that to com- 
municate is a Christian duty, and that those who 
communicate are to receive “in both kinds.” 

'= In the Second of the Longer Exhortations or Notices 
in the Communion Service we read: “It is your 
duty to receive the Communion in remembrance of 
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the sacrifice of His death, as He Himself hath com- 
manded.’ 

In the first of the Post-Communion Thanksgiving 
Prayers we ask God “ to accept this our bounden duty 
and service ; not weighing our merits but pardoning our 
offences, through Jesus Christ our Lord.” 

Not to fulfil this duty, to “‘ wilfully abstain from the 
Lord’s Table ”’ is to “ do injury to God ” and incur the 
risk of “‘sore punishment.’ (See Second of the 
Longer Exhortations or Notices). 

As to the reception in both kinds the Rubric before 
the Words of Administration in the Communion 
Service orders administration ‘in both kinds ;” and 
Article 30 expressly declares : 

“The cup of the Lord is not to be denied to the 
lay-people, for both the parts of the Lord’s Sacrament, 
by Christ’s ordinance and commandment, ought to be 
ministered to all Christian men alike.”’ 

XVI. While the Church of England teaches that 
in the reception of the Sacrament of the Lord’s Supper 
the true believer in the Lord Jesus Christ really and 
truly partakes of the Body and Blood of Christ, by 
faith, to his soul’s health ; she at the same time clearly 
teaches that this spiritual feeding may take place 
apart altogether from the reception of the Sacrament, 
showing that the spiritual feeding in the Lord’s Supper 
is in no way different from that which takes place by 
the use of other means of grace. 

This is clearly seen in the Rubric at the close of 
** the Communion of the Sick,”’ which Says : 

‘‘ If a man, either by reason of extremity of sickness, 
or for want of warning in due time to the curate, or for 
lack of company to receive with him (it might be noted 
here that even in the case of the Communion of the 
sick, except in times of plague or “ such other like 
contagious times of sickness or diseases,”’ there must. 
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be “ three or two at the least ” to communicate with 
the sick person), or by any other just impediment, do 
not receive the Sacrament of Christ’s Body and 
and Blood, the curate shall instruct him, that if he 
do truly repent him of his sins, and stedfastly believe 
that Jesus Christ hath suffered death upon the Cross 
for him, and shed his blood for his redemption, earn- 
estly remembering the benefits he hath thereby, and 
giving him hearty thanks therefore, he doth eat and 
drink the Body and Blood of our Saviour Christ 
profitably to his soul’s health, although he do not 
receive the Sacrament with his mouth.” 


We have now considered very fully the teaching of 
the Church of England on the Lord’s Supper. Before 
we pass on to compare this teaching with that of 
Scripture, the Primitive Church and the Church of 
Rome, four quotations—one from Archbishop Cran- 
mer, one from Bishop Jewel, one from Richard 
Hooker, and one from Bishop Jeremy Taylor—will 
be helpful in throwing still further light on the teaching 
of the Church of England. 

1. Archbishop Cranmer said : 

“ They (1.e., the Papists as they were then often 
called) say that Christ is corporally under or in the 
form of bread and wine. We say that Christ is not 
there, neither corporally nor spiritually ; but in them 
that worthily eat and drink the bread and wine He is 
spiritually, and corporally in heaven.” (Cranmer 
** On the Lord’s Supper,” Park. Soc. p. 54). 

2. Bishop Jewel said : 

‘“ Three things herein we must consider : first, that 
we put a difference between the sign and the thing 
itself that is signified. Secondly, that we seek Christ 
above in heaven, and imagine not Him to be present 
bodily upon the earth. Thirdly, that the body of 
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Christ is to be eaten by faith only, and none otherwise.”’ 

(Park. Soc. “* Works of Bishop Jewel,” “‘ Sermon and 
Harding,” p. 449). 

3. Richard Hooker said : 

“The real presence of Christ’s most blessed body 
and blood is not to be sought for in the sacrament, but 
in the worthy receiver of the Sacrament. And with 
this the very order of our Saviour’s words agreeth, 
first ‘ Take and eat ;’ then, ‘ This is My Body which 
was broken for you; ’ first, ‘drink ye all of this;’ 
then followeth ‘ This is My Blood of the New Testa- 
ment, which is shed for many for the remission of 
sins.’ I see not which way it should be gathered by 
the words of Christ when and where the bread is His 
body, or the cup His blood; but only in the very 
heart and soul of him which receiveth them. As for 
the sacraments, they really exhibit, but for aught we 
can gather out of that which is written of them, they 
are not really, nor do really contain in themselves, that 
grace which with them, or by them it pleaseth God to 
bestow.” (“ Ecclesiastical Polity,” Book V. ¢. 67). 

4, Bishop Jeremy Taylor said : 

“We say that Christ’s body is in the Sacrament 
really, but spiritually. The Roman Catholics say 
that it is there really but spiritually. For so Bellar- 
mine is bold to say that the word may be allowed in 
this question. Where now is the difference ? Here by 
* spiritually,’ they mean spiritual after the manner of 
a spirit. We by ‘spiritually’ mean present to our 
spirit only. They say that Christ’s body is truly 
present there as it was upon the cross, but not after 
the manner of all or any body, but after that manner of 
being as an angel is in a place. That’s their ‘ spirit- 
ually.’ But we by the real spiritual presence of Christ 
do understand Christ to be present, as the spirit of 
God is present, in the hearts of the faithful, by blessing 
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and grace ; and this is all which we mean beside the 
tropecal and figurative presence.” (‘On the Real 
Presence,”’ edit. 1654, pp. 13—15.) 

These four quotations cover the three great periods 
during which the Doctrine of the Church of England 
on the Lord’s Supper was being formulated and 
stereotyped in her authoritative formularies—.e., 
the period of the Reformation Divines, the period 
of the Elizabethan Divines, and the period of the 
Caroline Divines. An examination of these four 
quotations is sufficient to show that the teaching of the 
Caroline Divines (as could be proved by a more 
detailed examination) “‘in no way differed from that 
of the earlier Reformers.”’ 

A paragraph from Archbishop Cranmer, which was 
referred to in the consideration of the teaching of 
the Church of Rome in the Decrees of the Council of 
Trent (sess. 13, cl. viii.) may fitly be inserted here. 

It is as follows : 

‘“‘ There is a spiritual eating only, when Christ by a 
true faith is eaten without the sacrament ; also there is 
another eating both spiritual and sacramental, when 
the visible sacrament is eaten with the mouth, and 
Christ Himself is eaten with a true faith; the third 
eating is sacramentally only, when the Sacrament is 
eaten and not Christ Himself. So that in the first 
Christ is eaten without the sacrament; in the second He 
is eaten with the sacrament; and in the third the 
sacrament is eaten without Him ; and therefore it is 
called sacramental eating only because only the 
sacrament is eaten, and not Christ Himself. After 
the two first manner of ways godly men do eat, who 
feed and live by Christ ; the third manner of ways the 
wicked do eat ; and therefore, as St. Augustine saith : 
* they neither eat Christ’s flesh nor drink His blood, 
although every day they eat the sacrament thereof 
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to the condemnation of their presumption,’ ”’ (Cranmer 
““On the Lord’s Supper,” Park. Soc. p. 205), and on 
the so-called “‘ Spiritual Presence ”’ in the consecrated 
elements, 7.e., the presence “‘in, with or under ”’ the 
“forms” or “ veils’? of Bread and Wine, of “ the 
spiritual body ”’ of Christ, as it is called, we may add 
the words of Bishop Morley (who, as one of the Re-« 
visers of the Prayer Book at the last revision in 1662, 
procured the re-introduction of the ‘“ Black ’? Rubric 
in its present form, at the end of the Communion 
Service) as follows: 

‘““ A body cannot be a body and no body, as it must - 
be if it were a spirit ; and nothing can have the pre- 
sence or propriety of a spirit but a spirit, and, conse- 
quently, nothing can be anywhere as a spirit but a 
spirit.”” (“ Vindication of the Argument from Sense,” 
1683, p. 26). 

And it must be remembered in this connection that 
it was not His spiritual or glorified body that our Lord 
gave to His disciples at the Institution of the Lord’s 
Supper, but His Body “ broken ” («A@pevor lit. “* being 
broken”) “‘ given” (dsdcpevov lit. “being given ”) 
and His Blood “ shed ”’ ( éxxuvoyevor lit. “‘ being shed’’) 
Our Lord’s “ glorified” or “ spiritual’ body did not 
then (1.e., at the Institution) exist and therefore could 
not be present “in, with, or under ”’ the sacramental 
bread and wine. If it be His “ glorified ” or “‘ spirit- 
ual ” body “ in, with or under ”’ the “‘ form ” or ‘‘veil ” 
of bread and wine, which is given to each communicant 
now in the Sacrament, then the gift in the Sacrament 
now is not the same as the gift at the original insti- 
tution. 

But in the Sacrament now as then the gift is the 
same. The Lord feeds His faithful ones with His 
Body ‘“ broken”? and His Blood ‘“‘ shed,’® 7.e., enables 
them by faith to be partakers of the benefits of His 
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precious Death for them. This gift cannot be located 
am the elements because “‘ in the Calvary state,”’ 2.¢., 
as “ broken ”’ and “ shed,” that Body and Blood no 
longer exist and therefore cannot be locally present 
anywhere. 

The only presence in the Sacrament is a Spiritual 
Presence to the heart of the faithful recipient. 
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CHAPTER VII 


*“ A COMPARISON OF THE DocTRINE OF THE CHURCH 

OF ENGLAND WITH THE TEACHING OF SCRIPTURE OF 

THE PrRimITIVE CHURCH AND OF THE CHURCH OF 
Rome.”’ 


It remains for us now only to compare the Doctrine 
of the Church of England with the Teaching of Scrip- 
ture, of the Primitive Church, and of the Church of 
Rome. 

The likeness or the contrast can best be seen, I 
think, by means of a parallel tabulation, such as the 
following : 
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It might perhaps appear that in our consideration 
of this matter we have included cetain points which 
might be supposed to belong rather to ceremonial than 
to doctrine, but we have included these points, e.g., 
vestments, because whatever their origin (and all agree 
that originally they were not symbolical of any doc- 
trine whatsoever) their long historical association with 
the doctrine of the Roman Mass makes them in Eng- 
land, at any rate, possessed of a distinctly doctrinal 
significance, as is frankly admitted by such leaders on 
that particular side of Church opinion as Lord Halifax 
and the Rev. Darwell Stone. 

We have stated fully in each case the Teaching of 
Scripture, of the Primitive Church, of the Church of 
Rome, and of the Church of England concerning the 
Sacrament of the Lord’s Supper; and we have insti- 
tuted a detailed comparison between the teaching of 
the latter (7.e., the Church of England) and the teaching 
of the three former. 

The conclusion we arrive at is this: The Doctrine 
of the Church of England on the Lord’s Supper is 
diametrically opposed to the Teaching of the Church 
of Rome. Between the Teaching of the Church of 
England and the Teaching of the Church of Rome, 
there is, on this, as indeed on many other subjects, 
“a line of deep cleavage,” a gulf that cannot be 
bridged. 

On the other hand, with the Teaching of the Primi- 
tive Church of the First Six Centuries, taken as a 
whole and viewed collectively, apart from the corrup- 
tions in faith and practice which even then were 
creeping in towards the close of the period, the Church 
of England is on this subject in substantial agreement. 

While with the Teaching of the earliest part of this 
period, 7.e., the Apostolic Age, and with the Teaching 
of Holy Scripture concerning the Lord’s Supper, the 
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Church of England is in the most complete accord and 
agreement. 


“Magna est veritas et praevalebit.” 


Concerning the Teaching of Holy Scripture on the 
Lord’s Supper, as of its teaching on other points, we 
may say: 


** Verbum Dei in aeternum remanet.”’ 


**See the feast of love is spread, 
Drink the wine and break the bread, 
Sweet memorials—till the Lord 
Call us round His heavenly board, 
Some from earth, from glory some, 
Severed only till He come.” 


THEOLO2Y LISRARY 
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Archbishop CRANMER ON THE TRUE AND CATHOLIC DOCTRINE 
AND USE OF THE SACRAMENT OF THE LORD’S SUPPER. 
With a Preface by the Very Rev. Henry Wace, D.D., Dean of 
Canterbury, and Introductory Notice and Supplementary Notes by 


the Rev. C. H. H. Wricut, D.D. 3s. 6d. net. Half-calf gold top, 
6s. 6d. net. 


This work of Archbishop Cranmer, which was the most important 
of the writings of the great English Reformer, points out the abuses of 
the Lord’s Supper in the doctrines and practices of the Church of 
Rome. It discusses the eating and drinking of the body and blood of 
Christ spoken of in John vi., and shows what is meant by the bread 
being called His body, and the wine His blood. It proves that the 
ungodly cannot in anywise be feeders on Christ. It discusses what is the 
real spiritual food and drink of the soul. It proves that both sacra- 
ments were intended to exhibit and confirm our faith in Christ. It 
explains what was the mystical body of Christ, and the real unity of 
the Christ as illustrated thereby. It points out simply and plainly the 
errors of the Romanists, such as Transubstantiation, which subject is 
treated at large in Book II., which is shown to be opposed to reason 
and Scripture. It shows that the ancient Fathers taught no such 
doctrine, and that it is opposed to the earliest teachings of the Catholic 
Church. A sketch of the opinion of the Fathers is given to show that 
their views were really opposed to the modern teachings of Rome. 
The Presence of Christ in the Lord’s Supper is similarly examined, 
and the idea of a ‘‘ real presence’ in the bread and wine shown to be 
opposed to Scripture and Catholic teaching. The opinions of the 
Fathers on this great question are lucidly pointed out. A few 
supplementary notes, confirmatory of Cranmer’s views, have been 
added at the end of the work. 
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THE DECALOGUE AND THE LORD’S DAY. Considered on the evi- 
dence of Holy Scripture and of the early Christian Fathers. By the 
Rev. W. B. Gattoway, M.A., sometime Vicar of St. Mark’s, Regents 
Park. The obligation of the Fourth Commandment on the obedience of 
Christians. With copious extracts from the Fathers in the original 
Hebrew and Greek. 2s. 6d. net. Half-calf gold top, 5s. 6d. net. 


Synopsis.—Difference between the giving of the Ten Command- 
ments by God and the subsequent giving of the penal enactments of 
the law—Super-added laws for the Jews after they had set up the 
Golden Calf—Scriptural and early Christian authority showing the 
habit of mind and the custom of God’s worshippers from ancient times 
up to the Fifth Century—Evidence opens up wide fields of thought— 
Fresh light on passages in St. Paul's Epistles -One-ness of God’s 
purpose in the creation and redemption of the world considered in the 
change of ‘‘ Rest-day ’’ from the 7th to the rst day of the week—Facts 
stated—Extracts in support from Scripture and the writings of the 
early Christian Fathers—Heathen, Jewish and Christian ideas—Pliny, 
Philo, Aristobulus, the Apostolic Constitutions, Justin Martyr, 
Irenzus, St. Chrysostom, Athanasius, Eusebius, Jerome, and many 
others referred to, up to the close of the Fifth Century—The Lordship 
of the Sabbath, the Royal Law. The Fourth Commandment not 
abrogated by Christ nor any of the Ten. 

Part I. Evidence of Holy Scripture. 

» Ll. Testimony of the Fathers. 
,, III. Conclusion and Appendix. 
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THE UNION BETWEEN CHRIST AND HIS PEOPLE. Four Sermons 
Preached before the University of Oxford by CHarLes A. HEURTLEY, 
B.D., sometime Fellow of Corpus Christi College and Hon. Canon of 
Worcester. With Introduction by Rev. F. S. Guy Warman, B.D., 
Principal of St. Aidan’s College, Birkenhead. Demy 8vo, cloth, 
gilt, 2s. 6d. Half-calf gold top, 5s. 6d. net. 

ExTRACT FROM INTRODUCTION.—Canon Heurtley is still remembered 
in Oxford not only for his learning in the realms of theology and 
patristic study, but for the kindness and courtesy of his Christian 
character. It is this combination of learning and courteous kindness 
in dealing with matters of controversy, which made these sermons so 
valuable at their first delivery, and which has created a demand that 
they should be re-printed seventy years afterwards, when too much of 
our controversy is characterised by the absence of both learning and 
of courtesy. . . . Itisa great pleasure and privilege to me to be 
allowed to be associated with this re-print. The sermons have been a 
real help to myself and I trust they may be found helpful to others. 
May He who is the Truth own and bless them to His own honour and 
glory and to the edifying of His Church. 

ConTents.—Preface. Sermon I.—The prominence given to the 
Union between Christ and His people in Scripture; its nature, 
and the benefits resulting from it. 

Sermon II.—Howour Union with Christ is begun ; how continued. 

Sermon III.—Whether our Union with Christ once begun can be 
dissolved; if dissolved, whether it can be renewed. 

Sermon IV.—The Communion of Saints. 
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CHURCH LEADERS IN PRIMITIVE TIMES. A Series of Lectures. 
with Preface by the Very Rev. Wm. Lefroy, D.D., Dean of Norwich. 
Second Edition. Demy 8vo, cloth, gilt, 3s. 6d. net. Half-calf, gold 
top, 6s. 6d. net. 

ContTENTS.—Ignatius and Polycarp, by Dean Farrar—Aristides, by 
Dean Armitage Robinson—Justin Martyr, by Canon Meyrick— 
Irenzeus, by Preb. Stanley Leathes—Cyprian, by Archdeacon Sinclair 
—Chrysostom, by Rev. J. T. Kingsmill—Tertullian, by Rev. G. A. 
Schneider—Clement of Alexandria, by the Right Rev. F. H. Chase, 
Bishop of Ely—Origen, by Rev. A. E. Brooke—Eusebius, by Rev. 
Prof. Gwatkin—Athanasius, by Rev. Prof. Ince—Ambrose, by Bishop 
Barry—The Church in the Catacombs, by Rev. Henry Gee—Jerome, 
by the Right Rev. T. W. Drury, Bishop of Sodor and Man—Augustine, 
by the Right Rev. H.C. G. Moule, Bishop of Durham. : 

We are very glad to see that this valuable work on Church history 
has reached a second edition. When first published in 1896 the title 
was ‘Lectures in Ecclesiastical History,’’thus to most of its readers in its 
present form it will be an entirely new book. The moment when we 
are lamenting the death of the eloquent Dean, to whose initiative was 
owing the delivery of these discourses in the grand old nave at 
Norwich, is a particularly auspicious one, for many will be delighted 
with an opportunity of reading his own words in the preface. He 
says: These lectures represent one phase of the work which the modern 
spirit of England expects the Cathedrals to accomplish. They are 
not only to be the centre of diocesan devotion, the abiding witness to 
the world of the power and presence of the Invisible, but also the ‘ one 
House of Meeting’ for occasional services—Choral, Missionary, Tem- 
perance, and so forth.’’... ‘‘ The subjects of the lectures are 15 in 
number. They begin with St. Ignatius and Polycarp, and close with 
Ste Auetistines: sans s te, The low price at which this handsome 
volume is offered should ensure a wide circulation.’”’—The Record. 


. . . ‘ The‘ Fathers’ whose remarkable careers are dealt with 
include Ignatius and Polycarp, Cyprian, Tertullian, Clement of 
Alexandria, Origen, Athanasius, Jerome and Augustine. It will be 
seen how extensive is the period covered and how wide is the outlook 
of the authors, The volume is one we can warmly commend, for such 
a record forms an important link in the evidence of Christianity. 
Moreover, a perusal of these pages will prove a stimulus to faith and 
confidence in the Word of the Lord and His dealings with men in all 
ages.—The Christian. 
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THOMAS SCOTT THE COMMENTATOR. A Memoir of his Life, with 
some Account of his Principal Writings and an Estimate of his Posi- 
tion and Influence in the Church. By the Rev. A. C. Downer, 
D.D., Oxon, Incumbent of Christ Church, Harrow Road, W., and 
Chaplain to the Lock Hospital and Rescue Home. With illustrations. 
Cloth, gilt, 3s. net. Half-calf, cloth sides, gold top, 5s. 6d. net. 

SYNOPSIS OF CONTENTSs— 
Chap. I. Early Life in Lincolnshire ; Schoolboy and Shepherd. 
i II. Change of Plans ; Ordination. 
a III. The Bucks Curacies ; Change of Views. 
a IV. ‘' The Force of Truth.’’ 
e V. Life in London ; Chaplain to the Lock Hospital. 
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Chap. VI. Three Great Enterprises. 
» WII. The Rectory of Aston Sandford; Family and Pupils. 
, WII. Character, Principles, Preaching and Writings; Scott's 
Contemporaries and Friends ; His Place in the Church. 
» IX. Scott’s Family Bible; a Commentary on the Holy 
Scriptures. 

List oF ILLUSTRATIONS.—1, Portrait of Thomas Scott ; 2, Summer 
House, Olney ; 3, Olney Vicarage ; 4, Scott’s House in London, No. 
2 Chapel Street, S.W ; 5, The Old Lock Hospital in Grosvenor 
Place: 6, The Lock Chapel of Scott’s Day. 


EXTRACT FROM PREFACE.—'' This work is not designed as an 
exhaustive account of its subject, nor perhaps is such a book called 
for. . . . The purpose is to seek to bring before the present 


generation, in the style of the day, the personality and career of a 
truly great man, not duly honoured in his own time, at least till the 
closing period of his life, and now in danger of being forgotten.” 


No. 6. 

“OUR SACRIFICE OF PRAISE AND THANKSGIVING,” or the 
Doctrine of the Church of England on the Lord’s Supper, compared 
with Scripture and the Teaching of the Primitive Church, and also 
with the Teaching of the Church of Rome.’’ By the Rev. P.C. 
INGROUILLE, B.D., Jesus College, Oxford. Cloth, gilt, 3s. net. Half- 
calf, cloth sides, gold top, 6s. 

CoNnTENTS— 
Chap. I. The Teaching of Holy Scripture. 
ne Il. The Teaching of the Primitive Church (A), Liturgical ; 
(B), Patristic. The Teaching of the Fathers of the 
First Six Centuries. 
,, Ill. The Teaching of the Church of Rome and the Canons 
and Decrees of the Council of Trent. 
,» IV. Church of England Teaching on the Lord’s Supper. 
33 V. Sketch of the Stages by which the present Doctrinal 
Statements of the Church of England on the Lord’s 
Supper have been arrived at. 
,, WI. The Doctrine of the Church of England as gathered 
from her authorised Formularies. 
, WII. Comparison of the Teaching of Scripture, of the Primi- 
tive Church, of the Church of Rome, and of the 
Church of England. 
Concluding Remarks. 


EXTRACT FROM PrEFACE.—‘‘ To-day a large and influential body 
of men in our beloved Church of England are teaching a doctrine of 
the Real Presence in the Eucharist, which, as was pointed out by 
Bishop Jackson, of London, as far back as 1875, differs, but, verbally, 
if verbally, from Transubstantiation, and of which Bishop Lord 
Arthur Hervey, of Bath and Wells, said, ‘ The difference between the 
doctrine of Transubstantiation and that taught by the new school (i.e. 
the Ritualists) is absolutely insignificant in the region of religion.’ 
This being the case, it becomes increasingly important that the people 
of England, and especially every churchman and churchwoman, of all 
classes and all ages, should know clearly what the doctrine of the 
Church of England on the Lord’s Supper really is, and how closely it 
agrees with the teaching alike of Scripture and of the Primitive 
Church, while, on the other hand, it is poles asunder from, and in the 
most diametrical opposition to the teaching of the Church of Rome.’” 
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Vol. I. Conrents.--The Holy Communion, Bishop J. C. Ryle. 
I do; or, The Good Confession, Rev. A. Kennion. Do You Believe ? 
Rev. R. C. Burr. Ritual in the Light of God’s Word, Rev. G. 
Everard. The Earnest Communicant, Bishop Ashton Oxenden. 
Evening Communion, Rev. J. J. Beddow. Vestments and the Law, 
Rev. J. M. Willoughby, D.D. Cloth, gilt, 1s. net. 


Vol. Il. Contrents.—Gleanings from Church History, M. E. 
Ames. Socialism or Social Reform? Rev. R.C. Burr. Archbishop 
Cranmer, Rev. Canon McCormick. The XXXIX Articles, Bishop 
J. C. Ryle. An Address to Young Persons about to be Confirmed, by 
Bishop Daniel Wilson. The Estimate and Use of Holy Scripture in 
the Church of England, Dean Wace. Infant Baptism and Regenera- 
tion, Rev. L.G. Bomford. Surplice or Special Distinctive Vestment ? 
Rt. Rev. the Bishop of Newcastle. Cloth, gilt, rs. net. 
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THE DISCOVERED NEED OF A MEDIATOR; and other topical and 
Suggestive Sermons. By Rev. SamuEet Davies, D.D., Rector of 
Dolfor, Montgomeryshire. Crown 8vo, cloth, gilt, 2s. 6d. net. 


Contents.—The Discovered Need of a Mediator. The Liturgy. 
of the Church of England. Sad Maternal Love. Repentance, and 
Works Meet for Repentance. The Holy Spirit. Sowing and Reaping. 
Spiritual Strength. The Christian Panoply. The Breastplate of 
Righteousness. Exhortation to Well-Doing. Growth in Grace, 

MODERN ROMANISM EXAMINED. By the Rev. H. W. Dearpsn, 
M.A., with an Introductory Notice by the Rev. Dr. Sinxer, Librarian 
of Trinity College, Cambridge, and a Prefatory Note by the Right 
Rev. H. C. G. Mourz, D.D., Bishop of Durham. Third Edition. 
Crown 8vo, cloth, gilt, rs. 6d. net. 

A FAITHFUL SOWER. A Memoir of the Life of the Rev. Gro. 
Everarp. Edited by his Daughter. With Preface by the Rt. Rev. 
H. C.G. Mouteg, D.D., Bishop of Durham. Portrait. Crown 8vo, 
cloth, gilt, rs. 6d. net. 


(For Works by this Author, see complete catalogue.) 


GUIDE TO THE STUDY OF THE BOOK OF COMMON PRAYER. 
By the Rev. A. R. Fausset, D.D., Canon of York. Cloth, rs. net; 
paper, 6d. net. 


(For other Works by this author, see complete catalogue.) 


BY DEAN GOODE. 


THE DOCTRINE OF THE CHURCH OF ENGLAND as to the EFFECTS 
OF BAPTISM IN THE CASE OF INFANTS. With an Appendix 
containing the Baptismal Services of Luther and the Nuremberg and 
Cologne Liturgies. Price 6s. net. 


THE NATURE OF CHRIST’S PRESENCE IN THE EUCHARIST ; 
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16 on the Lord's Supper compared with scripture 
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London, C.J. Thynne, 1909. 

201lp. 23cm. (Thynne's Theological library, 
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